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INTRODUCTION. 

THE  sermons  contained  in  this  volume  are  the 
sermons  of  one  whose  life  was  passed  in  the 
constant  contemplation  of  the  invisible.  His 
relation  to  God  and  to  the  objects  of  faith  was  a 
greater  and  more  constraining  reality  to  him  than 
his  relation  to  that  visible  world  in  which  for  the 
moment  he  lived.  He  seemed  instinctively  to  see 
what  to  others  is  so  often  a  matter  of  dim  and 
uncertain  perception,  with  the  result  that  his 
teaching  exhibits  in  a  very  remarkable  degree 
that  simplicity  and  directness  and  that  clear  in 
tuition  of  the  things  of  God  which  is  so  marked 
a  feature  of  Mr.  Keble's  Parochial  Sermons. 
The  sermons  of  other  and  more  distinguished 
writers  may  be  more  brilliant,  they  may  deal  in 
a  more  exhaustive  manner  with  deeper  and  more 
intellectual  problems  ;  Mr.  Hankey's  sermons,  I 
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venture  to  think,  reflect  something  of  his  own 
sanctity,  and  have  that  about  them  which  directly 
transports  the  reader  into  the  sphere  of  those 
spiritual  influences  in  which  their  author  himself 
so  exclusively  lived 

It  may  also  be  worth  while  to  point  out  in 
what  a  remarkable  way  passages  in  these  sermons 
anticipate  questions  which  are  every  day  acquiring 
greater  prominence  and  upon  the  answers  to 
which  the  future  of  Christianity  amongst  us  so 
largely  depends. 

What,  in  regard  to  the  consequences  of  our 
"unhappy  divisions,"  can  be  better  stated  than 
the  following?— 

"  So  long  as  the  battle  is  continued  between 
the  Church  of  the  Redeemed  and  the  powers  of 
evil,  so  long  every  step  toward  the  final  fulfilment 
of  God's  purpose  is  disputed  by  their  unwearied 
resistance.  But  this  is  not  the  only  warfare.  .  .  . 
There  is  strife,  alas,  not  only  between  Christians 
and  evil  spirits,  but  also  between  Christian  and 
Christian.  The  children  of  Mary,  the  brethren  of 
Jesus,  are  at  war  with  one  another.  Yet  'from 
the  beginning  it  was  not  so.'  .  .  .  There  were  in- 
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deed  estrangements  and  misunderstandings  within 
the  Church,  but,  in  spite  of  them,  unity  was  pre 
served.  Such  differences  as  there  were,  were 
rather  the  disputes  amongst  children  of  the  same 
family  than  feuds  between  open  enemies.  .  .  . 
But,  as  time  went  on  and  iniquity  abounded,  love 
waxed  cold,  and  jealousies  (for  the  most  part 
political  and  national)  proved  stronger  than  the 
ties  of  Christian  fellowship.  .  .  .  And  as  each  part 
of  the  Church  has  suffered  from  our  unhappy 
divisions,  so  the  work  of  the  whole  has  been  let 
and  hindered.  .  .  .  What  can  we  say  of  the  result 
necessarily  produced  on  the  heathen  by  the  spec 
tacle  of  teachers  professing  to  have  the  knowledge 
of  the  only  Truth,  and  openly  contradicting  one 
another,  while  nearer  home  the  fool  is  no  longer 
content  with  saying  in  his  heart  that  there  is  no 
God,  but  proclaims  it  shamelessly  on  the  house 
tops?  Is  it  not  true  that  the  very  foundations  of 
social  order  and  morality  are  threatened  by  the 
growing  unbelief,  not  merely  in  the  doctrines  of 
Christianity,  but  also  in  those  truths  which  are 
written  by  nature  in  the  heart  and  conscience  of 
man?  .  .  .  No  progress  of  civilisation  or  education 
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can  supply  the  place  of  religion,  and  unless  religion 
regains  its  hold  over  mankind,  it  is  not  an  imagin 
ary  danger  that  we  may  return  to  a  condition 
where  no  man's  property  and  no  man's  life  will 
be  safe.  .  .  .  The  day  has  passed  when  Christians 
can  afford  to  spend  their  time  on  controversies 
amongst  themselves.  It  is  no  longer  so  much 
whether  Catholicism  or  Protestantism  is  true, 
as  whether  there  is  any  such  thing  as  truth,  any 
God  in  heaven,  any  hope  beyond  the  grave.  .  .  . 
Why  did  Our  Lord  pray  that  all  who  should 
believe  on  Him  might  be  one?  Why  did  He 
warn  us  that  a  kingdom  divided  against  itself 
cannot  stand?  WThy  did  He  give  the  keys  of 
the  Kingdom  of  Heaven  first  to  St.  Peter  and 
then  to  the  rest  of  the  Apostles, — that  He  might 
show  a  type  of  that  unity  of  government  which 
He  willed  His  Church  to  possess  ? "  They  who 
acquiesce  in  the  divisions  of  Christendom  "can 
know  nothing  of  the  Church  as  the  body  of  Christ 
— for  how  can  a  body  be  rent  asunder  and  remain 
in  health  ? — nothing  of  the  Church  as  the  mouth 
piece  of  the  Holy  Ghost — for  how  can  the  teaching 
of  the  Holy  Ghost  admit  of  error  or  contradiction  ? 
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We  are  divided  not  because  it  is  impossible  to 
agree,  but  because  owing  to  our  divisions  it  is 
possible  for  men  to  doubt  what  the  voice  of  the 
Church  is." 

Again,  how  can  the  interdependence  of  all 
the  members  of  Christ's  body,  and  the  unity  of 
the  whole  be  better  stated  than  in  the  following 
passages  ? — 

"This  perfection  can  be  attained  only  by  the 
object  of  it  as  a  whole.  It  cannot  be  realised  as 
a  perfection  of  which  the  individual,  as  an  indi 
vidual,  is  capable.  This  is  an  obvious  truth.  In 
the  natural  order,  even  the  highest  genius  can 
only  contribute  its  share  to  the  intellectual  and 
moral  progress  of  the  race,  however  large  that 
share  may  be.  So  far  as  perfection  is  concerned, 
no  part,  whether  that  part  be  an  individual  or 
group  of  individuals,  can  ever  equal  the  whole. 
Therefore,  because  this  collective  perfection  can 
alone  satisfy  the  Divine  idea  of  man,  we  are  bound 
to  prize,  no  less  than  our  own  individuality,  our 
oneness  with  others  in  the  one  body  of  the  Lord." 

In  regard  to  prayer  how  often  is  it  forgotten, 
as  we  find  it  stated  in  these  sermons,  that  even 
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"Our  private  prayers  are  less  an  account  of 
our  own  needs,  than  a  joining  in  the  ceaseless 
prayer  of  the  whole  Church,  uniting  our  feeble 
petitions  to  those  of  all  our  fellow-members  of  the 
one  body  whether  in  earth  or  in  heaven  ". 

Again,  that  "Christians  are  not  merely  be 
lievers  in  Christ  and  His  disciples,  as  men  may  be 
disciples  of  any  philosopher  or  prophet,  but  men 
and  women  in  whom  Christ  verily  and  indeed  is. 
Men  and  women  are  by  adoption,  what  He  is  by 
nature,  the  sons  of  God.  The  whole  number  of 
these  are  as  real  partakers  of  His  humanity  as 
they  are  by  birth  partakers  of  the  nature  of  the 
first  Adam — bone  of  His  bone,  flesh  of  His  flesh, 
members  of  His  sacred  humanity.  The  oneness 
of  the  Church  with  Christ  is  so  intimate  that  the 
only  fitting  type  we  can  find  of  it  in  our  earthly 
relationship  is  that  marriage  bond  which  makes 
man  and  wife  one  flesh.  .  .  .  The  Church  is  a 
part  of  Himself,  the  body  of  which  He  is  the 
head  ...  His  glorified  humanity  is  no  longer  a 
thing  apart  from  us,  outside  of  us,  but  a  possession 
common  to  ourselves  in  Him."  Is  it  not  here 
that  we  find  the  true  answer  to  those  difficulties 
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which  are  sometimes  made  as  to  our  intercourse 
with  the  departed?  Death  cannot  separate  us 
from  Christ  our  Head,  neither  can  it  separate 
us  from  the  members  of  the  Body  of  which  He 
is  the  Head.  But  if  death  cannot  part  us  from 
them  neither  can  it  interfere  with  the  intercourse 
which  must  needs  exist  between  us  and  them. 
The  ora  pro  nobis  is  the  necessary  consequence 
of  the  article  of  the  Creed  "  I  believe  in  the 
communion  of  Saints  ". 

There  are  those  who  insist  on  the  individual 
istic  view  of  religion,  and  can  see  nothing  in 
Christianity  but  the  individual  relation  of  the  soul 
to  God.  It  must  be  good  for  such  to  be  re 
minded  that  "All  his  claim  to  the  benefits  which 
Christ  has  won  for  man  are  a  possession  he  can 
not  have  for  himself  alone.  He  must  go  to  his 
fellow-men  for  Baptism  and  for  the  other  Sacra 
ments.  He  must  pray  with  his  fellow-men.  He 
must  say  not  merely  'my'  but  'our'  Father. 
Nor  can  he  be  more  independent  even  in  his 
religious  belief.  The  Holy  Ghost  cannot  contra 
dict  Himself,  and  that  truth  into  which  He  leads 
the  individual  must  be  the  same  as  that  into 
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which  He  guides  the  whole  body  of  the  faithful. 
No  revelation  can  be  made  by  Him  to  the  indi 
vidual  which  does  not  tally  with  the  truth  once 
delivered  to  the  saints  collectively." 

I  will  quote  one  more  passage  for  the  sake  of 
its  relation  to  much  that  is  being  said  and  written 
at  the  present  time  :  "  God  will  make  use  of  us,  in 
His  own  way,  in  ways  we  never  dream  of,  and 
will  make  us  a  blessing  to  others.  He  will  be 
formed  in  us.  He  was  born  of  Mary,  and  through 
all  our  wickedness  and  sinfulness  the  light  of  His 
wisdom  and  the  majesty  of  His  strength  and  the 
tenderness  of  His  compassion  and  the  glory  of 
His  patience  will  shine,  and  we,  too,  shall  give  to 
the  world,  as  we  pass  through  it,  something  of 
what  Mary  gave,  something  of  Him.  He  can 
alone  cleanse  its  sins  or  comfort  its  sorrows.  He 
is  incarnate  God." 

What  boasts  itself  as  the  "  Newer  Theology," 
were  it  only  orthodox  as  to  the  person  of  Our 
Blessed  Lord  instead  of  being,  as  it  is,  frankly 
Unitarian,  or  Pantheistic,  in  its  consequences, 
might  learn  from  the  teaching  to  be  found  in  such 
a  passage  as  the  foregoing  and  in  others  through- 
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out  these  sermons  that  the  truths  it  is  feeling  after 
are  only  to  be  found  in  their  fulness  in  the  teach 
ing  of  the  Catholic  Church,  as  they  can  only  be 
held  in  safety,  and  without  the  risk  of  shipwreck, 
in  the  faith  in  Christ,  in  subordination  to  those 
creeds  which  proclaim  and  guard  the  faith  of 
Christendom  in  the  person  of  the  Son  of  God 
consubstantial  with  the  Father,  but  made  man 
for  us  in  the  womb  of  the  Blessed  and  Ever 
Virgin  Mary,  the  Mother  of  God. 

As  the  author  of  these  sermons  lived  so  did 
he  die ;  as  men  count  losses,  a  loss  irreparable  to 
those  to  whom  he  ministered  and  a  loss,  for  there 
were  few  priests  like  him,  none  perhaps  to  take 
exactly  his  place,  deeply  to  be  felt  and  long 
remembered  by  all  who  knew  him.  For  those 
with  whom  he  was  more  specially  connected  he 
left  this  last  message.  With  it  I  will  conclude 
the  few  insufficient  and  imperfect  words  which  at 
the  Editor's  request  I  have  attempted  to  prefix  as 
some  introduction  to  this  volume  : — 

"My  last  request  to  all  to  whom  I  have 
ministered  as  a  priest  is  '  Have  faith  in  God '. 
Never  let  either  sin  or  trouble  shake  your  con- 
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fidence  in  His  absolute  and  perfect  goodness. 
All  that  now  perplexes  us  shall  be  cleared  up 
'  when  we  see  face  to  face,  and  know  as  we  are 
known'.' 
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I. 

THE  REUNION  OF  CHRISTENDOM. 

Neither  pray  I  for  these  alone,  but  for  them  also  which 
shall  believe  on  me  through  their  word ;  that  they  all  may 
be  one ;  as  thou,  Father,  art  in  me,  and  I  in  thee,  that  they 
also  may  be  one  in  us :  that  the  world  may  believe  that 
thou  hast  sent  me. — ST.  JOHN  xvii.  20,  21. 

IF  ever  a  place  could  be  found  on  earth,  beyond 
the  borders  of  Eden,  where  unbroken  peace 
should  reign,  we  might  expect  that  it  would 
be  the  cottage  in  which  stands  the  cradle  of 
the  child  whose  birthday  we  are  keeping,  the 
cradle  of  Mary,  Mother  of  God  :  for  on  that 
child  rests  the  favour  and  benediction  of  God 
as  never  before  or  since  has  it  rested  upon  any 
of  the  children  of  Eve,  and  round  it  are  gathered 
countless  hosts  of  angels  gazing  with  wondering 
awe  on  the  Elect  of  God,  the  predestined 
Mother  of  all  living,  the  chosen  instrument  of 
God's  eternal  purpose  to  unite  Himself  with 
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the  creatures,  and  so  to  gather  together  in  Him 
self  all  things,  both  which  are  in  Heaven  and 
which  are  in  earth. 

And  yet,  round  that  child  so  pure  and  gentle, 
who  sleeps  so  peacefully  in  the  sunshine  of 
God's  special  love,  there  has  raged  through 
long  ages  a  tremendous  war.  Far  away  in 
the  past,  at  some  unknown  time  between  the 
creation  of  matter  and  the  creation  of  man,  that 
war  began.  Connected  somehow  or  other,  in 
all  probability  with  the  Incarnation  of  the  ever 
lasting  Son,  a  rebellion  broke  out  in  Heaven 
amongst  the  angelic  hosts.  Probably,  because 
"  Lucifer,  the  Son  of  the  Morning,"  in  the  pride 
of  his  strength  and  beauty,  refused  to  acknow 
ledge,  as  his  King  and  Master,  Mary's  Son 
(when  God  first  revealed  to  the  angels  His 
purpose  to  become  incarnate  of  her  substance), 
he  and  a  third  part  of  his  brethren  raised  the 
standard  of  revolt ;  and  when  they  had  been 
driven  from  Heaven,  they  still  cherished  an 
undying  hatred  for  the  race  of  men,  and  resolved 
to  do  all  in  their  power  to  deprive  them  of  the 
honour  which  it  was  the  will  of  God  to  bestow 
on  them.  So  as  soon  as  the  first  man  and  the 
first  woman  were  created,  they  made  their  first 


THE  REUNION  OF  CHRISTENDOM       3 

and  only  too  successful  attack.  Eve  was 
tempted  and  lost,  Adam  yielded  to  her  woman's 
persuasiveness  and  fell.  But  the  salvation  of 
man  depended  not  upon  our  first  parents,  but 
upon  the  second  Adam,  the  offspring  of  the 
second  Eve,  and  He,  who  is  the  wisdom  of  God, 
was  not  overcome  by  the  craft  of  Satan. 
Scarcely  have  sin  and  death  entered  the  world 
than  a  vision  is  revealed  of  "  a  great  wonder  in 
Heaven ;  a  woman  clothed  with  the  sun,  and 
the  moon  under  her  feet,  and  upon  her  head  a 
crown  of  twelve  stars,"  who  bears  the  "  Man- 
child"  destined  "to  rule  all  nations  with  a  rod 
of  iron  ".  And  that  Mother  and  that  Son  are 
proof  against  all  the  malice  of  the  old  serpent. 
Although  he  succeeds  in  bringing  about  the 
crucifixion  of  the  Son,  and  wages  an  incipient 
war  with  "the  remnant  of  the  woman's  seed," 
he  is  overthrown  by  his  own  subtilty.  By  the 
Passion  of  the  Head  the  members  are  healed, 
and  from  the  brethren  of  Jesus  and  the  children 
of  Mary,  God's  elect  are  gathered  out  of  the 
ruins  of  a  fallen  world,  to  fill  the  thrones  left 
vacant  in  Heaven  by  the  angels'  fall  and  to 
share  the  kingdom  of  the  only  begotten  Son  that 
He  may  be  the  first-born  among  many  brethren, 
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the  Bridegroom  of  a  triumphant  Church,  the 
Head  of  a  new  Creation,  "  born,  not  of  blood, 
nor  of  the  will  of  the  flesh,  nor  of  the  will  of 
man,  but  of  God  ". 

But  as  yet  the  victory  is  still  incomplete. 
Jesus  Christ  indeed  is  already  glorified  ;  His 
glory  is  shared  by  His  Blessed  Mother  ;  and 
day  by  day  the  spirits  of  just  men  made  perfect 
in  Heaven,  are  joined  by  souls  sanctified  by 
grace  and  new  born  to  glory.  But  until  the 
last  of  those  whose  names  are  in  the  book  of 
life  is  added  to  their  number,  so  long  as  any 
remain  who  have  still  to  win  their  crown  by 
temptation  overcome  and  suffering  endured,  so 
long  the  battle  is  continued  between  the  Church 
of  the  Redeemed  and  the  powers  of  evil,  and 
so  long  every  step  toward  the  final  fulfilment 
of  God's  purpose  is  disputed  by  their  unwearied 
resistance. 

But  this,  alas,  is  not  the  only  warfare 
which  disturbs  the  peace  of  Our  Lady's  birth 
day.  There  is  strife,  alas,  not  only  be 
tween  Christians  and  evil  spirits,  but  also 
between  Christian  and  Christian.  The  chil 
dren  of  Mary,  the  brethren  of  Jesus,  are  at  war 
with  one  another.  Yet,  "  from  the  beginning 
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it  was  not  so  ".  For  nearly  a  thousand  years 
after  the  Day  of  Pentecost  there  was  but  one 
body  of  Christians,  who  could,  with  any  show  of 
reason,  claim  to  be  the  one  Catholic  and  Apo 
stolic  Church.  There  were  indeed  heresies  and 
schisms  in  abundance,  but  those  who  professed 
them  were  separated  sharply  and  distinctly 
from  the  true  Israel  of  God.  There  had  been 
estrangements  and  misunderstandings  within 
the  Church,  but,  in  spite  of  them,  her  unity 
was  preserved,  in  the  main,  unbroken.  There 
had  been  coldness  and  suspicion  between  East 
and  West,  but  each  recognised  the  other  as  a  true 
part  of  the  one  fold,  and  each  acknowledged  the 
other's  creed  as  the  "  faith  once  delivered  to  the 
Saints  ".  Such  differences  as  there  were,  were 
rather  the  disputes  amongst  children  of  the 
same  family  than  feuds  between  open  enemies. 
Go  where  he  might  throughout  the  then  Christian 
world,  there  was  for  the  Catholic  Christian  one 
universal  brotherhood,  in  no  part  of  which  he 
could  feel  himself  a  stranger,  or  find  himself 
without  an  altar  at  which  to  worship,  or  a 
priest  to  absolve  him  from  his  sins  and  to  feed 
him  with  the  Body  and  Blood  of  His  Lord. 
But,  as  time  went  on  and  iniquity  abounded, 
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love  waxed  cold,  jealousies  (for  the  most  part 
political  and  national)  proved  stronger  than 
the  ties  of  Christian  fellowship.  Nothing  but 
a  supernatural  charity  could  hold  together  the 
different  races  and  conflicting  interests  within 
the  Church,  and  as  charity  waned  the  peril  of 
division  waxed  stronger.  By  degrees  the  dis 
agreement  between  East  and  West  widened  into 
a  great  gulf,  which  could  not  be  bridged  over. 
Each  accused  the  other  of  tampering  with  the 
faith  and  discipline  handed  down  by  tradition 
from  Apostolic  times,  and  denied  to  the  other 
communion  in  prayer  and  Sacrament.  And, 
as  far  as  man  can  judge,  both  suffered  in  con 
sequence.  The  Eastern  Church  became  first  the 
subject  of  godless  and  effeminate  emperors,  and 
later  on  its  ancient  beauty  and  magnificence  were 
trampled  under  foot  by  the  infidel — by  Mahomet 
and  his  followers  who  spread  their  conquests  by 
fire  and  sword.  The  royal  city  of  Constanti 
nople  was  captured,  and  the  splendid  cathedral, 
dedicated  to  the  eternal  wisdom,  was  turned 
into  a  mosque.  On  the  other  hand  the  great 
Latin  Church,  strong  as  she  still  remained  under 
the  rule  of  the  successors  of  St.  Peter  in  the 
Roman  See,  and  glorious  in  the  triumphs  of 
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generation  after  generation  of  Saints,  could  no 
longer  exercise  the  same  unquestioned  authority 
over  the  minds  of  men  as  when  she  had  no  rival 
to  dispute  her  claims.  A  spirit  of  revolt  had 
long  been  working  within  her,  when  the  re 
ligious  revolution  of  the  sixteenth  century  swept 
away  the  nations  of  Northern  Europe  from  the 
Catholic  faith,  and  left  the  great  majority  of 
Churchmen  in  England  isolated  from  the  rest 
of  Christendom  to  struggle  alone  with  the  rising 
storm  of  heresy  and  unbelief.  And  however 
strongly  we  may  feel  that  (in  spite  of  the  hideous 
wickedness  and  profanity  which  have  branded 
the  characters  of  many  of  the  chief  actors  in  the 
English  "Reformation"  with  undying  infamy) 
this  isolation  of  the  Church  of  England  was 
justified  by  the  necessities  of  the  times,  it  is 
impossible  to  deny  that  it  has  cost  her  very 
dear.  It  has  enabled  the  State  to  interfere 
with  her  liberties  in  a  way  which  has  weakened 
her  authority  and  opened  the  door  to  much 
laxity  both  in  doctrine  and  discipline,  while  her 
claim  to  be  the  Church  of  the  whole  nation  was 
soon  disputed  openly  (as  indeed  it  had  been 
secretly  from  the  first),  and  a  large  minority 
of  the  English  people  have  abandoned  her  for 
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one  or  another  of  the  almost  countless  forms  of 
dissent.  And  far  more  disastrous  than  the 
losses  of  the  Church  of  England  have  been  the 
losses  of  the  many  Protestant  Communions,  for 
with  the  failure  of  valid  orders  derived  from 
the  Apostles,  they  have,  of  course,  one  and  all, 
been  deprived  for  the  last  300  years  of  all  the 
Sacraments,  with  the  exception  of  baptism.  And 
even  baptism  has  come  to  be  considered  a  mere 
token  of  admission  to  the  Christian  Covenant, 
and  has  been  in  many  cases  so  carelessly  ad 
ministered  as  to  raise  the  gravest  misgivings  as 
to  its  validity.  In  Presbyterian  Scotland  and 
in  Calvinistic  France  the  Divinity  of  our  Blessed 
Lord,  the  very  foundation  of  all  our  hopes,  is  too 
often  treated  as  at  least  an  open  question,  and 
few,  who  have  not  looked  into  the  matter,  have 
probably  any  idea  of  the  godlessness  and  irre- 
ligion  of  German  Protestantism. 

And  as  each  part  of  the  Church  has  suffered 
from  our  unhappy  divisions,  so  the  work  of  the 
whole  has  been  let  and  hindered.  In  heathen 
lands  little  progress  has  been  made,  in  spite  of 
the  heroic  enthusiasm  and  self-sacrifice  of  de 
voted  missionaries.  Two-thirds  and  more  of 
the  world  is  still  in  the  darkness  of  paganism — 
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and  what  wonder  if  we  remember  the  result 
necessarily  produced  on  the  heathen  by  the 
spectacle  of  teachers  professing  to  have  the 
knowledge  of  the  only  Truth  and  openly  contra 
dicting  one  another  ?  While,  nearer  home,  the 
fool  is  no  longer  content  with  saying  in  his  heart, 
There  is  no  God,  but  proclaims  it  shamelessly 
on  the  house-tops ;  and  the  very  foundations  of 
social  order  and  morality  are  threatened  by  the 
growing  unbelief,  not  merely  in  the  doctrines  of 
Christianity,  but  also  in  those  truths  which  are 
written  by  nature  in  the  heart  and  conscience  of 
man,  without  which  virtue  is  an  empty  name ; 
and  no  right  remains  but  that  of  every  man  to 
do  as  he  pleases,  no  authority  but  that  of  the 
strong  over  the  weak.  There  is  perhaps 
nothing  which  proves  so  clearly  the  devasta 
tion  which  unbelief  is  spreading  far  and  wide 
amongst  us  than  the  increasing  number  of  those 
who  (having  no  motive  for  patience  in  the 
present,  and  neither  hope  nor  fear  in  the  future), 
seek  a  refuge  in  suicide  from  the  troubles  in 
life.  Surely  it  is  clear  enough  that  no  progress 
of  civilisation  or  education  can  supply  the  place 
of  religion,  and  that  unless  religion  regains 
its  hold  over  mankind,  there  is  a  not  altogether 
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imaginary  danger  of  our  returning  to  a  condi 
tion  where  no  one's  property  and  no  one's  life 
will  be  safe. 

Now  for  this  unhappy  state  of  affairs  there 
seems  no  possible  remedy  but  a  restoration 
of  that  unity  to  the  Christian  Church  which 
enabled  her  in  earlier  days  to  overcome  the 
strongest  forces  that  the  devil  or  the  world 
could  bring  against  her.  The  day  has  passed 
when  Christians  could  afford  to  spend  their 
time  and  expend  their  energy  on  controversies 
amongst  themselves.  It  is  no  longer  so  much 
a  question  whether  Catholicism  or  Protestantism 
is  true,  as  whether  there  is  any  such  thing  as 
truth,  any  God  in  Heaven,  any  hope  beyond  the 
grave,  and  whether  those  who  still  value  re 
ligion  (to  whatever  Christian  sect  they  belong), 
are  wise  in  continuing  to  act  on  that  principle 
of  "  every  one  for  himself  and  God  for  us  all," 
which  may  save  individuals  in  a  hopeless  rout, 
but  can  never  save  a  cause  from  defeat.  But 
in  spite  of  all  appearances  to  the  contrary, 
some  people  still  tell  us,  that  we  are  mistaken 
in  supposing  the  divisions  amongst  Christians 
to  be  the  cause  of  their  weakness.  They  urge 
that  truth  is  too  wide  to  be  expressed  in  any 
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one  creed  or  professed  by  any  one  Communion, 
and  that  religion  gains  rather  than  loses  by  the 
disputes  of  rival  sects,  who  by  their  differences 
counterbalance  one  another's  mistakes.  But 
if  so,  why  did  Our  Lord,  on  the  night  before 
His  Passion,  pray  that  all  who  should  believe 
in  Him  might  be  one,  as  He  was  one  with  the 
Father,  and  why  did  He  give  as  a  reason  for 
His  prayer,  that  the  world  might  believe  in 
His  Divine  Mission  ?  Why  did  He  warn  us 
that  neither  a  kingdom  nor  a  house  divided 
against  itself  can  stand  ?  Why  again  did  He 
give  the  keys  of  the  Kingdom  of  Heaven 
first  to  St.  Peter  and  then  to  the  rest  of  the 
Apostles,  that  He  might  show  (as  the  Fathers 
taught)  a  type  of  that  unity  of  government 
which  He  willed  His  Church  to  possess?  He 
who  is  Truth  itself,  can  neither  deceive  nor 
be  deceived,  and  even  if  we  ourselves  had  no 
sad  experience  of  the  evils  of  division,  His 
words  and  actions  would  be  enough  to  con 
vince  us  that  unity  is  a  priceless  good.  People 
who  dream  of  a  strong  but  divided  Church  show 
their  ignorance  of  any  idea  of  the  Church  other 
than  a  merely  human  arrangement  for  providing 
religious  instruction.  They  show  that  they 
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know  nothing  of  the  Church  as  the  body  of 
Christ,  for  how  can  a  body  be  rent  asunder  and 
remain  in  health  and  vigour?  Nothing  of  the 
Church  as  the  mouthpiece  of  the  Holy  Ghost, 
for  how  can  the  teaching  of  the  Holy  Ghost 
admit  of  error  or  contradiction?  They  show 
that  they  know  little  not  only  of  the  Church, 
but  of  the  mind  of  Him  who  created  her,  for 
God  is  not,  neither  can  be,  "  Author  of  Divi 
sion  ".  Then  there  are  others  who  grant  the 
value  of  unity  but  deny  its  possibility.  Men, 
they  tell  us,  will  always  look  at  things  from 
different  points  of  view,  and  it  is  a  wild  dream 
to  imagine  that  everybody  can  ever  agree. 
But  the  objection  is  true  only  if  God  has  pro 
vided  no  certain  means  for  ascertaining  the 
meaning  of  His  revelation,  no  means  so  simple 
and  straightforward  that  "  the  wayfaring  men, 
though  fools,  shall  not  err  therein ".  But 
nothing  is  plainer  from  the  Bible  than  this, 
that  the  Christian  religion  is  one  which  every 
one,  who  has  a  chance  of  learning  about  it,  is 
bound  to  accept.  "He  that  believeth  not  shall 
be  damned,"  and  Our  Lord,  remember,  is  here 
speaking  not  of  any  one  particular  doctrine,  but 
of  the  teaching  of  the  Apostles  as  a  whole. 
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And  surely  it  is  wholly  inconsistent  with  the 
justice  and  love  of  God  to  imagine  that  He  has 
commanded  us  to  believe,  under  pain  of  eternal 
loss,  what  it  is  impossible  for  every  one  to  ac 
cept.  It  would  be  far  easier  to  conclude  that 
He  had  given  us  no  revelation  at  all.  And  as 
a  matter  of  fact,  unity  of  belief  was  proved  to  be 
a  possibility  so  long  as  there  was  upon  earth 
One  Divine  Teacher,  whose  authority,  unbroken 
throughout  the  world,  was  strong  enough  to 
command  the  obedience  of  all.  We  are  divided 
now,  not  because  it  is  impossible  for  us  to  agree, 
but  because  the  Church  no  longer  speaks  with 
one  voice,  and  so  we  are  not  decided  what  we 
have  to  agree  about.  And  until  she  thus  speaks 
again,  so  long  must  confusion  prevail.  Nothing 
but  the  living  voice  of  one  world-wide  Com 
munion  can  cure  the  evil.  There  is  no  hope  of 
unity  in  the  mere  belief  that  the  Bible  is  the 
Word  of  God,  unless  we  are  first  agreed  about 
the  meaning  of  the  Bible  ;  for  the  Christians  who 
are  most  disunited  among  themselves  are  pre 
cisely  those  who  take  the  Bible,  and  the  Bible 
only,  for  their  Rule  of  Faith.  And  the  meaning 
of  the  Bible,  who  can  decide  except  the  Church, 
which  is  the  pillar  and  ground  of  the  truth,  on 
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whose  authority  alone  we  must  receive  the  New 
Testament  as  the  Word  of  God,  whose  creed 
was  the  test  of  truth  before  the  New  Testament 
existed,  who  alone  has  the  promise  of  the 
Holy  Ghost  to  "guide  her  into  all  truth". 

But  what  can  we  do  to  further  the  cause  of 
reunion  ?  First  we  can  open  our  eyes,  and  try 
to  open  the  eyes  of  others,  to  the  misery  of  the 
present  state  of  things,  and  instead  of  glorying 
in  our  shame,  "  seriously  lay  to  heart  our  un 
happy  divisions  ".  Surely  if  we  could  only  ex 
cite  a  really  honest  desire  for  reunion  in  the 
hearts  of  all  Christians,  unity  could  not  be  far 
distant,  for  what  cannot  men  accomplish  when 
they  make  up  their  minds  it  must  be  done  ? 

Yet  because  the  perfection  of  the  work  is  too 
great  for  man  alone  to  accomplish,  we  must  in 
the  second  place,  pray.  There  are  obstacles  in 
the  way  of  reunion  too  mighty  for  any  but  God 
to  remove,  and  I  ask  every  one  in  the  Church 
to  pray  not  to-night  only  but  every  day  of  their 
lives  that  God  will  give  His  Church  that  peace 
and  unity  which  is  agreeable  to  His  will.  Do 
not  think  that  our  prayers  are  too  worthless  to 
rend  the  Heavens,  for  we  do  not  pray  alone. 
With  us,  pray  a  great  multitude,  whom  no  man 
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can  number,  and  the  prayers  of  God's  elect  on 
earth  are  mingled  in  one  fragrant  cloud  with  the 
prayers  of  Blessed  Mary  and  of  all  Saints  in  the 
Heavenly  country.  And  the  prayers  of  earth 
and  Heaven  are  gathered  up  in  His  intercession 
Who  displays  before  His  Father's  throne  the 
wound-prints  in  Hands  and  Feet  and  Side,  and 
claims  the  reward  of  His  merits,  the  recom 
pense  of  His  agony,  the  spoils  of  His  conquest. 
It  is  His  Body  that  is  disjointed,  His  seamless 
robe  that  is  torn,  His  Bride  that  is  dishonoured, 
His  Sacred  Heart  that  bleeds.  And  what  are 
the  obstacles  raised  by  man  when  opposed  to 
His  will  to  Whom  all  power  is  given.  "  Who 
art  thou,  O  great  mountain  ?  Before  Zerubbabel 
thou  shalt  become  a  plain." 

Lastly,  we  can  strive  to  overcome  in  ourselves 
all  obstacles  to  truth  and  love.  The  reunion 
of  Christendom  does  not  mean  that  none  will 
be  left  outside  the  visible  Church,  and  it  will 
always  be  possible  to  resist  the  truth  if  we  will, 
however  plainly  it  is  set  before  us.  If  we  wish 
to  gain  the  blessings  of  unity,  and  to  help  others 
to  gain  them,  we  must  first  get  rid  of  those  evil 
tendencies  in  ourselves  which  are  so  closely 
allied  to  heresy  and  schism — confidence  in  our 
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own  private  opinion,  envy,  hatred,  malice  and  all 
uncharitableness.  We  must  curb  our  tempers, 
bridle  our  tongues,  and  seek,  like  Jesus  Christ, 
to  please  others  rather  than  ourselves.  If  we 
profess  to  desire  peace  with  all  men,  let  us  begin 
by  showing  that  we  share  it  with  our  neighbours. 
And  whatever  may  be  our  present  knowledge 
of  God's  truth,  let  us  take  care  that  we  are  in 
earnest  about  our  religion,  and  that  we  are 
doing  our  best  to  use  such  light  as  we  have  and 
to  act  up  to  what  we  believe.  Till  the  day 
break  and  the  shadows  flee  away,  let  us  hold  fast 
that  we  have ;  and  if  we  do  not  live  to  see  the 
Church  militant  at  one,  we  may  hope,  through 
the  infinite  mercy  of  God,  to  be  gathered  into 
the  fold  of  the  Church  triumphant,  where  all 
truth  is  known,  and  all  love  made  perfect. 

But  whether  we  see  it  with  our  bodily  eyes, 
or  behold  it  afar  off  from  the  hills  of  Paradise, 
who  that  has  any  zeal  for  God's  glory  and  for 
the  salvation  of  man  can  part  with  the  hope 
(dearer  than  life  itself)  that  the  will  of  Jesus 
Christ  shall  yet  prevail ;  that  although  round 
the  Virgin  Mother  and  her  eternal  Child  the 
strife  with  evil  shall  wax  fiercer  as  the  end 
draws  nigh,  the  pressure  of  their  foes  shall  close 
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the  gaps  in  the  ranks  of  God's  army,  and  ere 
all  sounds  of  battle  die  away  in  the  everlasting 
peace  of  the  triumphant  Church,  one  long  un 
broken  shout  of  defiance  to  her  enemies  shall 
rise  from  reunited  comrades,  and  drown  the  last 
echoes  of  a  hateful  fratricidal  strife  ? 


II. 

THE  CHURCH. 

I    believe   in   the    Holy    Catholic   Church. — APOSTLES' 
CREED. 

THE  choice  by  God  of  the  Incarnation  of  the 
eternal  Son  as  the  means  of  the  world's  redemp 
tion  proved  His  will  to  reveal  Himself  to  man 
in  a  visible  way  and  by  means  of  human  nature. 
"  The  Word  was  made  flesh  "  that  by  the  visible 
appearance  of  His  perfect  Manhood  men  might 
see  with  their  bodily  eyes  all  that  it  is  possible 
for  them  to  see  (in  this  life)  of  the  invisible  God, 
and  hear  with  their  bodily  ears  the  words  of  God. 
Now  the  Holy  Ghost  came  to  carry  on  the 
work  of  God  the  Son  in  the  world ;  and  if  the 
Holy  Ghost  acted  only  upon  our  souls  and  worked 
only  within  us,  without  any  outward  manifesta 
tion  of  His  presence,  this  would  be  to  carry  on 
the  work  of  God  the  Son  in  a  totally  different 
way  to  that  in  which  it  was  begun. 

18 
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But  this  is  not  what  He  does.  On  the  con 
trary  He  gives  us  visible  signs  of  His  invisible 
work,  and  He  employs  human  agents  through 
whom  He  bestows  upon  us  Divine  blessings. 

So,  like  the  Son,  He  came  to  dwell  in  a  body. 
And,  because  it  is  the  work  of  the  Son  that  He 
is  continuing,  the  body,  in  which  He  dwells,  is  not 
His  own,  but  the  Body  of  the  Son,  the  Body  of 
Jesus  Christ.  Not  the  Natural  Body,  which 
He  (the  Holy  Ghost)  formed  in  the  womb  of 
Mary,  but  the  Mystical  Body,  as  it  is  called,  of 
the  Lord  Jesus,  made  up,  of  Christ  for  the 
Head,  and  of  all  men  and  women  who  are 
united  to  Christ,  for  the  members. 

This  body  the  Holy  Ghost  created  on  the  first 
Whitsunday,  and  its  first  members  were  the  hun 
dred  and  twenty  who  according  to  the  Lord's  com 
mand  were  waiting  for  His  coming  in  the  upper 
room  at  Jerusalem.  And  mark  how,  at  His  first 
coming,  He  showed  the  visible  character  of  His 
future  work.  He  came,  not  unseen,  but  under 
the  appearance  of  parted  tongues  of  fire,  ac 
companied  by  the  sound  of  a  rushing  mighty 
wind.  And  at  once  He  began  to  speak  through 
these  first  members  to  others  in  a  way  which 
all  who  heard  might  understand — "they  began 
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to  speak  withother  tongues,  as  the  Spirit  gave 
them  utterance".  And  they  who  listened  ex 
claimed,  "  How  hear  we  every  man  in  our  own 
tongue,  wherein  we  were  born  ? "  This  then 
was  the  first  beginning  of  that  Holy  Catholic 
Church  which  we  declare  our  belief  in  when 
ever  we  say  the  Creed — that  Church  which  Jesus 
Christ  had  promised  St.  Peter  He  would  build. 
And  we  profess  our  belief  in  this  Church  directly 
after  our  belief  in  the  Holy  Ghost,  because  the 
Church  is  simply  the  outward  and  visible  mani 
festation  of  His  presence — the  Body  in  which 
He  dwells — the  Organ  through  which  He 
works. 

And  from  the  moment  when  the  Holy  Ghost 
created  the  Church,  and  made  the  hundred  and 
twenty  disciples  its  first  members,  we  see  plainly, 
from  the  Acts  of  the  Apostles,  that  God's  plan  of 
salvation  was  to  unite  all  who  would  accept  it  to 
this  Body.  "  The  Lord,"  we  read,  "  added  to  the 
Church  daily  such  as  should  be  saved."  It  was 
not  enough  to  have  faith  in  Christ,  it  was 
necessary  to  be  added  to  the  Church.  Then, 
and  then  only,  was  there  true  and  vital  union 
with  Him.  Then  and  then  only  did  the  be 
liever  receive  remission  of  sins  and  the  gifts  of 
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the  Holy  Ghost.  Baptism  at  once  admitted  to 
the  Church,  and  to  all  the  spiritual  privileges 
of  the  Christian  religion.  Even  St.  Paul,  con 
verted  by  the  extraordinary  intervention  of 
Christ  Himself,  could  enter  the  Kingdom  of 
Heaven  by  no  other  means.  He  must  start 
by  being  baptised  into  the  Church.  "Arise," 
said  Ananias  to  him,  "and  be  baptized,  and 
wash  away  thy  sins"  (Acts  xxii.  16). 

Now  let  us  look  at  the  constitution  of  the 
newly  created  Church  a  little  closer.  We  see 
that  all  who  belonged  to  it  were  not  exactly  on 
the  same  level,  for  we  read  that  its  members 
continued  steadfastly  in  "  the  Apostles'  doctrine 
and  fellowship  "  ;  that  is  to  say,  there  were  in  the 
Church  certain  men  called  Apostles,  and  it  was 
the  duty  of  the  rest  to  cling  to  their  teaching 
and  to  their  society.  If  anybody  had  refused 
to  remain  obedient  to  what  the  Apostles  taught, 
or  had  separated  themselves  in  any  way  from 
the  Apostles,  they  would  no  longer  have  been 
looked  upon  as  belonging  to  the  Church.  In 
other  words,  the  right  to  teach  and  to  govern 
and  direct  the  other  members  of  the  Church 
belonged  only  to  those  twelve  men  who  were 
called  Apostles.  As  we  all  know,  eleven  of 
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these  had  been  given  special  authority  by 
Christ  Himself.  Before  His  departure  He 
had  said  to  them,  "  As  My  Father  hath  sent  Me, 
even  so  send  I  you  "  (St.  John  xx.  21).  "  What 
soever  ye  shall  bind  on  earth  shall  be  bound  in 
Heaven ;  and  whatsoever  ye  shall  loose  on 
earth  shall  be  loosed  in  Heaven "  (St.  Matt, 
xviii.  1 8).  "Whosesoever  sins  ye  remit,  they 
are  remitted  unto  them  ;  and  whose  soever  sins 
ye  retain,  they  are  retained"  (St.  John  xx.  23). 

The  remaining  Apostle  had  been  made, 
not  by  our  Lord  Himself,  but  by  the  other 
Apostles.  While  they  were  waiting  for  the  com 
ing  of  the  Holy  Ghost,  St.  Peter  had  advised 
that  a  new  Apostle  should  be  chosen  in  the 
place  of  Judas  the  traitor  :  the  lot  had  fallen 
on  St.  Matthias,  and  from  that  time  he  was 
reckoned  as  the  equal  of  the  other  eleven.  We 
see  then  that  those  who  were  acknowledged  by 
all  as  the  teachers  and  officers  of  the  infant 
Church  were  not  merely  persons  elected  for 
the  purpose  by  the  members  of  the  society, 
but  that  they  had  received  their  authority 
either  directly  from  Christ  Himself,  or  from 
those  on  whom  Christ  Himself  had  bestowed  it. 

Again,  we  read  that  the  first  members  of  the 
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Church  continued  steadfast  in  "  the  breaking  of 
bread  "  (the  usual  name  by  which  the  Sacrament 
of  the  Holy  Communion  was  known  in  those 
early  days).  We  know  that  they  had  already  been 
baptised.  So  we  get  these  clear  and  unmistak 
able  conditions  of  being  a  member  of  the  Church 
at  its  first  beginning.  They  must  be  united  to 
the  fellowship  of  their  pastors  ;  they  must  be 
baptised  persons  and  communicants,  and  the 
pastors,  whose  teaching  they  are  bound  to  ac 
cept,  are,  themselves,  Apostles,  or  appointed  by 
Apostles. 

We  see  also  that,  though  the  Church  is  com 
posed  of  baptised  Christians,  they  do  not  make 
the  Church.  Rather  the  Church  makes  them 
Christians  in  the  full  sense  of  the  word.  It  is 
from  the  Church  that  they  receive  baptism.  It 
is  by  the  Church  they  are  taught  the  faith.  It 
is  by  belonging  to  the  Church  that  they  partake 
of  all  the  blessings,  won  for  them  by  Christ, 
claimed  for  them  by  Christ's  intercession  in 
Heaven,  imparted  to  them  by  God  the  Holy 
Ghost.  He  dwells  indeed  in  every  member  of 
the  Church,  but  only  because  they  are  united  to 
the  Body  in  which  He  dwells.  If  the  Church 
were  merely  a  human  society  (as  if  a  number 
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of  Christians  should  agree  to  band  themselves 
together  for  mutual  help  and  edification),  then, 
of  course,  there  would  be  no  obligation  to  belong 
to  it.  And  if  such  a  human  society  were  holy, 
it  would  only  be  because  those  who  belonged  to 
it  were  holy.  They  would  give  to  the  society  what 
ever  holiness  they  themselves  possessed.  But  the 
Church  is  the  creation  of  God  Himself.  It  is 
the  means  which  God  Himself  has  appointed  for 
the  salvation  of  all  men.  It  is  the  teacher  whom 
God  Himself  has  sent ;  consequently  to  reject 
the  authority  of  the  Church  is  to  reject  the 
authority  of  God.  And  the  Church  is  holy  not 
because  it  is  made  so  by  holy  people  who  be 
come  its  members,  but  because  the  Church's 
holiness  is  from  God,  and  it  has  power  to  give 
holiness  to  those  who  belong  to  it,  and  who 
make  good  use  of  the  means  of  holiness  with 
which  the  Church  provides  them. 

But  in  thus  making  the  Church  the  appointed 
means  of  salvation,  God  does  not  limit  His 
power  over  all  His  creatures  or  His  love  for  all 
of  them.  Wilfully  and  knowingly  to  reject  the 
authority  of  the  Church  is  to  resist  the  ordinance 
of  God.  But  with  souls  who,  through  no  fault 
of  their  own,  are  ignorant  of  the  Church's 
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claims — whether  they  are  Christians  or  heathens 
— who  have  never  heard  the  name  of  Christ, 
God  may  be  safely  trusted  to  deal  in  His  own 
way.  He  does  not  refuse  them  His  help  to  live 
up  to  what  light  they  have,  and  if  they  faithfully 
use  the  help  He  gives  them,  they  may  find  a 
place  in  God's  Kingdom  hereafter,  even  though 
they  have  no  place  in  it  on  earth.  And,  indeed, 
in  the  case  of  baptised  Christians,  they  have  all  in 
their  baptism  a  true  link  with  the  Church.  It 
is  only  so  far  as  their  separation  from  the  Church 
is  their  own  act  that  they  are  parted  from  its 
Communions  ;  doubtless  among  them  God  has 
his  Saints. 

And,  no  doubt,  the  miserable  divisions  that 
have  arisen  in  the  Church  of  Christ  have  made 
it  much  easier  for  Christians  to  remain  outside, 
through  no  fault  of  their  own,  than  it  was  in 
days  when  there  could  hardly  be  any  possible 
doubt  which  was  that  Holy  Catholic  Church  in 
which  we  declare  our  faith  whenever  we  repeat 
the  Creed.  Yet  unless  the  Church  were  always 
visible — always  something  we  could  recognise 
and  say,  "That  is  the  Church  " —God's  whole 
purpose  in  creating  the  Church  would  have 
failed.  It  would  no  longer  be  the  outward 


26  THE  CHURCH 

manifestation  of  the  work  of  God  the  Holy 
Ghost  in  the  world.  It  would  no  longer  be  the 
continuation  of  the  work  which  Jesus  Christ 
began  on  earth.  It  would  no  longer  be  a 
witness  to  the  world,  no  longer  the  teacher  of 
the  nations.  If  the  Catholic  Church  existed 
once  but  exists  no  longer,  we  could  no  more 
honestly  go  on  declaring  our  belief  in  it  than 
we  could  go  on  declaring  our  faith  in  God,  if 
God  had  ceased  to  be.  And  if  the  Church  exists 
at  all  it  must  be  as  God  made  it  in  the  beginning, 
One,  Holy,  Catholic  (i.e.,  Universal,  the  Church 
not  of  one  nation,  but  spread  throughout  the 
world),  Apostolic,  quickened  (now  as  much  as 
ever)  by  the  Holy  Ghost  into  all  truth.  And, 
moreover,  our  faith  in  the  truth  of  Christ's 
promises  must  largely  depend  upon  our  faith  in 
the  Church  as  a  present  reality,  for  certainly 
He  did  promise  to  build  a  Church  against  which 
the  gates  of  hell  should  not  prevail.  Certainly 
He  did  promise  to  be  with  that  Church  "  always, 
even  to  the  end  of  the  world  ".  Certainly  He  did 
promise  that  the  Holy  Spirit  should  "  abide  with 
it  for  ever  ". 

We  must  then  acknowledge  that  the  Kingdom 
of  Christ  is  still  amongst  us,  that  there  is  still 
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on  earth  a  society  made  not  by  man  but  by  God. 
It  must  be  the  same  as  that  to  which,  eighteen 
hundred  years  ago  and  more,  the  Lord  added 
"  such  as  should  be  saved "  ;  it  could  have  no 
later  beginning.  We  must  have  a  religion 
that  is  not  our  own  invention,  not  even  our  own 
interpretation  of  the  Bible,  but  taught  through 
out  the  whole  world  by  those  who  have  received 
authority  to  teach,  and  the  promise  of  the  Spirit's 
guidance,  through  the  Apostles,  from  Our 
Lord  Himself.  We  must  have  Sacraments  ad 
ministered  by  those  who  have  the  like  authority 
to  administer  them.  If  the  particular  religious 
Communion  to  which  we  belong  is  the  Church 
of  Christ  at  all,  it  must  be  a  true  and  living  part 
of  a  great  whole,  and  that  whole  is  simply  the  ex 
pansion  of  that  little  company  in  the  Upper  Room 
at  Jerusalem  ;  of  the  hundred  and  twenty  on 
whom  the  Holy  Spirit  first  came  down.  It  must 
have  its  appointed  ministers  lawfully  ordained, 
descending,  that  is,  in  an  unbroken  succession 
from  the  Apostles,  who  can  therefore  rightly  claim 
the  same  powers  which  the  Apostles  received 
from  Jesus  Christ.  And  our  faith  (which  above 
all  else  we  value,  wherein  is  all  our  hope  in  life, 
in  death  and  beyond  the  grave)  must  be  not 
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the  private  opinions  of  any  individual  or  of  any 
number  of  individuals,  whether  priests  or  laymen, 
however  learned  or  pious,  but  that  which  the 
whole  Catholic  Church  believes.  We  are  not 
bound  (while  such  unfortunate  differences  are 
found  even  within  the  Church)  to  believe,  as  an 
article  of  Divine  faith,  any  doctrine  which  is 
peculiar  to  one  part  of  the  Church,  and  has 
never  been  the  common  belief  of  the  whole.  But 
whatever  the  one  great  Catholic  Communion, 
which  knows  no  distinction  of  race  or  nation, 
declares  to  have  been  revealed  by  God,  that  we 
must  accept  as  the  word  of  God  Himself,  as  the 
voice  of  the  Holy  Ghost,  though  spoken  (as  He 
does  speak)  through  human  lips.  Then  we 
have  a  right  to  claim  our  privileges  as  indeed 
"  children  of  the  Kingdom  ".  The  merits  of  Our 
Lord,  the  gifts  of  the  Holy  Ghost,  the  treasures 
of  Holy  Scripture,  the  grace  of  the  Sacraments 
are  all  ours.  We  too  continue  "  in  the  Apostles' 
doctrine  and  fellowship,"  and  that  which  we 
profess  with  our  mouths  we  believe  in  our 
hearts,  and  show  forth  in  our  lives. 


III. 


THE  "UNITY  OF  THE  SPIRIT"  AND  "THE 
BOND  OF  PEACE". 

Endeavouring  to  keep  the  unity  of  the  Spirit  in  the  bond 
of  peace. — EPHES.  iv.  3. 

WHAT  does  St.  Paul  mean  by  "  the  unity  of  the 
Spirit"?  He  means  that  union  of  all  the 
members  of  the  Body  of  Christ  with  one  another 
which  is  the  effect  of  the  indwelling  of  one  and 
the  same  Spirit,  the  Spirit  of  Christ.  God  the 
Holy  Ghost  in  each  and  in  all. 

Now  we  are  doubtless  quite  right  in  prizing 
our  own  individual  personality.  To  whatever 
extent  we  overlook  this,  our  sense  of  moral 
responsibility  and  of  our  accountability  to  God 
for  our  own  thoughts,  words  and  actions  will  be 
lessened.  Moreover,  it  confers  upon  us  an  im 
mense  dignity  and  blessedness,  since  it  secures  for 
us  a  strictly  personal  relationship  to  God.  Each 

of  us  being  a  distinct  creation  of  God,  we  have 
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each  of  us  a  right  to  regard  ourselves  as  a 
special  object  of  His  love  and  favour,  since  He 
willed  to  call  each  one  of  us  into  existence  by  a 
free  act  of  choice  instead  of  any  other  of  the  in 
numerable  beings  He  might  have  created.  His 
love  and  care  for  each  one  of  us  is  indeed  as  great 
as  if  no  other  creature  shared  His  love  and 
needed  His  care.  So  too  He  redeemed  each 
one  of  us  with  His  own  Blood  as  truly  and  as 
effectively  as  if  no  other  creature  required  re 
demption.  On  the  other  hand,  the  nature  as 
sumed  by  God  at  the  Incarnation  was  the  nature 
common  to  us  all ;  and  our  actual  participation 
in  the  blessings  Christ  has  won  for  us  depends 
upon  our  union  with  Christ  through  member 
ship  in  His  Body,  the  Church.  For  the  end  of 
all  which  He  has  done  for  us  is  to  form  out  of 
the  fallen  race  of  man  a  body  of  which  He  can 
be  the  true  Head,  because  it  is  capable  of  such 
intimate  union  with  Himself  as  can  only  be 
made  intelligible  to  us  by  comparing  it  to  the 
oneness  effected  by  marriage  between  Bride 
groom  and  Bride.  When  St.  John  is  privileged 
to  foresee  the  final  perfection  of  man  in  the 
Heavenly  city,  the  angel  says  to  him,  "  Come 
hither,  I  will  show  thee  the  Bride,  the  Lamb's 
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Wife ".  But  this  consummate  perfection  can 
be  attained  only  by  the  Body  as  a  whole ;  it 
cannot  be  completely  realised  by  any  perfection 
of  which  the  individual — as  an  individual — is 
capable.  The  same  thing  is  obviously  true  in 
the  natural  order  ;  even  the  very  highest  genius 
can  only  contribute  its  share  to  the  intellectual 
and  moral  progress  of  the  race,  however  large 
that  share  may  be.  So,  even  the  holiest  of 
Saints  can  only  contribute  a  share,  however 
ample,  towards  that  perfect  likeness  to  Christ, 
which  is  the  final  destiny  of  His  Bride — "the 
whole  company  of  His  elect".  In  other  words 
however  humbling  it  may  be  to  our  pride, 
as  far  as  perfection  is  concerned,  no  part — 
whether  that  part  be  an  individual  or  a  group 
of  individuals — can  ever  equal  the  whole. 
However  beautiful  and  costly  may  be  the  sepa 
rate  jewels  in,  say,  a  crown,  no  one  of  them 
or  group  of  them  can  be  said  to  constitute 
the  magnificence  of  the  whole  apart  from  the 
rest,  or  even  apart  from  the  less  costly  materials 
which  are  necessary  to  make  the  whole  work 
what  it  is. 

Therefore,  because  this  collective  perfection 
can    alone    satisfy   the    Divine    ideal   of   man, 
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and  render  to  God  the  full  glory  which  man  is 
capable  of  giving  him,  we  are  bound  to  prize 
no  less  than  our  own  individuality  our  oneness 
with  others  in  the  one  Body  of  the  Lord.  And 
remember  this — that  which  makes  us  thus  one 
with  the  other  members  is  in  itself  something 
infinitely  better  than  anything  we  can  claim  as 
peculiar  to  ourselves.  You  may  be  far  cleverer, 
far  more  agreeable,  far  more  free  from  obvious 
defects  and  failings  than  another  ;  but  is  not  the 
best  and  highest  gift  one  that  is  common  to 
yourself  and  to  that  other,  the  indwelling  within 
you  both  of  that  Spirit  who  is  all  that  God  is — 
infinite  in  Power,  infinite  in  Wisdom,  infinite  in 
Holiness  ?  If  you  would  judge  righteous  judg 
ment,  must  you  not  of  necessity  value  what  is 
common  to  you  both,  above  everything  which  you 
may  have  while  the  other  has  it  not  ? 

And  "to  keep  the  unity  of  the  Spirit  in  the 
bond  of  peace,"  what  does  this  mean  except  just 
to  give  a  practical  proof  that  we  do  value  that 
oneness  with  one  another  which  is  of  the  Holy 
Spirit's  making — to  give  a  practical  proof  that 
we  value  it  by  avoiding  to  the  utmost  of  our 
power  all  causes  of  division  and  separation  be 
tween  those  whom  God  has  made  one.  It  is 
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true  that  this  God-made  unity  between  ourselves 
and  our  fellow-Christians  cannot  be  really  dis 
solved  as  long  as  both  we  and  they  remain 
members  of  the  Body  of  Christ,  but  all  unneces 
sary  causes  of  division  and  separation  are  the 
more  hateful  for  this  very  reason — just  as 
strife  between  blood  relations  is  hateful  because 
the  natural  tie  between  them  remains  unbroken 
in  spite  of  their  strife. 

So  we  have  much  need — all  of  us — to  practise 
that  lowliness,  meekness,  long-suffering  and  for 
bearance  upon  which  the  Apostle  insists  in 
to-day's  Epistles.  For  although  it  is  true  that 
in  a  world  like  ours  causes  of  division  may  arise 
which  we  cannot  prevent,  and  for  which  we  are 
therefore  not  responsible,  yet  they  are  far  more 
often  directly  due  to  a  disregard  of  these  es 
sentially  Christian  virtues,  and  arise  because  we 
insist  on  what  are,  or  seem  to  be,  our  rights  as 
individuals,  to  the  detriment  of  our  privileges  as 
members  of  the  One  Body  and  of  the  interests 
of  the  Holy  Spirit  of  God. 

And  let  us  remember  that  as  we  offer  to  God, 
in  the  most  Holy  Sacrifice  of  the  Altar,  the 
Body  of  Christ,  we  offer  also  ourselves,  both 
individually  and  collectively,  as  parts  of  that 
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Body.  Therefore  let  us  see  that  this  offering 
of  ourselves  is  worthy  to  be  a  part  of  the  one 
all-perfect  offering  of  Christ.  Not — at  any  rate 
by  any  conscious  fault  of  our  own — torn  or 
maimed,  but  whole  and  unblemished,  because  its 
oneness  (the  work  of  God  Himself)  is  marred 
by  no  strife  or  discord  of  our  making,  but  kept 
inviolate  in  the  Bond  of  Peace. 


IV. 

THE  CHURCH  IMPERISHABLE. 

And  he  shall  reign  over  the  house  of  Jacob  for  ever ;  and 
of  his  kingdom  there  shall  be  no  end. — ST.  LUKE  i.  33 

WE  stand  to-night  at  the  beginning  of  another 
year.  Let  us  thank  God,  if  we  have  not  already 
done  so,  that  we  are  still  spared  ;  and  this,  not 
merely  or  chiefly  because  we  find  life  pleasant, 
but  rather  because,  for  us,  there  is  still  the  pos 
session  of  that  great  gift  of  time,  for  "time" 
means  that  part  of  our  existence — and  a  very 
short  part  at  the  longest — during  which  we  have 
the  opportunity  to  repent  and  to  amend  our 
lives  ;  that  part  of  our  existence  which,  once 
ended,  we  must  be  judged  according  to  our 
works  and  reap  as  we  have  sown.  How  much 
of  this  "  time  "  we  have  left  God  only  knows. 

There  is  something  depressing,  sometimes 
terrifying,  in  this  most  unquestionable  fact  that 
time  once  passed  can  never  return.  That  each 
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day  ended  means  one  day  less  to  live.  That  we 
can  do  nothing  whatever  to  stop  the  flying  hours 
as  they  hurry  by — nothing  to  retard  the  approach 
of  the  inevitable  end. 

No,  we  cannot  lengthen  the  span  of  life,  yet 
we  can  do  something,  if  we  will,  to  make  the 
present  life  no  longer  the  limit  of  our  activity, 
of  our  hopes,  of  our  knowledge,  of  our  love,  of 
our  happiness.  *  We  live  in  a  world  which  is 
itself  doomed  to  perish — to  pass  away  with  all  its 
interests  and  occupations  and  amusements  as 
though  it  had  never  been.  But  in  this  perish 
ing  world  there  is  one  thing  which  can  never 
perish.  It  is  the  Kingdom  of  Him  who  was 
born  at  Christmas,  and  who  on  New  Year's 
Day  received  the  "  Name  above  every  Name  " 
— the  name  of  Jesus.  "  Of  His  Kingdom,"  said 
the  angel  Gabriel  to  Blessed  Mary  at  the  An 
nunciation,  "  there  shall  be  no  end." 

And  we  know  what  the  Kingdom  is — the 
Church.  The  Church  in  this  world  is  not  indeed 
the  whole  of  the  Kingdom,  but  it  is  a  true  part 
of  it.  And  the  main  purpose  of  Our  Lord's 
teaching  was  to  tell  men  about  the  coming  of  the 
Kingdom,  and  to  show  them  how  to  enter  it. 
The  main  purpose  of  His  work  and  suffering 
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was  to   win  it — to  buy  it  for  Himself — at  the 
price  of  His  own  Blood. 

That  the  Kingdom  of  Christ  on  earth  has 
never  yet  come  to  an  end  is  a  fact  of  history, 
for  we  can  trace  back  a  society  claiming  to  be 
the  visible  Church  through  all  the  ages  between 
to-day  and  that  first  Whitsunday  when  it  came 
into  existence.  That  it  never  will  come  to  an 
end  we  are  assured,  not  only  by  the  angel  of 
the  Annunciation,  but  also  by  the  express  pro 
mise  of  Our  Lord  Himself — "  Upon  this  rock 
I  will  build  My  Church  ;  and  the  gates  of  hell 
shall  not  prevail  against  it  ".  "  This  generation 
shall  not  pass  away  till  all  be  fulfilled." 

And  the  reason  why  the  Kingdom  of  Christ 
can  never  pass  away  is  because  it  is  His  Body 
and  His  Bride.  His  Body,  a  very  part  of  Him 
self,  who  "is  the  same  yesterday,  to-day  and  for 
ever".  His  Bride  who  can  never  be  separated 
from  Him  Who  for  all  eternity  has  espoused  her 
to  Himself.  The  Life  of  the  Church  is  the  Life 
of  Christ,  for  the  Spirit  of  Christ  abides  in  her 
for  ever,  and  is  to  her  what  the  soul  is  to  the 
human  body.  "  Even,"  writes  one  of  the  most 
famous  of  the  old  Fathers,  "as  through  the 
body  the  Saviour  used  to  speak  and  heal,  so 
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aforetime  by  the  prophets  and  now  through  the 
Apostles  and  teachers.  For  the  Church  carries 
out  the  mighty  working  of  the  Lord.  Whence 
both  at  the  time  of  the  Incarnation  He  took 
upon  Him  man,  that  through  him  He  might 
carry  out  the  Father's  will ;  and,  at  all  times, 
in  His  love  to  man  God  clothes  Himself  with 
man  for  the  salvation  of  men,  aforetime  with 
the  prophets,  now  with  the  Church."  The 
individual  members  of  the  Church  on  earth  are 
continually  passing  into  the  unseen  world ;  but 
just  as  the  life  of  the  parent  is  communicated 
to  the  child,  and  so  handed  on  from  one  genera 
tion  to  another,  so  the  Church,  through  the 
Sacrament  of  Baptism,  is  ever  becoming  the 
mother  of  new  children,  new  members  of  Christ 
in  whom  His  life  is  implanted  so  that  it  is 
never  lost.  So  again,  from  one  bishop  to 
another,  through  the  Sacrament  of  Ordination, 
the  spiritual  powers  bestowed  by  Christ  on 
His  Apostles  are  handed  on  and  can  never 
fail.  But  remember  it  is  not  only  the  Sacra 
ments  and  the  ministers  to  whose  hands  they 
are  entrusted,  which  are  perpetuated,  but  it 
is  the  life  of  Christ,  which  the  church  pos 
sesses  always  as  her  very  own.  His  life 
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makes  her  imperishable  because  she  "dieth 
no  more". 

And,  of  course,  in  the  other  world  the 
Church  possesses  His  life  still  more  abund 
antly,  freed  as  she  is  there  from  all  contact  with 
sin,  and  feeding  freely  on  Him,  not  under  Sacra 
mental  rule  but  in  the  fulness  of  His  unveiled 
glory.  And  as  far  as  we  are  really  and  truly 
united  to  the  Church,  we  are  already  undying. 
We  belong  not  to  a  world  of  matter  ever  chang 
ing,  but  to  the  City  of  God,  indestructible  here 
and  eternal  hereafter.  We  are  born  not  of 
flesh  and  blood  but  of  incorruptible  seed.  The 
only  change  for  us  is  from  the  part  of  the 
Church  on  this  side  of  the  dark  river  to  the 
part  of  the  Church  on  the  other. 

And  at  the  beginning  of  another  year  we 
cannot  do  better  than  resolve  to  deepen  our 
hold  on  the  Kingdom  of  Christ,  the  Church  of 
the  living  God — one  throughout  the  world,  in 
spite  of  all  outward  divisions  and  separations  of 
man's  making,  the  Fold  of  the  Good  Shepherd, 
the  blessed  company  of  all  faithful  people,  the 
home  of  all  the  Saints. 

First,  of  course,  we  must  see  that  we  keep  free 
from  deadly  sin,  or,  if  we  have  fallen  into  deadly 
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sin,  that  we  leave  nothing  undone  to  secure 
pardon  and  reconciliation.  For  whatever  tends 
to  separate  us  from  Christ,  tends  also  to  separate 
us  from  the  Body.  We  cannot  be  true  subjects 
of  His  Kingdom  while  we  are  serving  not  Him 
but  His  great  enemy. 

But,  more  than  this,  let  us  try  to  realise  more 
clearly  both  our  privileges  and  our  duties  as 
members  of  His  Church.  For  instance,  take 
what  we  call  "  going  to  church  ".  We  mean  by 
this,  of  course,  going  to  a  particular  building 
built  of  brick  or  stone.  But  why  do  we  call 
that  building,  a  church  ?  Surely  because  it  is 
the  place  where  the  Worship  of  the  Church  is 
carried  on,  and  we  come  to  it  in  order  that  we 
may  exercise  our  privileges  by  joining  with  the 
Church  and  the  worship  she  offers  to  God,  both 
on  earth  and  in  Heaven.  Do  not  let  us  ask 
ourselves  any  more  such  questions  as  these : 
"  Does  going  to  church  do  us  any  good  ?  "  "  Do 
we  like  the  way  in  which  the  services  are  con 
ducted  and  the  sermons  which  are  preached  ?  " 
Rather  let  us  throw  ourselves  into  the  worship 
of  the  Church  in  order  that  we  may  prove  our 
oneness  with  her,  above  all  in  the  greatest  act  of 
her  worship,  in  the  one  service  appointed  for  her 
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by  our  Lord  Himself,  in  which  she  pleads  His 
all-sufficient  sacrifices  and  feeds  upon  the  Blessed 
Body  and  Blood. 

And  again,  let  us  try  to  make  our  private 
prayers  less  an  act  of  our  own  as  though  we 
— alone  by  ourselves — were  drawing  near  to 
God  and  more  the  fulfilment  of  a  common  duty, 
as  though  we  were  joining  in  the  ceaseless  prayer 
of  the  whole  Church,  uniting  our  feeble  petitions 
to  those  of  all  our  fellow-members  of  the  One 
Body,  whether  on  earth  or  in  Heaven.  So  we 
shall  indeed  pray  in  Christ's  name :  for  the 
Church  is  one  with  Christ,  and  her  prayer  is 
part  of  the  intercession  He  is  ever  making  for 
us  as  our  great  High  Priest.  Lastly,  let  us 
endeavour  to  be  of  one  mind  with  the  Church — 
the  Church  throughout  the  world — to  see  things 
more  from  her  point  of  view,  to  rejoice  with  all 
that  gives  joy  to  her,  to  sorrow  for  all  that 
gives  her  sorrow.  To  have  the  mind  of  the 
Church  is  to  have  "the  mind  of  Christ,"  and 
to  have  the  mind  of  Christ  is  the  only  way  of 
escape  from  the  snares  of  the  devil,  who  brings 
men  into  bondage  no  less  surely  through  blind 
ness  and  error  than  through  what  we  commonly 
mean  when  we  speak  of  "  sin  ". 
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So,  I  say,  we  may,  if  we  will,  identify  our 
selves  more  and  more  with  the  Kingdom  which 
Christ  preached  and  founded.  So  we  may 
watch  without  dismay  the  years  as  they  come 
and  vanish.  For  us,  as  for  the  Church  there 
need  be  no  real  death,  no  ending  of  life  and 
happiness,  but  only  the  coming  nearer  and 
nearer  to  the  final  triumph  of  her  Lord,  which 
means  for  her — as  it  means  for  all  her  true 
children — the  end  of  all  sorrow,  the  wiping  away 
of  all  tears,  the  swallowing  up  of  death  in  victory. 


V. 

THE  WRONG  DONE  BY  DISUNION  TO  GOD. 
There  is  one  body,  and  one  Spirit. — EPHES.  iv.  4. 

THE  first  step  in  the  immediate  preparation  for 
the  Incarnation  was  the  creation  of  that  Woman, 
who,  in  the  eternal  counsels  of  God,  was  pre 
destinated  to  be  the  mother  of  the  Word  Incar 
nate  ;  of  that  pure  Virgin,  of  whose  undefiled 
substance  the  Only  Begotten  of  the  Father 
willed  to  take  the  Flesh  and  Blood  with  which 
He  clothed  Himself  for  our  Redemption.  Her 
birthday  we  are  keeping,  and  no  day  could  be 
more  fitting  for  the  prayers  we  are  offering  for 
the  Unity  of  the  Catholic  Church. 

For  the  Catholic  Church  is,  of  course,  the 
effect  of  the  Incarnation,  because  it  is  the  Body 
of  which  the  Incarnate  is  the  Head.  In  one 
sense,  indeed,  the  Church  has  existed  from  the 
beginning  of  the  world  ;  for  there  has  always 
existed  a  visible  representative  of  that  invisible 
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company  of  God's  elect,  whose  names  are 
written  in  the  Book  of  Life  ;  a  visible  society 
bound  together  by  a  common  faith  and  a  common 
hope.  But,  before  the  Incarnation,  there  be 
longed  to  this  society  none  of  those  privileges 
of  the  Christian  Church  which  are  hers  as 
Christ's  mystical  Body.  The  Church  of  the 
Patriarchs  and  of  the  Mosaic  Dispensation  was 
but  a  figurative  anticipation  of  the  Kingdom  of 
Heaven,  just  as  its  Priesthood  and  Sacrifices 
and  Sacraments  were  but  "  figures  of  the  true  ". 
In  the  words  of  a  living  writer,  "  there  could  be 
no  Body  until  there  was  a  Head — there  was  no 
Head  until  the  Son  was  incarnate  ".1 

It  was,  then,  in  the  womb  of  Mary  that  the 
Church  had  her  potential  origin,  for  there  her 
Head  was  clothed  with  the  Humanity  which, 
when  imparted  to  us,  makes  us  His  members — 
bone  of  His  Bone,  flesh  of  His  Flesh.  Her 
actual  beginning  was  delayed  until  that  Human 
ity  was  glorified  ;  and,  seated  on  His  media 
torial  throne,  Christ  obtained  for  man,  as  the 
first-fruits  of  His  intercession,  the  Gift  of  the 
Holy  Ghost.  Then,  as  He  had  overshadowed 

1  Manning,  Temporal  Mission,  pp.  58  and  68. 
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Mary,  and  transformed  her  substance  into  the 
natural  Body  of  Christ,  united  immediately  and 
inseparably  with  the  Divine  Personality  of  the 
Eternal  Son,  the  Holy  Ghost  transformed  those 
hundred  and  twenty,  upon  whom  He  first  de 
scended  at  Jerusalem,  into  the  mystical  Body  of 
the  Second  Person  of  the  Blessed  Trinity.  And 
as,  from  the  first  moment  of  Its  existence,  the 
Holy  Ghost  made  His  abiding  resting-place  in 
the  Humanity  of  Jesus  Christ,  so  He  dwells  for 
ever  in  the  Church,  because  she  is  what  He  has 
made  her,  Christ's  mystical  Body — the  inclusion 
in  His  Humanity  of  all  who  are  truly  His  by 
faith  and  charity.  He  guides  into  all  truth  both 
those  whom  He  consecrates  to  be  her  teachers 
and  those  whom  He  enlightens  to  accept  her 
teaching,  as  the  "  word  not  of  man,  but  of  God  ". 
He  gives  that  efficacy  to  her  Sacraments  which 
makes  them  channels  of  the  Grace  that  flows 
from  Christ's  Passion,  not  merely  by  virtue  of 
the  faith  and  devotion  of  those  who  receive 
them,  like  the  figurative  Sacraments  of  the  Old 
Testament,  but  by  their  own  intrinsic  power. 
He  unites  her  members  by  a  closer  than  any 
earthly  union,  at  once  to  one  another,  and  to 
Christ  their  Head  and  their  God. 
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For  it  is,  we  must  remember,  Christ,  the 
Incarnate  Son,  and  not  the  Holy  Ghost  who 
is  the  Church's  Head  ;  and  the  Church  is  the 
Body  of  Christ,  not  of  the  Holy  Ghost.1  For, 
although  the  Holy  Ghost  dwells  in  the  Church, 
and  is  to  the  Church  what  man's  soul  is  to  his 
body,  the  Principle  of  her  vitality,  yet  He  is 
not  Incarnate  like  the  Second  Person  of  the 
Blessed  Trinity.  He  has  not,  that  is,  taken 
man's  nature  upon  Himself.  And  it  is  through 
the  Humanity  assumed  by  God  that  man  is  made 
one  with  God,  a  partaker,  as  St.  Peter  tells  us, 
of  the  Divine  Nature.  So  the  indwelling  of  the 
Holy  Ghost  in  the  Church  is  for  the  purpose  of 
uniting  us,  not  immediately  to  Himself,  who 
exists  in  His  Divine  Nature  alone,  but  with 
Christ,  who  is  both  God  and  Man ;  and  through 
Christ  to  Himself,  and  to  the  Father.  The  Holy 
Ghost  speaks,  indeed,  through  the  Church,  but 
He  speaks,  as  it  were,  with  the  voice  of  Christ ; 
not  inspiring  her  with  new  truth,  as  He  inspired 
the  Prophets,  but  bringing  to  her  remembrance 
all  that  Christ  has  spoken.  So  the  Grace  im 
parted  to  us  in  the  Church  by  the  Holy  Ghost 

1  Wilberforce,  Incarn.,  chap,  x.,  §  iii. 
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is  indeed  His  Own  ;  but  it  is  the  Grace  that  has 
been  merited,  first  of  all,  by  Christ  as  Man,  and 
becomes  ours  only  by  virtue  of  our  union  with 
His  Sacred  Humanity  ;  or,  in  other  words,  the 
Sacraments  can  impart  to  us  only  the  Grace 
won  for  us  by  the  Sacrifice  once  offered  upon 
Calvary.  The  very  coming  of  the  Holy  Ghost 
depends  upon  His  having  been  sent  by  Christ 
from  the  Father.  It  was  no  new  work  begun 
by  the  Holy  Ghost  at  Pentecost,  but  the  carry 
ing  on  in  the  world  of  the  work  of  Christ  ;  the 
carrying  out  in  the  world  of  what  Christ  is 
now  doing  for  us  in  Heaven  upon  His  media 
torial  throne ;  the  perpetuation  upon  earth  of 
the  Presence  and  Life  of  our  Incarnate  Lord, 
who  has  so  identified  Himself  with  His  Church 
by  the  operation  of  His  Spirit,  that  He  with 
her,  and  she  with  Him,  are  "  no  more  twain, 
but  one  Flesh  "  ;  He,  the  Bridegroom,  she,  the 
Bride  ;  He,  the  Head,  she,  the  Body  ;  the  Head 
and  the  Body,  One  Person ;  Christ  and  the 
Church,  one  perfect  Man.1 

And  we  must  bear  in  mind  this  ^co-operation 
of  Christ  and  of  the  Holy  Ghost  in  order  to 

1  St.   Aug.   in   Ps.  xviii.      St.  Greg.    Expos,   on  Ps.   v. 
Poenitent.     Moeler's  Symb.,  p.  253. 
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perceive  clearly  the  necessary  and  essential 
Unity  of  the  Church.  If  the  Holy  Spirit  were 
given  to  each  one  of  us,  simply  as  individuals ; 
and  if  our  salvation  were  secured  only  by  His 
internal  operation  in  the  soul — guiding  each 
one  by  Himself  into  all  truth,  and  uniting  each 
one  immediately  to  God — it  would  be  enough 
that  we  should  enjoy  a  purely  spiritual  union 
with  one  another,  and  there  would  be  no  need 
of  our  being  gathered  into  one  visible  organisa 
tion  or  society.  As  long  as  we  maintained 
inwardly  in  our  hearts  charity  towards  one 
another,  we  might  organise  ourselves  into  as 
many  outward  and  visible  communities  as  we 
pleased  and  found  practically  useful.  We  might 
choose  to  belong  to  the  one  most  in  accordance 
with  our  tastes  and  inclinations,  as  we  may 
choose  any  particular  Religious  Order  for  which 
we  feel  a  special  attraction.  We  should  owe 
obedience  to  no  visible  authority  in  matters  of 
faith,  and,  as  far  as  our  salvation  were  con 
cerned,  it  would  be  a  matter  between  ourselves 
and  God  alone,  without  any  reference  to  other 
men.  But  it  has  pleased  God  that  we  should 
be  saved  by  union  with  the  Humanity  of  the 
Incarnate  Son.  It  has  pleased  Him  that  the 
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Word  should  become  Flesh,  and  so  be  ex 
pressed  in  an  outward,  visible  and  human 
manner,  speaking  as  Man,  suffering  and  work 
ing  after  the  fashion  of  men.  "This"  (I  am 
now  using  the  words  of  a  great  German  theo 
logian)  "  has  decided  the  nature  of  those 
means  by  which  the  Son  of  God,  even  after  He 
had  withdrawn  Himself  from  the  eyes  of  the 
world,  still  wished  to  work  in  the  world  and 
for  the  world.  The  preaching  of  His  doctrine 
now  needed  a  visible,  human  medium  ;  men 
must  speak  to  men  in  order  to  convey  to  them 
the  words  of  God.  And,  as  nothing  in  the 
world  can  attain  to  greatness  but  in  society, 
Christ  established  a  community."1  He  sent 
the  Holy  Ghost  to  create  for  Himself  a 
mystical  Body,  which  should  be  His  own  as 
truly  as  His  natural  Body,  fashioned  by  the 
same  Holy  Ghost  in  the  womb  of  Mary.  All 
are  made  members  of  that  Body  who,  "  out  of 
every  nation,  and  people,  and  language,"  are 
united  to  the  Church  ;  but  they  continue  its 
members  only  so  long  as,  isolated  neither  from 
each  other  nor  from  the  Head,  they  form 

1  Moeler's  Symb.,  p.  253. 
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together  parts  of  one  organic  whole.  It  is 
obviously  only  in  communion  with  others  that 
we  can  begin  to  partake  of  the  Divine  life  im 
parted  to  us  by  the  Holy  Ghost,  for  no  one  can 
by  self-baptism  sanctify  himself — he  must  receive 
the  Sacrament  of  Regeneration  from  another. 
And,  once  baptised,  the  duty  of  fellowship  is 
permanent ;  so  that  wilful  separation  from  the 
fellow-members  involves  separation  from  the 
Life  of  the  Body,  and,  consequently,  spiritual 
death.  No  doubt  God  is  not  tied  to  the  ordin 
ary  means  by  which  He  is  pleased  to  work  out 
our  salvation.  For  extraordinary  cases  He  is 
able  to  provide  extraordinary  remedies.  Nor 
is  the  number  of  His  elect  on  earth  commensu 
rate  with  the  number  of  those  in  visible  com 
munion  with  the  Church.  Just  as  there  are 
many  seemingly  within  the  Church,  but  in 
God's  judgment  without,  because  they  are  un 
faithful  members  unworthy  of  lasting  fellowship 
with  Christ's  Body  ;  so  there  are  many  seemingly 
without,  who,  in  God's  judgment,  are  within. 
For,  as  St.  Augustine l  teaches,  "  when  we  speak 
of  '  within '  and  '  without '  in  relation  to  the 

1St.  Aug.  on  Bap.  ag.  Don.,  v.,  28. 
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Church,  it  is  the  position  of  the  heart  we  must 
consider,  not  that  of  the  body  ;  since  all  who 
are  within  in  heart  are  saved  in  unity,  all  who 
are  without  in  heart  (whether  in  body  without 
or  within)  die  as  enemies  of  unity  ".  But  the 
existence  of  the  invisible  Church  by  no  means 
does  away  (as  Luther  imagined)  with  the 
necessity  for  the  visible.  As  the  appointed 
means  of  union  for  living  men  with  the  Sacred 
Humanity,  the  Church  must  have  a  body  as 
well  as  a  soul ;  an  outward  organisation  as  well 
as  an  inward  spiritual  reality.  She  must  be  the 
abiding  Presence  upon  earth,  not  only  of  the 
Invisible  Godhead,  but  also  of  the  Visible  Man 
hood  of  the  Incarnate  Word.  And  since  the 
Church  is  revealed  to  us,  not  as  a  voluntary 
combination  of  believers  for  purposes  of  mutual 
edification  and  common  worship,  but  as  their 
incorporation  into  the  Body  of  One  Divine 
Person — God  the  Son,  we  assert  our  belief,  in 
the  Christian  creed,  no  less  strongly  in  the 
Unity  of  the  Church  than  in  the  Unity  of  God. 
We  believe,  i.e.,  in  the  Communion  of  Saints, 
not  in  the  sense  of  a  merely  spiritual  union,  but 
as  the  result  of  their  fellow-membership  in  one 
Catholic  and  Apostolic  Church. 

4* 
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If,  then,  we  can  claim  for  ourselves  the  bless 
ings  of  Redemption  only  so  far  as  we  share 
them  with  others,  only  so  far  as  we  are  united 
to  our  fellow-members  in  the  same  Body — if 
Christ  has  so  closely  identified  Himself  with  the 
members  of  His  body  as  a  whole,  that  apart 
from  communion  with  them  (at  least  in  heart  or 
desire),  we  can  have  no  communion  with  Him 
self — how  intolerable  ought  those  divisions  to 
be  to  us  which  separate  us  from  one  another  ! 
How  terrible  is  the  practical  contradiction  they 
present  to  that  belief  in  our  essential  Oneness 
that  we  all  profess  !  Can  we  wonder  that,  on 
account  of  such  divisions,  so  much  has  been 
lost?  Is  it  not  rather  wonderful  that  so  much 
has  been  retained  ?  Is  it  not  only  "  of  the  Lord's 
compassion  that  we  are  not  consumed  "  ?  But  it 
is  not  so  much  on  account  of  the  evils  they  have 
brought  upon  ourselves,  grievous  as  they  are, 
that  I  would  ask  you  this  morning  to  pray  for 
the  reunion  of  all  Christians  in  One  Fold  under 
One  Shepherd.  I  have  dwelt  so  long  upon  the 
Divine  constitution  of  the  Church,  that  we  may 
rather  lay  to  heart  the  wrong  that  Disunion  does 
to  God.  "  There  is  One  Body,  and  one  Spirit " 
— the  Body  of  God,  the  Spirit  of  God.  Where 
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the  members  are  divided,  that  Body  is  torn  and 
mangled  afresh,  as  when  of  old  they  rent  it 
with  their  scourges,  and  pierced  it  with  their 
cruel  nails.  Where  chanty  is  cold,  the  Spirit 
is  grieved  ;  the  Fount  and  Source  of  all  love, 
the  bond  of  union  in  the  Godhead  between  the 
Father  and  the  Son,  the  Principle  of  Unity  in 
Christ's  body  is  forced,  as  it  were,  by  man's 
violence  to  witness  the  undoing  of  His  Work, 
the  profanation  of  His  Temple  by  their  strife 
and  discord.  Who  have  been  most  responsible 
for  the  wrong,  it  is  not  for  us  to  judge.  But 
whoever  they  be,  let  us  see  that  we  are  not 
partakers  of  their  sin  ;  that  we  are,  in  all  sin 
cerity,  "  men  of  goodwill "  ;  that  there  is  no 
breach  of  our  making  in  the  walls  of  Jerusalem, 
no  breach  made  by  others  for  which  we  do  not 
grieve. 

Moved,  then,  not  only  by  charity  towards  our 
fellowmen,  but,  above  all,  by  our  love  for  Him 
— whom,  above  all,  we  are  bound  to  love- 
let  us  pray,  with  all  our  hearts,  that  the  Lord's 
Body  may  once  again  be  free  from  wound  and 
insult,  as  when  enshrined  in  Mary ;  that  the 
Holy  Ghost  may  once  again  find  a  home  on 
earth,  peaceful  as  when  He  rested  upon  her,  His 
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elected  Bride.  With  us,  we  doubt  not,  she  will 
pray  and  all,  who  in  the  Church  triumphant 
are  vexed  by  no  troubles  of  their  own,  but  are 
no  less  touched  by  those  of  their  brethren  and 
fellow-citizens  whose  "  sojourning  is  still  pro 
longed  "  among  them  that  are  enemies  unto 
peace.  But,  more  than  all,  we  trust  in  the 
might  of  His  intercession,  through  Whose 
Merits  alone  the  prayers  of  saints  and  sinners 
alike  avail  with  God.  His  Body  we  offer  as 
our  spotless  Peace-Offering,  that  His  mystical 
Body  may  have  peace.  His  Will  we  urge,  not 
ours,  as  we  pray  His  Prayer  that  in  Him  we 
may  all  be  one ;  and  that  "  the  world  may 
believe,"  convinced  at  last,  by  the  tokens  of  His 
Spirit  amongst  us,  that  we  are  one  with  Him, 
and  He,  One  with  us. 


VI. 

THE  FORGIVENESS  OF  SINS  IN  THE 
CHURCH  OF  CHRIST. 

Then  the  same  day  at  evening,  being  the  first  day  of  the 
week,  when  the  doors  were  shut  where  the  disciples  were 
assembled  for  fear  of  the  Jews,  came  Jesus  and  stood  in  the 
midst,  and.saith  unto  them,  Peace  be  unto  you. 

Then  said  Jesus  to  them  again,  Peace  be  unto  you  :  as 
my  Father  hath  sent  me,  even  so  send  I  you.  And  when 
he  had  said  this,  he  breathed  on  them,  and  saith  unto  them, 
Receive  ye  the  Holy  Ghost :  whose  soever  sins  ye  remit, 
they  are  remitted  unto  them. — ST.  JOHN  xx.  19;  21,  22,  23. 

To  the  Apostles  in  the  upper  room  at  Jeru 
salem,  with  its  carefully  bolted  doors — to  those 
of  them,  at  least,  who  had  not  yet  seen  the  Lord 
after  His  Resurrection — the  "  fear  of  the  Jews" 
was  by  no  means  their  only  cause  for  anxiety. 
If  ever  men  were  ill  at  ease,  they  must  have 
been  so  on  that  evening  of  the  first  Easter  Day  ; 
and  surely  their  worst  fears  must  have  come  not 
from  without,  but  from  within.  For  they  were 
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face  to  face  with  this  dilemma — either  those  who 
had  brought  them  tidings  of  the  resurrection 
were  but  bearers  of  "  idle  tales  "  ;  either  He  in 
whom  they  had  trusted,  and  in  whose  cause  they 
had  risked  everything,  had  failed  to  fulfil  His 
promise  that  on  the  third  day  He  would  rise 
again,  and  was  still  lying,  somewhere  or  other, 
as  cold  and  lifeless  as  when  He  died  upon  the 
cross ;  or  they  had  proved  themselves  most 
faithless  to  their  Master,  and  had  good  reason 
to  fear  that,  whenever  they  saw  Him  again,  they 
would  meet  with  a  stern  rebuke  for  their  un 
belief,  their  cowardice,  their  treason.  But  all 
their  doubts  and  misgivings  are  soon  to  be  at 
rest.  Suddenly,  without  any  warning  of  His 
approach,  while  the  doors  are  still  tightly 
barred,  Jesus  stands  in  their  midst.  Even  now, 
as  we  learn  from  St.  Luke's  account,  they  fail 
at  first  to  recognise  their  Lord.  But  the  touch 
of  His  Sacred  Body,  and  the  sight  of  the  wounds 
in  hands  and  side,  quickly  assure  them  that 
it  is  His  very  Self,  returned  to  them  from  the 
grave.  And  His  greeting,  spoken  with  so 
much  tenderness  and  affection,  "  Peace  be  unto 
you,"  quickly  removes  any  misgiving  about  the 
full  and  entire  pardon  for  the  miserable  past. 
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Who  can  measure,  then,  the  intense  delight 
of  that  change  from  sorrow  to  joy,  from  anxiety 
to  peace,  which  the  Gospel  reveals  to  us  in 
those  few  simple  words,  "Then  were  the 
disciples  glad  when  they  saw  the  Lord  "  ? 

Nor  is  their  gladness  only  for  themselves, 
since  their  Master  wills  them  to  comfort  others 
also.  So  He  chooses  this  moment  to  bestow 
upon  His  Church  for  all  time  the  power  in 
which  we  profess  our  faith  whenever  we  repeat 
the  Creed,  the  power  of  "  the  forgiveness  of 
sins  ".  No  sooner  has  He  absolved  the  Apostles 
from  their  own  guilt  in  forsaking  Him,  than 
He  makes  them  the  chosen  bearers  of  His 
pardon  to  all  penitent  sinners.  "  As  My  Father 
hath  sent  Me,  even  so  send  I  you.  Receive  ye 
the  Holy  Ghost :  whose  soever  sins  ye  remit, 
they  are  remitted  unto  them." 

"  As  My  Father  hath  sent  Me,  even  so  send 
I  you."  "  We  know,"  writes  St.  Augustine, 
"the  Son  to  be  equal  to  the  Father,  but  here 
we  recognise  the  words  of  the  Mediator.  For 
He  shows  Himself  as  holding  a  middle  position 
when  He  says,  '  He,  Me,  and  I,  you '."  As  I, 
then,  the  High  Priest  of  the  new  covenant,  the 
one  Mediator  between  God  and  man,  am  in- 
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vested  with  the  awful  authority  of  the  Eternal 
Father,  so  I  will  that  you  also  should  share 
that  authority  with  Myself.  As  I  am  His  re 
presentative,  exercising  in  His  Name,  as  the 
Son  of  Man,  the  prerogative  of  pardon  which 
belongs  of  right  to  God  alone  ;  so  I  will  that 
when  I  am  ascended  into  Heaven,  you  should 
remain  My  representatives  on  earth  ;  that  the 
priestly  office  which  I  fulfil  on  My  mediatorial 
throne  above,  you  should  fulfil  below ;  that  as 
I  offer  in  Heaven  the  sacrifice  I  consummated 
on  earth,  and  plead  its  merits  to  obtain  the 
pardon  of  each  sinner  for  whom  I  died,  so,  that 
pardon  should  pass  through  your  hands,  and  be 
pronounced  by  your  lips,  for  the  benefit  of  every 
member  of  My  mystical  Body  who  is  sincerely 
repentant.  The  absolution  I  give  is  won  from 
My  Father,  who  thus  rewards  My  perfect  ful 
filment  of  His  will,  proved  by  My  "  obedience 
unto  death,  even  the  death  of  the  Cross  ".  The 
absolution  you  give  is  Mine.  "  He  that  heareth 
you  heareth  Me,  and  he  that  heareth  Me  heareth 
Him  that  sent  Me." 

Now  to  some  it  may  possibly  seem  that  the 
thought  of  the  forgiveness  of  sins  belongs  rather 
to  Lent  than  to  this  glorious  Eastertide.  But 
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surely  we  need  the  comfort  even  now  as  much 
as  the  Apostles.  For  hardly  are  the  tears  dried 
that  were  shed,  please  God,  by  many  as  we 
stood  by  the  Cross  on  Good  Friday,  and  tried 
to  understand  how  it  was  our  sins  that  caused 
Our  Lord's  agony ;  that  it  was  for  us  He  made 
intercession  when  He  prayed  on  Calvary, 
"  Father,  forgive  them,  for  they  know  not  what 
they  do  ".  And  if  He  returned  from  death  with 
any  other  greeting  than  this  for  ourselves, 
"  Peace  be  unto  you  " — peace,  because  for  our 
wrong  done  to  Him  there  is  the  fulness  of  pardon 
— we  could  scarcely  share  with  Him  His  Easter 
joy  as  He  wills  us  to  share  it.  We  should  feel 
that,  though  He  had  risen,  we  were  still  dead 
in  our  sins ;  that,  though  He  had  triumphed, 
we  were  still  burdened  with  guilt  and  shame. 
So,  on  the  Octave  of  the  Resurrection  (when 
perhaps  we  can  enter  even  more  fully  into  our 
Easter  gladness  than  when  the  gloom  of  Pas- 
siontide  passed  away  so  suddenly  into  last 
Sunday's  glory),  the  Church  reminds  us  that  it 
is  with  no  other  greeting  that  He  does  return  ; 
reminds  us  that  her  Lord  comes  back  to  give 
her,  through  His  Apostles,  the  treasure  of  His 
precious  Blood,  and  the  right  to  pronounce  on 
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all  her  penitent  children  "the  absolution  and 
remission  of  their  sins  ". 

And  there  may  be  others  who  find  it  difficult 
to  reconcile  the  freedom  of  God's  forgiveness 
with  the  ministerial  office  of  the  Church  and  of 
the  Christian  Priesthood.  And  they  may  feel 
such  a  difficulty  for  two  reasons — first,  because 
they  have  never  realised  how  the  Sacred  Hu 
manity  of  Our  Lord  is  the  channel  to  us  of  all 
grace  that  we  receive  from  God ;  secondly, 
because  they  do  not  understand  how  the  Church 
is  the  means  of  our  union  with  that  Sacred 
Humanity. 

We  must  remember,  then,  that  Christ  as  the 
Son  of  Man,  the  second  Adam,  first  receives, 
in  all  its  fulness,  the  grace  which  is  to  restore 
man  from  the  condition  in  which  he  has  been 
placed  by  the  Fall  ;  and  that  this  grace  only 
flows  into  ourselves  when  we  are  made  par 
takers  of  His  manhood  as  really  as  we  are  by 
birth  partakers  of  the  nature  of  the  first  Adam. 
Now,  we  mean  by  "the  Church"  the  whole 
number  of  those  who  are  thus  united  to  the 
Sacred  Humanity  of  Christ,  who  are  "  bone  of 
His  Bone,  flesh  of  His  Flesh  ".  The  oneness  of 
the  Church  with  Christ  is  so  intimate  that  the 
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only  fitting  type  we  can  find  of  it  among  earthly 
relationships  is  that  marriage  bond  which  makes 
of  husband  and  wife  in  the  sight  of  God  but 
"one  flesh".  She  is  dowered  with  all  the 
possessions  of  the  Bridegroom  whose  Spouse 
she  is  ;  she  is,  therefore,  as  St.  Paul  assures  us, 
"the  fulness  of  Him  who  filleth  all  in  all". 
Whatever  Christ  has  by  His  own  right,  the 
Church  has  also  through  her  union  with  Him 
— as  in  truth  a  part  of  Himself,  the  Body  of 
which  He  is  the  Head.  She  shares,  therefore, 
His  royal  dignity  and  His  Priesthood,  and  what 
ever  power  the  Son  of  Man  hath  received  from 
His  Father  to  forgive  sins  she  possesses  as 
well. 

But  if  so,  why,  we  may  ask,  have  the  Ministers 
of  the  Church  any  special  power  ?  Are  not  all 
her  members  called  Priests  as  well  as  Kings  to 
God  ?  Most  certainly  they  are  so,  and  although 
it  would  be  an  error  to  suppose  that  every 
member  of  the  Church  has  power  to  forgive 
sins,  it  would  seem  to  be  less  an  error  than  to 
deny  the  existence  of  such  a  power  anywhere 
in  the  Church.  As  a  matter  of  fact,  however, 
it  is  clear  (if  anything  is  clear  in  the  New 
Testament)  that  Our  Lord  gave  no  such  power 
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to  all  His  disciples.  He  rather  willed  that 
certain  particular  powers  belonging  to  His 
Priesthood  should  be  exercised  only  by  men 
specially  chosen  for  the  purpose,  as  the  Apostles 
were  chosen.  Why  He  did  so  it  is  scarcely  our 
business  to  inquire.  But  common  sense  might 
teach  us  that  some  powers  would  be  less  liable 
to  misuse  if  placed  in  the  hands  of  those  pro 
tected  by  all  the  safeguards  of  a  sacred  office, 
and  whose  one  business  in  life  it  is  to  devote 
themselves  to  ministerial  duties,  than  if  they  had 
been  entrusted  to  all  the  baptised.  Yet  because 
some  in  the  Church  are  Priests  in  a  fuller  sense 
than  others,  this  by  no  means  prevents  the  rest 
being  also  sharers  of  Christ's  Priesthood,  al 
though  in  a  lower  degree.  The  second  order 
of  the  Christian  Ministers  are  not  less  truly 
Priests  because  Bishops  alone  inherit  the  ful 
ness  of  Apostolical  authority  and  power.  So 
again,  the  Jewish  Nation  was  expressly  called 
"a  Kingdom  of  Priests".  Yet  we  know  that 
the  highest  offices  of  the  Priesthood  belonged 
only  to  the  sons  of  Aaron,  and  we  have  in  this 
morning's  lesson  a  terrible  warning  against  the 
peril  of  trifling  in  such  matters  with  God's 
appointment.  And,  indeed,  those  who  refuse 
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to  believe  that  men  have  been  made  by  Christ 
the  visible  representatives  of  His  own  eternal 
Priesthood,  deny  altogether  any  real  power  in 
the  Church  to  remit  sins,  and  do  not  merely 
transfer  it  to  all  Christians.  But  this  is  surely 
not  to  bring  us  nearer  to  Our  Lord,  but  rather 
to  reject  the  blessed  truth  of  His  perpetual 
Presence  as  Man  as  well  as  God  amongst  us. 
It  is  to- separate  the  Church  from  Christ.  It  is 
to  deny  that  His  work  is  still  carried  on  in  the 
world  by  the  indwelling  of  His  Spirit  in  the 
Church,  and  to  make  her  merely  a  religious 
society,  and  not  the  abiding  Presence  upon 
earth  of  her  Incarnate  Lord.  It  is  also  to  for 
get  that  we  have  a  right  to  pardon  and  grace 
not  as  individual  men,  but  only  as  members  of 
His  Body;  not  as  children  of  the  first  Adam, 
but  only  as  partakers  of  that  sinless  manhood 
assumed  by  God  the  Son. 

Let  us  give,  then,  all  praise  to  Him  who 
gives,  as  the  Easter  gift  to  us,  "  such  power 
unto  men".  To  men  because  as  Man  He  has 
received  for  us,  as  well  as  for  Himself,  whatever 
has  been  merited  by  His  bitter  Passion.  To 
men,  because  as  Man  "He  was  delivered  for 
our  offences,  and  rose  again  for  our  justifica- 
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tion ".  To  men,  because  "His  delights  are 
ever  with  them,"  and  He  wills  to  prove  to  us 
how  closely  He  would  unite  them  to  Himself. 
To  men,  because,  although  His  work  of  suffer 
ing  for  us  is  finished,  He  has  still  that  work  to 
do  for  us  which  begins  when  He  ascends  into 
Heaven  to  intercede  for  us ;  when  He  sends 
the  Holy  Ghost  to  dwell  with  us,  and  to 
carry  on  His  work,  through  the  Church,  until 
the  end  of  time.  To  men,  because,  although 
He  must  leave  us,  He  would  leave  us  not 
"  orphans,"  but  comforted  with  His  own  abiding 
Presence.  Because,  through  the  ministry  of 
His  Church,  He  would  still  guide  us  by  His 
teaching,  cleanse  us  by  His  absolution,  feed  us 
with  His  Body  and  His  Blood  ;  until  He  shows 
MS  too,  in  their  unveiled  glory,  the  wound  prints 
in  His  hands  and  side ;  until  we  hear,  from  His 
own  lips,  that  "  Peace  be  unto  you,"  which 
welcomes  us  to  keep  with  Him  our  eternal 
Easter,  where  no  sin  can  mar  its  triumph,  and 
no  sorrow  cast  a  shadow  over  its  joy. 


VII. 

THE  TEACHING  OFFICE  OF  THE  CHURCH 
OF  CHRIST. 

When  he,  the  Spirit  of  truth,  is  come,  he  will  guide  you 
into  all  truth. — ST.  JOHN  xvi.  13. 

WE  have  already  considered  the  power  bestowed 
by  our  Lord  on  His  Apostles,  and,  through  His 
Apostles,  on  the  Church — the  power  of  remitting 
sins.  The  time  between  Easter  and  Ascension, 
during  which  we  are  expressly  told  that  Christ 
spoke  to  His  Apostles  "  of  the  things  concern 
ing  the  Kingdom  of  God,"  is  obviously  a  fitting 
one  for  learning  as  much  as  we  can  about  the 
Church.  And  I  would  speak,  therefore,  this 
morning,  of  another  purpose  for  which  the  gift 
of  the  Comforter  was  promised  by  our  Risen 
Lord.  We  have  seen  Him  breathing  into  His 
Apostles  the  Holy  Ghost,  in  order  that  "  whose 
soever  sins  they  remit  may  be  remitted  unto 
them".  Let  us  listen  now  to  His  Promise  that 
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the  same  Spirit  shall  "  guide  them  into  all  truth," 
in  order  that  they  may  fulfil  another  part  of  the 
commission  intrusted  to  them — that  they  may 
"go  and  teach  all  nations";  for  the  message 
which  the  Apostles  were  to  deliver  to  the  world 
was  to  be  the  word,  not  of  man,  but  of  God 
Himself.  It  was  not  a  merely  human  testimony 
to  the  fact  of  their  Master's  Resurrection  and  to 
the  doctrines  He  had  taught  while  on  earth  ;  a 
testimony  which  any  one  might  give  who  had 
seen  Him  after  He  had  risen,  and  who  had 
heard  Him  teach.  If  they  had  done  no  more 
than  this  they  would  indeed  have  been  wit 
nesses  to  Divine  Truth,  but  the  witness  itself 
would  have  been  human,  not  Divine.  And 
although  there  may  be  sin  in  refusing  to  be 
lieve  a  merely  human  witness  to  God's  Truth, 
if  his  testimony  is  supported  by  proofs  suffici 
ently  strong  to  obviate  any  reasonable  sus 
picion  of  error  or  imposture,  it  would  certainly 
be  a  sin  far  short  of  the  guilt  of  rejecting  the 
Gospel  as  preached  by  the  Apostles.  St. 
Thomas,  for  instance,  was  blamed  for  refusing 
to  believe  when  his  fellow-Apostles  (that  is 
ten  credible,  but  merely  human  witnesses)  as 
sured  him  that  they  had  "seen  the  Lord". 
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And  it  is  conceivably  possible  that  Our  Lord 
might  have  given  the  world  no  stronger  evidence 
of  His  Divine  Mission  than  a  purely  human  and 
historical  testimony  to  the  fact  of  His  Resurrec 
tion.  But  it  would  certainly  have  been  out  of 
harmony  with  His  purpose,  which  was  to  reveal 
God  to  His  creatures  with  a  certainty  and  clear 
ness  unknown  before  His  Incarnation.  Even 
under  the  old  covenant  there  were  teachers 
so  immediately  inspired  that  their  sayings  and 
writings  were  equivalent  to  a  message  given  by 
God  Himself.  It  would,  therefore,  have  been 
strange  if  the  Gospel  of  the  Incarnate  Word 
had  been  published  by  men  instructed  only  by 
the  natural  evidence  of  their  senses  ;  depending 
for  their  recollection  of  past  events  only  on  the 
natural  force  of  their  memories  ;  and  left  (like 
any  other  historians  or  biographers)  to  convince 
others,  simply  on  the  strength  of  the  human 
probability  that  they  were  truthful  narrators  of 
actual  facts. 

Now,  we,  of  course,  believe  that  the  Apostles 
were  not  thus  left  to  their  own  unaided  powers. 
We  know  that  Our  Lord  promised  them  the  gift 
of  the  Holy  Ghost  to  "guide  them  into  all  truth," 
and  "  to  bring  all  things  to  their  remembrance  " 
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which  their  Master  had  said  to  them.  We  be 
lieve,  too.  that  this  promise  of  His  was  after 
wards  fulfilled ;  and,  because  they  taught  the 
Christian  faith  under  the  direct  inspiration  of 
the  Holy  Ghost,  that  they  were  not  merely 
human  witnesses,  but,  as  it  were,  the  mouth 
pieces  of  God,  speaking  with  His  authority  and 
teaching  with  that  absolute  freedom  from  all 
possibility  of  error  which  no  merely  human 
teacher  can  claim.  And  in  no  other  way  could 
Our  Lord's  assurance,  "he  that  heareth  you 
heareth  Me,"  have  been  carried  into  effect  as 
certainly  as  "he  that  heareth  Me  heareth  Him 
that  sent  Me  ". 

But  was  the  assistance  of  the  Holy  Ghost 
promised  to  the  Apostles  only  as  a  personal  gift 
to  themselves — a  gift  to  be  withdrawn  from  the 
world  when  their  own  work  in  it  should  be 
ended  ?  Or  was  it  a  gift,  like  the  power  to 
forgive  sins,  which  they  were  intended  to  hand 
on  to  their  successors  in  the  ministry  in  the 
Christian  Church  ? 

Now,  just  as  it  is  conceivably  possible  that 
God  might  have  required  the  world  to  believe 
what  the  Apostles  delivered,  as  the  testimony  of 
witnesses,  merely  human  indeed,  but  witnesses 
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so  unimpeachable  that  their  testimony  ought  to 
carry  conviction  to  every  unprejudiced  mind,  so 
it  is  conceivably  possible  that,  after  the  death  of 
the  Apostles,  the  witnesses  of  the  Church  might 
have  been  henceforth  merely  human,  that  she 
might  have  given,  henceforth,  merely  the  testi 
mony  of  a  visible  society  which  might  be  proved 
by  history  to  have  existed  from  Apostolic  times, 
and  which  history  might  also  have  proved  never 
to  have  varied,  in  the  most  essential  parts,  at 
any  rate,  of  its  tradition. 

But  the  reality  is  far  otherwise.  There  was 
to  be  a  difference,  no  doubt,  as  we  shall  see 
later  on,  between  the  plenary  "Inspiration"  of 
the  Apostles,  and  the  "assistance"  of  the  Holy 
/  Spirit  promised  to  the  post-Apostolic  Church. 
But  the  gift  of  the  Holy  Ghost,  as  the  Guide  to 
all  Truth,  was  clearly  given  by  Our  Lord  to  His 
Church  for  all  time.  "  I  will  pray,"  He  said, 
"  the  Father,  and  He  will  give  you  another 
Comforter,  that  He  may  abide  with  you  for 
ever."  And  what  He  meant  by  that  "for  ever" 
we  may  understand  from  His  other  promise, 
"  Lo,  I  am  with  you  always,  even  to  the  end  of 
the  world" .  He  clearly  looked,  then,  far  beyond 
the  actual  lives  of  the  Apostles  themselves. 
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He  clearly  promised  them  the  Great  Gift,  not 
as  individuals,  but  as  the  first  commissioned 
teachers  of  His  Church.  It  was  for  the  benefit 
of  His  Church — the  Church  which  was  to  en 
dure  until  He  came  again — that  they  received 
it ;  just  as  it  was  for  the  benefit  of  His  Church 
that  He  breathed  into  them  His  Spirit  when 
He  said,  "  whose  soever  sins  ye  remit,  they  are 
remitted  ".  And  so  the  Church,  like  the  Apostles 
— the  Church  in  all  ages  as  much  as  in  her  first 
beginning — is  a  witness,  not  merely  human  but 
Divine  also.  When  she  declares  that  certain 
writings  are  inspired  by  God  ;  when  she  pro 
duces  these  writings  as  a  proof  that  her  own 
faith  in  the  Person  and  Work  of  her  Lord  is 
infallibly  true,  as  God's  revelation  of  Himself 
to  man,  she  claims  for  her  teaching  that  un 
questioning  assent  which  is  due  from  His 
creatures  when  God  Himself  has  spoken.  We 
believe  in  her  teaching,  not  only  because  we  are 
convinced  that  it  once  came  from  God,  but 
because  now,  at  this  present  moment,  she 
teaches  it,  who  enjoys  the  perpetual  assistance 
of  the  Holy  Ghost ;  who  is  the  abiding  repre 
sentative  upon  earth  of  the  Incarnate  Word  ; 
who,  as  certainly  speaks  as  His  mouthpiece, 
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when  she  defines  what  we  are  to  believe  and 
practise  of  necessity  to  our  eternal  salvation,  as 
when  she  pronounces  to  the  penitent  sinner  the 
absolution  and  remission  of  sins. 

Only  there  are  three  things  we  must  bear  in 
mind  about  the  Teaching  Office  of  the  Church. 

i.  Her  office  as  a  teacher  is  exercised  (like 
the  power  of  absolution)  not  by  all  her  members, 
but  only  by  those  who  have  been  commissioned, 
like  the  Apostles,  to  teach  all  nations  in  the 
name  of  Christ.  In  one  sense  it  is  doubtless 
true  that  the  Holy  Ghost  guides  every  individual 
member  of  the  Church  "  into  all  truth  ".  But 
He  does  not  appoint  each  individual  a  teacher 
of  others.  And  the  individual  can  only  be  sure 
of  this  Divine  assistance  to  his  faith  when  his 
belief  agrees  with  that  of  his  Divinely  appointed 
teachers.  He  who  chooses  for  himself  his  own 
belief  cuts  himself  off,  by  his  own  act,  from  a 
benefit  he  enjoys,  not  as  an  individual,  but  only 
as  one  of  many  members  of  Christ's  Body. 
"The  man,"  writes  St.  Paul,  "who  is  a  heretic 
(i.e.,  one  who  chooses  his  own  religious  opinions) 
reject ;  "  "  knowing,"  he  adds,  "  that  such  a  one 
is  self-condemned  "  ;  condemned,  that  is,  by  the 
very  fact  that  his  opinions  are  self-chosen. 
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Nor,  again,  has  the  individual  any  such  assur 
ance  as  belongs  to  the  Church  that  his  faith  can 
never  fail.  Against  the  Church  "  the  gates  of 
hell  shall  not  prevail "  ;  but  any  particular 
member  of  the  Church  may  forfeit  the  guidance 
of  the  Holy  Ghost  if  he  is  unfaithful  to  the 
grace  bestowed  on  him. 

2.  The  Church  is  not  like  the  Apostles, 
"inspired'''  by  the  Holy  Ghost  in  the  ordinary 
meaning  of  the  term.  In  the  strict  sense 
"Inspiration"  was  given  only  to  her  first 
teachers — the  power,  that  is,  to  declare  truth 
then  for  the  first  time  revealed,  and  before  un 
known.  The  office  of  the  Church,  since  the 
days  of  the  Apostles,  is  limited  to  preserving  in 
all  its  integrity  "the  faith  once  delivered  to  the 
Saints  ".  She  may  grow,  and  does  grow,  in  the 
clearness  of  her  apprehension  of  the  inherited 
faith.  She  may  make,  and  does  make  from 
time  to  time,  new  definitions  and  explanations 
to  give  greater  clearness  to  particular  doctrines 
of  her  creed,  and  to  guard  them  from  the  attacks 
of  error.  But  she  has  no  authority  to  impose 
altogether  new  doctrines,  which  have  neither 
been  taught  by  her,  nor  have  been  involved  in 
her  teaching  from  Apostolic  times. 
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3.  Just  as  individuals  may  fall  into  error — if 
they  pick  and  choose  for  themselves  their  faith 
and  practice,  if  they  follow  their  own  private 
judgment,  and  not  the  teaching  of  the  Church 
—so  any  one  or  more  of  the  Divinely  appointed 
teachers  may  err,  if  they  separate  themselves 
from  their  brethren.  And  any  part  or  parts  of 
the  Church  may  cease  to  be  an  infallible  witness 
to  God's  Truth  if  they  add  to,  or  take  away 
from,  the  doctrine  held  in  common  by  the  whole 
Body.  It  is  only  the  Church,  as  a  whole,  which 
inherits  the  promise  made  to  the  Apostles  and 
their  successors.  It  is  only  the  universal  Church 
which  can  never  err.  It  is  only  what  the  whole 
Church  has  agreed  to  teach  which  any  one  is 
bound  to  accept  as  the  word  of  God  Himself, 
and  necessary  to  his  eternal  salvation. 

Now,  it  may  seem  to  some  that,  if  we  have 
an  inspired  Bible,  this  is  quite  sufficient,  and 
that  we  need  no  other  teacher.  But  we  must 
remember  that  any  book  must  always  be  capable 
of  more  than  one  interpretation.  And  especi 
ally  is  this  the  case  with  a  book  so  easily  mis 
understood  as  the  Bible,  as  is  proved  by  the 
widely  different  interpretations  put  upon  it  by 
the  multitude  of  sects  into  which  Christians  are 
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now,  alas !  divided.  Yet  only  one  meaning  can 
be  that  which  God  intended  it  to  bear ;  and  no 
meaning  except  this  one  can  be,  in  reality,  His 
written  Word.  If,  therefore,  we  have  no  living 
authority  to  give  us  this  one  true  interpretation, 
the  Bible,  by  itself,  will  never  afford  us  the 
certainty  that  we  believe  exactly  what  God 
intended  to  reveal  to  us. 

We  must  remember,  too,  that  we  can  only 
accept  the  doctrine  that  Holy  Scripture  is  in 
spired,  not  on  merely  human  evidence,  but  by 
the  express  assertion  of  God  Himself,  if  we 
believe  it  as  part  of  the  teaching  of  a  Church 
guided  by  the  Holy  Ghost  into  all  truth,  and 
not  merely  of  a  critic,  however  able,  of  the  au 
thenticity  and  value  of  certain  ancient  writings. 

While,  then,  we  gladly  recognise,  as  true  faith, 
all  unquestioning  belief  in  God's  revelation,  as 
far  as  it  is  known  and  understood,  by  whatever 
means  such  unquestioning  belief  has  been  arrived 
at,  on  whatever  evidence  the  truth  has  been  at 
last  accepted,  not  as  proved  by  reason,  but  as 
revealed  by  God  ;  we  cannot  but  feel  that  those 
are  most  highly  favoured  who  recognise  a  Divine 
authority  in  their  teacher,  as  well  as  in  the  truth 
they  have  been  taught. 
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And,  lastly,  by  our  faith  in  a  living  embodi 
ment  and  perpetuation  of  Christ's  presence  as  a 
Teacher  amongst  us,  we  have,  certainly,  a  proof 
of  our  holy  religion  far  stronger  and  more  con 
vincing  than  we  could  obtain  from  any  merely 
historical  evidence,  or  even  from  an  inspired 
book.  For,  to  us,  who  understand  what  we 
mean  when  we  daily  declare  our  belief  in  "  the 
Holy  Catholic  Church,"  the  evidence  of  our 
Lord's  Resurrection  is  not  merely  the  accept 
ance  of  a  fact  in  the  past,  even  though  it  be 
recorded  in  the  pages  of  inspired  writers,  them 
selves  eye-witnesses  of  His  Resurrection.  To 
us  the  surest  token  that  He  who  "  was  dead  "  is 
"alive  for  evermore"  is  the  deathless  life  of 
His  Church — the  continuation,  in  our  midst,  of 
His  own  eternal  life.  Yes,  it  is  this  life  of  His 
Church  which,  above  all  else,  assures  us  that 
He  is  alive.  For  were  His  natural  Body  still 
in  the  grave,  how  could  it  be  that  His  mystical 
Body  should  be  still  living,  vivified  by  His 
Spirit  within  her?  Still  living,  though  the 
world  has  been  striving  all  these  eighteen 
centuries  to  quench  her  life  ;  now,  by  savage 
persecution ;  now,  by  fair  promise  and  flattery 
seeking  to  sap  her  vigour ;  now  with  more 
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devilish  malice  attempting  to  infect  her  with  its 
own  corruption.  Yet  the  rage  of  the  world's 
hatred — as  again,  in  these  last  days,  it  seems 
to  be  gathering  strength  for  that  final,  desperate 
effort  under  Antichrist,  which,  Our  Lord  warns 
us,  will  be  its  nearest  approach  to  success — 
proves  at  least  this,  that,  in  the  world's  opinion, 
the  Church  is  sufficiently  alive.  Still,  though 
heresies  cease  not  to  blaspheme,  she  hands 
down,  through  all  times'  changes,  the  unchang 
ing  faith.  Still,  though  schisms  turn  the 
swords  of  brethren  against  each  other,  who 
should  be  one  against  the  common  foe,  she 
holds  her  own.  And  as  long  as  she  lives,  who 
dare  tell  us  that  Christ  is  not  alive  ?  As  long 
as  she,  however  many  her  enemies,  has  still 
that  Truth  in  her  keeping  which  can  teach  men 
and  women  to  overcome  the  world,  to  endure 
present  suffering  as  "seeing  Him  who  is  Invis 
ible,"  to  lay  hold  on  that  eternal  life  to  which 
she  points  them  in  the  future,  who  dare  tell  us 
that  Christ  is  no  longer  King?  That  His  life 
is  not  fresh,  His  victory  not  glorious,  as  when 
first  He  rose  on  Easter  mornino-  and  rallied 

O 7 

His  scattered,  terrified  disciples,  to  send  them 
forth,  in  His  might,  as  the  conquerors  of  the 
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world  ?  That,  although  the  Church  may  fare 
no  better  than  her  Lord,  we  trust  in  vain  that, 
through  all  the  ages,  the  story  of  that  first 
Easter  shall  repeat  itself,  and  "  Christ  shall  not 
always  hang  between  the  robbers,  nor  the 
Truth,  that  has  been  crucified,  fail  to  rise 
again  ". 


VIII. 
CHRISTIAN  WORSHIP. 

This  do  in  remembrance  of  me. — ST.  LUKE  xxii.  19. 

STRICTLY  speaking,  there  is  only  one  worship 
which  is  in  itself  worthy  of  God's  acceptance 
— it  is  the  worship  which  is  offered  Him  by 
the  Sacred  Humanity  of  the  Incarnate  Son. 
It  is  a  worship  offered  by  a  created  nature,  a 
nature  identical  with  our  own,  but,  at  the  same 
time,  it  is  offered  by  a  Divine  Person,  the  Second 
Person  in  the  most  Holy  Trinity  ;  and  for  this 
reason  its  value  is  infinite,  and  it  is  absolutely 
free  from  all  that  imperfection  which  necessarily 
belongs  to  all  the  acts  of  a  mere  creature,  how 
ever  exalted.  But  the  Church  is  the  Body  of 
Christ,  and  the  oneness  which  exists  between 
the  Body  and  its  Head  makes  the  worship  of 
the  Church  the  worship  of  Our  Lord  Himself. 

As  He  lives  in  her,  as  through  her  He  carries 
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on  His  work  in  the  world,  so  in  her  and  through 
her  He  offers  a  perfect  worship  to  God.  What 
ever  is  wanting  in  her  is  supplied  by  her  union 
with  Him,  for  she  has  no  existence  or  power  of 
action  apart  from  Him.  This  is  true  in  a  special 
sense  of  the  public  worship  of  the  Church  ;  that 
is  to  say,  of  the  worship  which  represents  the 
mind  and  devotion  of  the  Church  as  a  whole, 
and  not  of  any  private  individual ;  but  it  is  also 
true  of  the  worship  of  every  member  of  the  Body, 
so  far  as  he  or  she  offers  it  in  union  with  that 
of  the  whole  Body,  and  therefore  in  union  with 
that  of  the  Head. 

Now  the  chief  act  of  worship  offered  to  God 
by  our  Blessed  Lord  is  the  sacrifice  of  Himself 
upon  the  cross,  for  this  represents  in  the  fullest 
possible  way  the  intense  reverence  and  love  of 
His  Sacred  Humanity  for  God,  and  the  absolute 
surrender  of  His  human  will  to  the  will  of  God. 
So  still,  upon  His  throne  in  Heaven,  He  con 
tinually  presents  Himself  to  God  as  the  Divine 
victim,  bearing  in  His  hands  and  feet  and 
side  the  wound-prints  received  upon  the  cross. 
This  is  the  meaning  of  that  revelation  made  to 
the  Apostle  St.  John  of  the  worship  of  Heaven 
when  He  saw  "  in  the  midst  of  the  throne," 
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before  which  the  Saints  fell  in  adoration,  "  a 
Lamb  as  it  had  been  slain  ".  And  because  the 
Church  in  Heaven  and  the  Church  on  earth 
are  not  two  but  one,  parts  of  the  same  whole, 
the  worship  of  the  Church  in  Heaven  and  on 
earth  must  be  in  essence  the  same,  although  it 
is  offered  under  different  circumstances  and  con 
ditions.  If  the  whole  Church  is  to  be  insepar 
ably  united  to  her  Head  in  the  perfect  fulness 
of  His  worship,  in  the  Church  on  earth  no  less 
than  in  the  Church  in  Heaven,  worship  must 
centre  round  the  presence  of  this  "  Lamb  as  it 
had  been  slain  ".  And  this  is  possible  because 
of  the  great  gift  Our  Lord  bestowed  upon  the 
Church  on  earth  on  the  night  before  He  suffered. 
Then,  after  the  Last  Supper  (the  Paschal  Feast 
on  which,  under  the  old  Jewish  dispensation 
the  created  lamb  was  eaten  in  remembrance  of 
the  great  deliverance  of  God's  people  from  the 
bondage  of  Egypt),  He  at  once  showed  the  true 
meaning  of  that  rite  as  the  foreshadowing  of  a 
more  plenteous  redemption,  and  also  replaced  it 
by  the  better  sacrifice  of  the  Christian  dispensa 
tion.  By  that  Divine  power  which  created  all 
things  out  of  nothing,  He  made,  not  less  really, 
because  spiritually  and  invisibly,  the  Bread,  His 
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Body  and  the  Wine,  His  Blood,  the  same  Body 
and  Blood  which  next  day  he  offered  for  our 
salvation  upon  Calvary.  Giving  to  His 
Apostles,  and  through  them  to  the  ministers  of 
the  Church  through  all  the  ages,  authority  and 
power  to  do  what  He  had  done  "until  His 
coming  again".  So,  both  on  earth  and  in 
Heaven  the  same  Divine  victim  is  offered,  the 
same  all-sufficient  sacrifice  is  pleaded.  And  al 
though  the  Christian  Church  has  other  services 
— as  indeed  in  Heaven  the  prayers  and  praises 
of  the  Saints  are  for  ever  united  with  the  inter 
cession  of  the  great  High  Priest — yet  both  on 
earth  and  in  Heaven  the  highest  act  of  worship 
is  that  in  which  the  Church  unites  herself  with 
Our  Lord  in  offering  to  God  that  which  He 
offered  on  the  cross.  And  it  is,  above  all,  in  the 
Holy  Eucharist  that  we  who  dwell  for  a  while 
below — yet  whose  "citizenship"  is  "already  in 
Heaven" — hold  communion  with  the  sinless 
and  blessed  ones  above,  "  with  angels  and  arch 
angels,  and  with  all  the  company  of  Heaven  ". 
Of  course  it  is  true  that  in  those  early  Eucha 
rists,  when  we  make  our  Communions,  we  enter 
most  fully  into  the  blessedness  of  this  worship  ; 
but  whether  we  ourselves  receive  the  Holy  Com- 
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munion  or  not,  we  can  join  in  offering  to  God 
that  sacrifice  which  alone  avails  for  the  sins  of 
the  world.  We  can  join  in  it  as  "our  bounden 
duty  and  service,"  as  the  best  acknowledgment 
it  is  possible  for  us  to  make  of  what  we  owe  to 
God's  love  for  us,  Who  has  enabled  us  to  give 
to  Him,  not  merely  our  own  imperfect  worship, 
but  that  which  is  infinitely  worthy  of  His  ac 
ceptance  ;  that  which  is  a  more  than  sufficient 
ransom  for  all  our  sins  ;  that  which  adds  to  our 
poor  prayers  the  all-availing  might  of  our  Lord's 
intercession. 

Nor  can  we  in  any  better  way  than  in  that 
which  He  Himself  has  appointed  keep  what 
He  suffered  for  us  in  continual  remembrance  ;  all 
that  He  suffered  for  us  from  His  first  cry  in  the 
manger  of  Bethlehem  to  His  last  upon  the  cross  ; 
all  those  benefits  of  His  Passion  which  He  has 
made  sure  to  us  by  His  Resurrection  and  Ascen 
sion  ;  all  that  He  is  now  doing  for  us  in  Heaven. 
Let  us  try,  then,  this  Lent  to  be  at  least  present 
at  the  Holy  Sacrifice — on  Sundays  as  a  matter 
of  course  but  also  on  ordinary  days  as  often 
as  we  can.  If  it  involves  some  self-denial,  it 
is  an  easy  way  in  which  we  could,  many  of  us, 
make  up — without  damage  to  health,  or  inter- 
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ference  with  our  ordinary  duties — for  our  in 
ability  to  practise  more  vigorous  forms  of  Lenten 
discipline.  And  how  better  can  we  prepare 
ourselves — for  what  Lent  is  intended  to  prepare 
us — for  that  unveiled  vision  of  Him  into  whose 
unseen  presence  we  enter  at  every  Eucharist  ? 
Yes,  as  we  kneel  before  the  altar  and  adore 
Him,  under  the  outward  forms  of  Bread  and 
Wine,  we  may  gain  that  reverent,  loving  fami 
liarity  with  Him  which  robs  death  of  its  terrors, 
for  death  is  but  the  going  to  Him  who  has  come 
so  often  to  us  in  the  perpetual  memorial  of  His 
Death  and  Passion  in  the  Blessed  Sacrament 
of  His  love. 


IX. 
GLORY  OF  THE  CHRISTIAN  CHURCH. 

But  if  the  ministration  of  death,  written  and  engraven  in 
stones,  was  glorious,  so  that  the  children  of  Israel  could  not 
stedfastly  behold  the  face  of  Moses  for  the  glory  of  his 
countenance  ;  which  glory  was  to  be  done  away  :  How  shall 
not  the  ministration  of  the  Spirit  be  rather  glorious? — 
2  COR.  iii.  7-9. 

IT  was  no  easy  matter  even  for  the  Apostles 
themselves  to  realise  the  extent  to  which  the 
old  dispensation  was  destined  to  be  superseded 
by  the  new.  Even  after  the  descent  of  the  Holy 
Ghost  on  the  Day  of  Pentecost,  we  find  that 
St.  Peter  needed  the  pressure  of  a  direct  message 
from  God  to  overcome  his  inherited  shrinking 
from  holding  free  intercourse  with  uncircum- 
cised  Gentiles,  even  though  they  were  men 
desirous  of  being  instructed  in  the  Christian  faith. 
We  find  too  that  after  the  reception  of  Cornelius 
and  his  friends  into  the  Christian  Church,  the 

action  of  St.  Paul  was  sharply  criticised  by  the 
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Jewish  Christians  at  Jerusalem.  But  from  the 
first  St.  Paul  realised  that  the  special  mission 
which  he  had  received  immediately  from  Heaven 
was  to  break  down  the  old  wall  of  separation 
between  Jew  and  Gentile,  and  to  unfold  the 
long  hidden  but  everlasting  purpose  of  God  to 
unite  all  faithful  people  in  one  body  under  the 
Headship  of  Christ.  In  carrying  out  this  mission 
he  encountered  the  strongest  opposition  from 
believing  Jews,  who  clung  to  their  ancient 
privileges  and  their  inveterate  prejudices.  Some 
there  were,  who  opposed  him  from  cowardice 
and  from  motives  of  human  respect.  There 
were  men  who  shrank  from  the  reproach  of 
being  looked  upon  as  traitors  to  their  nation, 
and  who  hoped  to  escape  persecution  from  the 
Roman  authorities  by  emphasising  as  much  as 
possible  that  they  still  professed  a  form  of 
religion  tolerated  by  the  State.  Others  again 
no  doubt,  there  were,  who  acted  under  the  in 
fluence  of  less  unworthy  motives ;  people  of 
strongly  conservative  tendencies  who  wanted 
the  old  order  of  things  to  be  adhered  to  as 
closely  as  possible,  and  looked  upon  St.  Paul's 
method  as  rash,  extreme  and  revolutionary. 
But  all  combined  to  attack  his  authority  as  an 
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Apostle  chosen  immediately  by  Our  Lord  Him 
self,  and  to  question  his  right  to  claim  an 
equality  with  the  original  Apostles.  At  Corinth 
this  party  of  St.  Paul's  adversaries  was  a  strong 
one,  and  unwearied  in  their  efforts  to  undermine 
his  influence.  And  in  this  section  of  his  second 
Epistle  to  the  Corinthians  he  begins  by  urging 
the  obvious  success  of  his  Apostolic  work  among 
them  as  an  unanswerable  proof  that  it  had  the 
approval  and  support  of  God.  Wonderful  in 
deed  that  success  had  been  in  bringing  so 
many  souls  under  obedience  to  Christ  in  a  city 
so  abandoned  to  the  worst  vices  of  paganism,  so 
notorious  for  its  infamous  immorality.  Then  he 
goes  on,  "  Such  trust  have  we  through  Christ 
to  God  ward,"  such  trust,  that  is,  that  we  shall 
still  continue  to  triumph  over  all  hindrances 
which  Satan  or  man  may  put  in  the  way  of  the 
Gospel — not  that  we  have  any  hope  of  doing  so 
by  our  own  power,  but  because  "  our  sufficiency 
is  of  God,"  Who  Himself  has  bestowed  upon 
us  all  the  ability  we  possess  as  "ministers  of 
the  New  Testament "  of  His  Son.  And  besides, 
our  confidence,  he  urges,  is  justified  by  the 
intrinsic  superiority  of  the  Christian  dispensa 
tion,  not  merely  to  the  wretched  superstitions 
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of  heathenism,  but  also  to  that  of  the  Old 
Testament ;  for  under  the  Old  Testament 
dispensation,  there  was  indeed  "  the  letter," 
the  written  law  which  denounced  with  awful 
solemnity  the  wrath  of  God  against  sin,  but  in 
the  new  is  embodied  the  spiritual  energy  of  a 
death  to  sin  and  of  a  life  of  righteousness.  "  But 
if  the  ministration  of  death  .  .  .  was  glorious 
.  .  .  how  shall  not  the  ministration  of  the 
Spirit  be  rather  glorious?"  If  the  face  of  Moses 
shone  as  he  came  down  from  the  mountain 
where  he  had  received  from  God's  hand  the 
written  law,  with  its  threatenings  of  death  to 
the  transgressor  ;  if  his  face  shone  with  a  reflected 
glory  soon  to  fade  away,  what  must  be  the  true 
splendour  of  that  eternal  light  which  the 
Christian,  unlike  the  Jew  of  old,  may  venture 
boldly  to  gaze  upon,  since  it  does  not  scorch  or 
blind  him  ;  does  not  inspire  him  with  slavish 
terror,  but  rather  changes  him  into  an  ever 
growing  likeness  to  itself — "from  glory  to 
glory"-— even  as  "by  the  Spirit  of  the  Lord," 
a  living  power  transforming  his  very  nature 
until  it  is  no  longer  he  that  lives  but  Christ  that 
liveth  in  him.  Now  it  is  true  that  the  old 
controversy  between  the  Jewish  and  Gentile 
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party  in  the  Church  of  Christ  no  longer  rages. 
The  teaching  of  the  Apostle  of  the    Gentiles, 
which  once  roused  such  fierce  contention,  has 
long  ago  been  accepted — nominally  at  all  events 
— as  a  self-evident  consequence  of  the  Christian 
position.     And  yet,  is  it  not  true,  that  in  pro 
portion  to  the  want  of  clearness  with  which  we 
realise   the   meaning   of   "one    Holy    Catholic 
Apostolic  Church  "  as  a  fundamental  article  of 
the  Christian  Creed,  we  are  also  less  clear  than 
we  ought  to  be  about  the  glory  of  the  New  as 
compared  with  that  of  the  Old  Covenant.     Here, 
in  England  at  any  rate,  it  is  probable  that  the 
glory  of  the  Jewish  Church — the  magnificence 
of  the  Temple  and  its  ritual,  the  great  Altar 
with  its  perpetual    fire   upon  which    the    daily 
sacrifice  for  ever   burnt,  the    mysterious    inner 
shrine    into    which    none   might   enter  but  the 
priests,    the  yet  more   awful    Holy    of  Holies, 
trodden  by  no  human  foot  save  by  that  of  the 
High  Priest   once   a  year,    where,  behind    the 
gorgeous    curtains    and    beneath    the    golden 
cherubs,  there  shone,    until    the   captivity,  the 
supernatural  light  witnessing  to  the  presence  of 
God — this   and    much    besides    has    impressed 
itself  deeply    upon   our  imaginations  from  our 
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earliest   childhood.      But   a   Christian   temple, 
with    its    font    where   fallen    human    nature    is 
regenerated,  united  to  the  manhood  of  Christ, 
and   made    the   dwelling-place    of   His    Spirit ; 
with    its  altar  where    that    sacrifice  is  pleaded 
of    which    the    Jewish    sacrifices    were    mere 
types  or  shadows,  and  where  the  Divine  victim 
is   present    in  Body  and  Blood,    in    Soul    and 
Body,  in  Godhead  and  Manhood — is  it  and  its 
ritual  and  its  services  always  as  awful,  as  Holy 
a  place  to  us,  as,  in  a  far  higher  sense,  the  House 
of  God,  the  Gate  of  Heaven  ?    Is  the  authority 
of  the    Christian    Church,    the    majesty   of  its 
Priesthood,    the  Divine  efficacy  of  the  Sacra 
ments  at  least  as  real,  as  solid  a  fact  ?     Do  we, 
one  and  all  of  us,  as  loyally  as  the  Jews  of  old, 
cherish  and  cling  to  our  own  privileges,  our  own 
dignity  as  in  a  far  higher  sense  a  holy  nation  and 
royal  priesthood  and  peculiar  people — the  elect 
of  God  ?     It  is  indeed  the  peculiar  glory  of  our 
religion  that  it  is  "  Spiritual,"  but,  because  what 
is  Spiritual  is  liable  to  be  less    real,    less  sub 
stantial    than    what    is    carnal,    we    Christians 
have  more  need  than  the  Jews  to  be  constantly 
reminding  ourselves  of  our  closer  relationship 
with  God,  of  our  greater  nearness  to  Heaven, 
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of  our  more  awful  worship,  of  our  more  sacred 
rites.  We  have  need  to  remind  ourselves  that, 
since  higher  privileges  mean  heavier  responsi- 
bilites,  anything  like  irreverence  or  careless 
ness  is  a  more  grievous  dishonour  to  God  ;  any 
neglect  of  our  religious  duty  a  deeper  level 
of  ingratitude.  And  although  it  is  true  that,  as 
far  as  persons  are  concerned,  the  human  element 
in  the  Jewish  Church  was  certainly  no  less 
obvious  than  in  the  Christian,  yet,  in  these  days 
at  any  rate,  the  intrinsic  sanctity  and  authority 
of  the  Christian  Church  is  less  guarded  by  ex 
ternal  and  legal  restraints,  her  majesty,  though 
far  more  venerable  in  reality,  is  less  visible  to 
the  outward  eye.  Let  us  be  watchful,  then,  lest 
we  are  blind  to  our  own  blessedness  because  we 
are  blind  to  hers  ;  and  let  us  be  ever  striving  so 
"to  behave  ourselves  in  the  House  of  God, 
which  is  the  Church  of  the  living  God,  the 
pillar  and  ground  of  the  truth,"  that  we  may 
attain  by  God's  mercy  to  the  yet  more  surpass 
ing  glory  of  that  Heavenly  Jerusalem,  where 
we  shall  see  not  so  much  anything  new,  as  the 
truth  of  that  which  we  have  believed. 


X. 

CHURCHMANSHIP. 

It  is  expedient  for  you  that  I  go  away. — ST.  JOHN  xvi.  7. 

WHEN  a  merely  human  teacher,  a  man  of  genius, 
who  feels  that  he  has  had  a  really  important 
message  to  deliver  to  his  fellowmen,  and  who 
has  surrounded  himself  with  a  band  of  ardent 
and  devoted  followers,  is  about  to  leave  the 
world,  it  is  hardly  possible  for  him  to  escape 
considerable  anxiety  about  the  future.  His 
disciples  are  in  all  probability  vastly  inferior  to 
himself,  both  in  intellectual  power  and  in  moral 
force.  He  knows,  too,  how  much  of  his  hold 
over  them  has  been  due  to  that  marvellous 
personal  influence  which  is  possessed  by  every 
great  leader  of  men.  This,  he  is  aware,  can- 
riot  be  expected  to  exert  the  same  power  when 
his  face  is  no  longer  seen  and  his  voice  no 

longer  heard,  and  it  is  impossible  to  calculate 
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with  any  certainty  the  consequences  of  its 
withdrawal.  And  again,  in  almost  every  case, 
he  will  feel  that  his  teaching  has  been  only 
imperfectly  understood,  partly  because  he  cannot 
impart  to  his  disciples  his  own  powers  of  mind, 
partly  because  no  man  can  make  another  man 
see  things  from  exactly  his  own  point  of  view, 
partly  because  no  man  can  clothe  his  ideas  with 
language  which  infallibly  conveys  to  his  hearers 
the  precise  meaning  he  wishes  it  to  convey  to 
them.  For  all  these  reasons,  the  keener  his 
intellect  and  the  more  profound  his  knowledge 
of  human  nature,  the  stronger  will  be  his  ap 
prehension  lest,  from  the  moment  of  his  de 
parture  (although  possibly  it  may  be  long 
before  the  change  is  perceptible),  a  process  of 
decay  and  corruption  will  set  in.  It  is  not 
merely,  remember,  that  he  foresees  that  the 
greater  number  of  men  will  practically  disregard 
his  teaching  altogether,  and  therefore  get  no 
good  from  it.  It  is  also  that  he  feels  he  has  no 
power  to  guide  and  direct  those  who  do  accept 
it,  or  wish  to  accept  it,  in  the  time  to  come.  He 
feels  that  he  cannot  hope  that  even  the  wisest 
and  most  sincere  of  his  future  followers  will  be, 
what  they  would  be,  if  he  were  still  living  to 
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control  them,  that  they  will  find  it  more  and 
more  difficult  as  time  goes  on  to  picture  to 
themselves  his  life  and  character  as  it  really 
was,  more  and  more  difficult  to  separate  the 
historical  truth  about  him  from  the  legends 
which  have  overlaid  it,  the  good  corn  he  has 
planted  from  the  crop  of  weeds  which  have 
grown  up  with  it,  the  golden  grains  of  truth 
which  he  so  carefully  collected,  from  the  mass 
of  worthless  rubbish  which  has  been  added  as 
they  have  passed  from  hand  to  hand. 

Now  it  is  true  that  Jesus  Christ  foresaw  and 
foretold  that  the  Christian  religion  would  fail 
to  produce  anything  like  the  effect  He  wished 
it  to  produce ;  that  love,  which  is  the  very 
essence  of  that  religion,  would  grow  cold,  that 
the  iniquity  it  was  intended  to  abolish  would 
abound,  that  numberless  errors  should  arise, 
and  should  even  be  taught  in  His  name,  which 
should  in  some  cases  cut  at  the  very  foundations 
of  truth  as  He  taught  it.  But  it  is  also  true 
that  He  did  not  look  upon  these  evils  as  in 
any  way  the  necessary  consequence  of  His  de 
parture  from  the  world.  On  the  contrary,  He 
took  the  greatest  pains  to  impress  upon  His 
Apostles  that  it  was  expedient  for  them  that 
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He  should  go  away,  that  they  would  be  dis 
tinctly  and  immeasurably  the  gainers,  that  His 
leaving  the  world  should  involve  no  loss  of 
vitality  and  power,  but  rather,  because  He  was 
going  to  the  Father,  believers  in  Him  should 
not  only  do  the  same  but  greater  works  than 
He  Himself  had  wrought.  That  is  to  say,  He 
was  confident  that  the  means  He  was  able  to 
provide  for  teaching  His  future  disciples  what 
He  had  taught,  and  for  enabling  them  to  carry 
out  what  He  had  practised,  were  entirely  suffici 
ent  for  their  purpose.  The  failures  of  Christians, 
whether  intellectual  or  moral,  would  result  not 
from  any  defect  in  the  means  provided,  but  only 
from  wilful  neglect  to  take  advantage  of  them. 

Here,  then,  we  see  one  of  the  greatest  differ 
ences  between  Jesus  Christ  and  any  merely 
human  teacher.  No  human  teacher  can  be 
queath  his  own  spirit  to  posterity.  Jesus  Christ 
can.  His  Spirit  is  a  Divine  Person,  proceeding 
from  Himself  as  God,  the  source  of  all  the 
knowledge  and  of  all  the  sanctity  and  of  all 
the  power  He  manifested  in  His  created  life  as 
Man.  And  this  Divine  Personal  Spirit  of  His 
He  bestows  upon  man  to-day,  on  this — in  some 
sense  the  greatest  of  all  the  Christian  festivals — 
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I  say,  in  some  sense  the  greatest,  for  although 
Our  Lord's  Resurrection  is  more  directly  the 
foundation  of  our  faith  and  hope  in  His  power  to 
save  us,  it  is  the  gift  of  the  Holy  Ghost  which 
actually  bestows  upon  us,  actually  makes  our 
own  the  salvation  He  has  won  for  us.  It  is 
the  gift  of  the  Holy  Ghost  which  makes  us  one 
with  Him,  bone  of  His  Bone,  flesh  of  His  Flesh, 
so  that  His  perfected  and  glorified  Humanity 
is  no  longer  a  thing  apart  from  us,  outside  of  us, 
but  a  possession  common  to  ourselves  and  Him, 
and  its  virtue  passes  into  us  and  raises  us  to  a 
supernatural  state  of  union  with  God  far  ex 
ceeding  that  which  our  first  parents  enjoyed 
before  {the  Fall.  We  are  no  longer  merely  be 
lievers  in  Christ,  mere  disciples  of  Christ,  as 
men  may  be  disciples  of  any  philosopher  or 
prophet,  but  we  are  men  and  women  in  whom 
Christ,  verily  and  indeed,  is — men  and  women 
who  have  "  His  mind,"  who  are,  by  adoption, 
what  He  is  by  nature,  the  Sons  of  God. 

Now  the  work  of  the  Holy  Ghost,  begun 
to-day  is  twofold — in  the  Church  and  in  the  in 
dividual  soul.  I  say  the  work  He  began  to-day, 
for  some  work  the  Holy  Ghost  has  been  doing 
in  the  world  ever  since  the  Creation.  Indivi- 
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dual  souls  He  has  moved  and  inspired  from 
the  beginning  ;  but  not  until  the  first  Day  of 
Pentecost  did  He  begin  to  work  in  this  two 
fold  way — first  by  creating  the  Church,  i.e.,  by 
making  the  Church  Christ's  Body,  and  secondly 
by  uniting  individual  souls  to  that  Body  so  that 
they  become  Christ's  members.  In  both  cases 
indeed  it  is  a  new  work.  He  had  never  dwelt 
in  a  visible  Church  before  as  He  dwells  now, 
and  He  had  never  before  imparted  to  individual 
souls  that  continuous  and  abiding  presence  which 
they  now  enjoy  through  communion  with  the 
Church. 

And  in  this  way  it  has  pleased  God  wonder 
fully  to  reconcile  those  elements  in  human  life 
which  men  still  so  often  find  it  difficult  to  re 
concile — authority  and  liberty,  socialism  and  in 
dividualism.  Where  the  Holy  Ghost  is  there 
is  authority,  for  He  speaks  as  God,  and  the 
claims  of  God  to  obedience  are  absolute  and 
unequivocal.  But  where  the  Spirit  of  the  Lord 
is  there  is  also  liberty.  Where  the  Holy  Ghost 
is  allowed  perfectly  and  entirely  to  illuminate 
and  sanctify  the  whole  man,  there  remains  no 
sense  of  bondage.  The  truth  proclaimed  by 
the  Spirit  through  the  Church  is  recognised  as 
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true  by  the  individual  intellect,  enlightened  by 
the  same  Spirit.  The  Divine  law,  also  pro 
claimed  by  the  Spirit  through  the  Church,  is 
recognised  by  the  individual  intellect  enlightened 
by  the  Spirit,  as  equally  enforced  by  our  own 
reason,  as  written  upon  our  own  hearts,  as  the 
instinct  of  our  own  higher  natures,  so  that  to 
obey  is  not  to  be  a  slave  but  to  be  a  man,  to 
claim  that  which  is  the  true  dignity  of  a  moral 
being. 

And  again,  while  no  hindrance  is  placed  on 
the  freedom  of  intercourse  between  the  in 
dividual  and  God,  while  every  man  is  taught 
that  his  first  duty  is  to  his  own  soul,  for  which 
he  is  primarily  responsible,  and  so  is  guarded 
against  the  terrible  mistake  of  trying  to  reform 
other  people  without  reforming  himself,  every 
man  is  taught  no  less  clearly  that  simply  as  an 
individual  he  cannot  be  saved.  That  all  his 
privileges  as  a  Christian,  all  his  claim  to  the 
benefits  which  Christ  has  won  for  him,  are  a 
possession  he  cannot  have  by  himself  alone, 
but  must  share  with  others,  as  one  of  many 
members,  as  a  subject  of  a  Divine  Kingdom. 
He  must  go  to  his  fellowman  for  baptism  and 
for  the  other  Sacraments.  He  must  pray  with 
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his  fellowmen.  He  must  say  not  merely  My 
but  Our  Father  when  He  speaks  to  God.  Nor 
can  he  be  more  independent  even  in  his  re 
ligious  belief.  His  reason  is,  no  doubt,  illumin 
ated  by  the  Spirit  of  truth,  but  that  Spirit 
dwells  in  Him  only  as  a  member  of  the  Church. 
The  Holy  Ghost  cannot  contradict  Himself,  and 
that  truth  into  which  He  leads  the  individual 
must  be  the  same  as  that  into  which  He  guides 
the  whole  body  of  the  faithful.  No  revelation 
can  be  made  by  Him  to  the  individual  which 
does  not  tally  with  the  "  truth  once  delivered 
to  the  Saints"  collectively, and  preserved  through 
all  ages  by  the  action  of  the  living  Spirit  on  the 
living  Church.  "  The  man,"  writes  St.  Paul, 
"  that  is  a  heretic,  that  is,  whose  belief  is  not  the 
faith  common  to  all,  but  self-chosen,  reject,"  for 
such  a  one  he  adds  is  "  self-condemned  ".  Now 
the  work  of  the  Holy  Ghost  in  the  Church  never 
falls  short  of  its  object ;  the  essentials  of  the 
faith,  the  doctrines  necessary  for  salvation  are 
always  taught  by  the  whole  Body  in  which 
God  the  Holy  Ghost  dwells  and  manifests  His 
Divine  energy  ;  the  Sacraments,  when  adminis 
tered  according  to  Christ's  institution,  never 
lose  their  power  to  convey  the  gifts  of  grace  to 
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those  who  rightly  receive  them.      But  in  our 
selves,  as  individuals,  the  effects  which   ought 
to   follow    from    the   gift    of  the    Holy    Ghost 
bestowed  upon  us  at  our  baptism,  perfected  at 
our  confirmation,  are  terribly  impaired  by  the 
obstacles  we  put  in   His  way.     All  who  have 
received  the  gift  are    called  "Saints"   in  the 
New  Testament,  and  Saints  they  are  intended 
by  God  to  be.     But  in  very  few  alas !  has  the 
holy  seed,  implanted  in  them  at  their  baptism 
and  confirmation  been  freely  allowed  to  grow 
and  ripen  and  bring  forth  fruit.     God  works  in 
us  only  on  condition  that  our  wills  co-operate 
with  His,  and  in   most  of  us  this  co-operation 
has  been  grievously  wanting.     Hence  our  faith 
is  weak  and  dull,  and  instead  of  experiencing 
"the  liberty  of  the  Sons  of  God,"  we  find  the 
most  we  can  do  is  to  carry  on  a  painful,  toilsome 
struggle  with  our  lower  natures.     But  we  must 
not  lose  heart.      For  the  present  we  must  be 
content  to  obey,  however  difficult  and  irksome 
we  may  find   obedience.      Whatever  light  we 
have   we   must  use,  however  dim   it   may   be  ; 
whatever  duty  lies  immediately   before  us   we 
must  do  it  as  well  as  we  can,  however  much 
against  the  grain.     There  is,  "helping  our  in- 

7  * 


ioo  CHURCHMANSHIP 

firmities,"  a  Divine  Person  within  us.  And  if 
we  will  only  do  our  best,  He  will  do  the  rest. 
And,  moreover,  as  long  as  we  remain  united 
to  the  Church,  we  have  not  only  the  work  of 
the  Holy  Ghost  in  our  individual  souls  to  de 
pend  upon,  but  also  a  true  share  in  that  work 
which  He  is  doing  in  the  Body  of  which  we  are 
members.  By  our  Communion  with  the  Church 
in  her  prayers  and  Sacraments  fresh  supplies  of 
grace  are  ever  being  carried  by  the  Holy 
Ghost  from  the  Sacred  Humanity  of  Our  Lord 
Jesus  Christ  into  our  souls.  However  faintly 
we  may  hear  His  voice  in  our  own  hearts,  in 
her  it  sounds  loud  and  clear.  However  sick 
our  own  souls  may  be,  in  her  there  is  a  never- 
failing  fountain  of  perpetual  health.  We  must 
then  be  neither  doubtful  nor  timid,  for  "  God 
hath  not  given  us  the  spirit  of  fear,  but  of 
power  and  of  love  and  of  a  sound  mind". 
What  we  need  most  is  to  understand  the  great 
ness  of  God's  love  for  us  in  having  chosen  us 
to  live  under  the  dispensation  of  the  Spirit ;  in 
having  raised  us,  through  no  merit  of  our  own, 
to  a  supernatural  state  of  such  surpassing  ex 
cellency  ;  and,  in  spite  of  our  miserable  weak 
ness  and  unworthiness,  to  hope  all  things  from 
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the  presence  within  us  and  amongst  us  of  the 
promised  Comforter.  For  His  presence  makes 
all  things  possible,  and  those  who  seek  in  Him 
a  refuge  from  their  own  misery,  He  will  en 
lighten  and  support  and  comfort,  and  will  lead 
them  into  "  the  land  of  righteousness "  here, 
and  into  "the  glorious  liberty  of  the  Sons  of 
God"  hereafter. 


XI. 
CHRISTIAN  LIBERTY. 

As  free,  and  not  using  your  liberty  for  a  cloke  of  ma 
liciousness,  but  as  the  servants  of  God. — i  ST.  PETER  ii.  16. 

FREEDOM  is  a  plain  and  obvious  mark  of  the 
religion  of  Jesus  Christ,  and  has  been  so  ever 
since  that  religion  began  to  be  professed  by 
men.  To  the  Jew  the  Christian  religion 
brought  freedom,  because  it  gradually  taught 
him  how  he  could  rise  above  the  mere  letter 
of  a  written  law,  outside  himself,  and,  by  the 
power  of  the  Holy  Ghost,  succeed  in  obeying 
the  instincts  of  his  own  higher  nature,  released 
from  its  bondage  to  the  flesh,  and  thus  fulfil  a 
law  written  on  his  own  heart  by  the  finger  of 
God  Himself.  To  the  Gentile  the  Gospel  made 
known  the  same  power  of  Divine  grace,  which 
enabled  him  to  overcome  the  evil  lusts  and 
passions  which  his  conscience  condemned,  al- 
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though  he  was  ignorant  of  the  written  law, 
and  thus  to  find  himself,  for  the  first  time,  his 
own  master.  And  to  the  Gentile  Christians, 
who  were  largely  at  first  made  up  of  slaves, 
there  came  also,  with  the  Gospel,  wonderful 
new  ideas  of  social  and  political  liberty.  It  is 
true,  of  course,  that  it  was  a  long  time  before 
the  institution  of  slavery  was  felt  to  be  incon 
sistent  with  the  spirit  of  Christianity.  It  was 
long  also  before  any  kind  of  political  liberty 
was  able  to  make  head  against  the  iron  rule 
under  which  the  Roman  Empire  had  brought 
the  whole  civilised  world.  But  the  ideas  of 
Liberty  and  the  Brotherhood  and  Equality  in 
God's  sight  of  all  men,  received  from  the  first  an 
impulse  and  a  Divine  sanction  they  had  never 
known  before.  In  this  Epistle,  for  instance, 
when  St.  Peter  enjoins  honouring  the  King, 
i.e.,  the  Roman  Emperor,  he  is  no  doubt  merely 
warning  those  Christians  who  lived  under  that 
Emperor's  rule  that  it  was  their  duty  to  con 
form  to  the  established  order  of  things.  But 
when  he  also  enforces  the  duty  of  honouring  all 
men,  he  is  saying  what  would  have  sounded 
very  startling  and  revolutionary  to  an  ordinary 
Roman  citizen,  who  had  been  accustomed  to 
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look  upon  the  whole  vast  slave  population  of 
the  Empire  as  little  better  than  beasts  of 
burden.  He  would  have  fancied  that  to  teach 
all  men  that  they  were  worthy  of  honour  was 
as  dangerous  to  society  as  the  Jew  would  have 
supposed  Christian  teaching  about  freedom  from 
the  law  to  be  to  religion. 

And  there  is  no  doubt  that  the  early  Christian 
converts  did  sometimes  give  scandal  which 
tended  to  confirm  the  prejudices  of  both  Roman 
and  Jew.  There  were  instances  of  slaves  "  des 
pising  "  their  masters,  and  there  were  instances 
of  other  Christians  making  their  freedom  from 
the  law  an  excuse  for  moral  laxity.  There  was 
need  of  constant  warning  from  the  Apostles 
that  the  existing  authorities  of  the  Roman 
Empire  were  to  be  obeyed  as  the  rightful 
representatives  of  law  and  order — that  the  exist 
ing  relations  between  servants  and  masters  were 
to  be  submitted  to  as  the  only  possible  state  of 
things  at  that  time,  that  it  was  to  be  by  "  well 
doing  "  and  not  by  rebellion  or  violence  that  the 
"  ignorance  of  foolish  men  "  was  to  be  silenced, 
that  Christian  liberty  was  by  no  means  to  be 
used  for  "a  cloke  of  maliciousness,"  i.e.,  as  an 
excuse  for  sin.  If  the  Church  had  not  thus  been 
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ruled  by  men  under  the  direct  guidance  of  the 
Holy  Spirit,  it  might  easily  have  happened  that 
Christianity  would  have  rapidly  degenerated 
into  a  revolt  against  the  civil  power,  and  against 
all  religious  and  moral  restrictions.  And  it  was 
only  because  by  God's  grace  that  the  great 
mass  of  the  early  Christians  remained  so  true  to 
the  teaching  that  they  had  received,  endured 
with  such  immense  self-restraint  and  courage 
the  injustice  and  cruelty  of  those  who  misunder 
stood  and  suspected  them,  and  proved  by  the 
righteousness  of  their  lives  the  calumnies  of 
their  enemies  to  be  utterly  unfounded,  that 
their  religion  escaped  being  crushed  out  in  its 
very  beginning  by  the  tremendous  forces 
against  it.  And  then,  when  later  on,  the  peril 
of  abusing  this  freedom  became  greater  rather 
than  less,  because  open  persecution  had  ceased, 
and  there  was  no  longer  the  fear  of  torture 
and  death  to  prevent  worldly  and  irreligious 
people  from  joining  the  Church — to  become 
Christians  perhaps  only  in  name — when,  indeed, 
it  became  very  much  to  a  man's  advantage, 
as  far  as  the  world  goes,  to  profess  the  faith 
of  Christ — there  arose  that  severe  discipline 
in  the  Church  which  kept  lax  Christians  in 


io6  CHRISTIAN  LIBERTY 

check  from  dread  of  the  open  shame  and 
sharp  pain  of  public  penance.  Later  still, 
when  the  Church  became  more  closely  bound 
up  with  the  State,  offences  against  the  dis 
cipline  of  the  Church  involved  civil  penalties, 
a  state  of  things  still  existing  when  the 
present  canons  of  the  Church  of  England  were 
drawn  up. 

Now,  at  the  present  time,  we  see  all  such 
restrictions  upon  our  freedom  almost  entirely 
swept  away.  Perhaps  a  few  thoughtful  and 
sincere  Christians  wish  that  the  purely  spiritual 
discipline  of  the  Church  had  less  completely 
broken  down.  Fewer  probably  regret  that  the 
discipline  of  the  Church  is  no  longer  enforced 
by  civil  penalties,  for  instance  that  a  person 
who  neglects  to  make  his  Communion  at 
Easter  is  no  longer  treated  as  an  offender 
against  the  civil  law.  But,  whether  we  regret 
the  past  or  not,  the  fact  remains  that  no  ecclesi 
astical  or  civil  authority  now  compels  us  to 
conform  even  outwardly  to  the  rules  of  the 
Christian  religion.  Whether  our  present  free 
dom  is  for  our  advantage  or  not,  we  are  certainly 
as  free,  in  all  matters  regarding  our  religion,  as 
we  could  possibly  be.  And  the  more  strongly 
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we  feel  this  to  be  a  privilege,  the  more  reason 
we  have  to  remember  that  it  immensely  increases 
our  responsibility.  For,  of  course,  a  child,  who 
is  made  to  obey  his  parents  and  schoolmasters, 
has  far  less  responsibility  than  a  full-grown 
man  who  can,  to  a  great  extent,  do  as  he  pleases. 
We  therefore  have  the  strongest  possible  reason 
to  remember  St.  Peter's  warning  to  use  our 
liberty,  not  "for  a  cloke  of  maliciousness,  but 
as  the  servants  of  God ".  The  freer  we  are 
from  the  restraint  of  any  human  authority,  the 
more  directly  we  are  subject  to  that  authority 
which  God  has  over  us — an  authority  far  more 
absolute  than  that  of  a  Roman  master  over  his 
slaves  at  the  time  when  St.  Peter  was  writing. 
The  less  we  are  called  to  account  by  any  human 
superior,  the  more  careful  we  must  be  never  to 
forget  the  account  to  which  God  will  call  us. 
We  have  the  greatest  need  to  be  always  re 
minding  ourselves  that  our  complete  civil  and 
religious  freedom  gives  us  no  licence  to  take 
liberties  with  God.  For  nothing  can  alter  the 
fact  that  we  are  His  servants,  that  we  belong 
to  Him,  that  we  are  bound  to  obey  Him.  That 
to  neglect,  in  any  way,  the  service  we  owe  Him, 
is  none  the  less  a  crime,  because  we  can  be 
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judged  for  it  by  Himself  alone.  That  to  claim 
any  right  to  let  our  own  inclination  and  pleasure 
decide  whether  or  not  we  fulfil  the  duties  we 
owe  to  Him — not  merely  our  moral  duty,  but 
also  the  duty  of  prayer,  worship  and  so  on — is 
an  infringement  of  His  rights,  an  outrage  to  His 
majesty,  which  He  cannot  overlook,  without 
forgetting  what  He  is,  without  denying  Him 
self.  My  friends,  are  we  tempted  to  ask  "  Is 
this  freedom  ? "  I  answer,  yes,  the  only  true 
freedom.  No  doubt  we  do  not  always  feel  it 
to  be  so,  but  that  is  because  as  yet  we  are  still 
only  half  free — the  experience  of  slavery  still 
clings  to  us,  so  that  we  have  not  yet  grasped 
the  real  meaning  of  freedom,  we  have  not  yet 
gained  the  thoughts  and  habits  and  temper  of 
freemen.  Had  we  done  so,  we  should  under 
stand  that  to  serve  God  is  the  perfection  of 
all  liberty,  for  it  is  to  fulfil  the  end  for  which 
we  were  created,  it  is  to  find  the  one  place 
large  enough  for  all  our  powers  of  knowledge 
and  love  to  go  on  expanding  and  developing 
through  all  eternity  without  let  or  hindrance, 
to  find  the  one  object  of  knowledge  and  of 
love  that  can  ever  fill  the  heart  and  satisfy 
the  desire. 
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But  though  we  are  free,  though  the  Easter 
triumph  of  our  risen  Lord  has  assured  us  that 
for  us  who  have  been  made  one  with  Him  in 
baptism,  the  old  chains  have  been  broken,  that 
our  captivity  has  been  led  captive,  that  because 
the  Son  has  freed  us,  we  are  free  indeed.  We 
must  not  expect  at  once  to  enjoy  all  the  sweets 
of  liberty.  Like  all  the  gifts  bestowed  upon 
us,  this  gift  of  freedom  must  be  treasured  and 
taken  care  of  and  developed  little  by  little. 
For  a  time  we  must  be  content  to  obey,  how 
ever  hard  the  command  may  seem,  to  do  what 
God  has  told  us,  and  not  our  own  will,  whatever 
may  be  the  struggle  it  costs  us.  But  as  we 
persevere  in  obedience,  love  will  grow.  And 
as  love  grows  there  will  be  less  and  less  of 
strife  between  God's  will  and  ours.  More  and 
more  that  which  God  wills  will  become 
what  we  will  also.  More  and  more  the  obedi 
ence  of  the  faithful  servant  will  pass  into  that 
of  the  loving  child,  until  the  discipline  in  the 
wilderness  has  done  its  work,  and  the  soul  no 
longer  desires  to  return  to  Egypt,  nor  fears  to 
follow  wherever  God  may  lead.  Then  raised 
little  by  little,  through  the  long  years  of  wander 
ing,  from  the  degradation  of  a  slave  to  the 
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courage  and  confidence  and  self-restraint  of  a 
perfect  man,  it  will  be  fit  at  last  to  enter  the 
Land  of  Promise,  and  to  possess  in  peace  and 
safety  "  the  glorious  liberty  of  the  children  of 
God  ". 


XII. 
THE  QUESTION  OF  ST.  PHILIP. 

EXODUS  xxxiii.  18  :  And  Moses  said,  I  beseech  thee,  shew 
me  thy  glory  ;  and  St.  JOHN  xiv.  8  :  Philip  saith  unto  Him, 
Lord,  shew  us  the  Father. 

THERE  would  seem  to  be  a  striking  parallel 
between  the  prayer  of  Moses  and  the  prayer 
of  St.  Philip.  Both,  under  strain  to  their  faith, 
crave  for  sight.  Moses  had  just  witnessed  the 
relapse  into  gross  idolatry  of  the  people  he  was 
charged  to  lead  into  the  Land  of  Promise. 
Burdened  with  the  sense  of  responsibility  and 
realising  the  immense  difficulties  in  the  way'  of 
carrying  out  the  work  entrusted  to  him,  he 
pleads  that  God  will  show  him  His  glory.  In 
the  room  where  the  Last  Supper  has  been  eaten 
and  the  first  Eucharist  has  been  celebrated,  the 
hearts  of  the  Apostles  are  saddened  by  the  fore 
boding  of  some  approaching  calamity.  The 
Master  has  spoken  of  going  away — going  where 
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they  could  not  at  present  follow.  St.  Peter  has 
asked,  "  Lord,  why  cannot  I  follow  Thee  now  ?  " 
and  has  been  warned  of  his  shameful  denial. 
St.  Thomas  has  urged,  "  Lord,  we  know  not 
whither  Thou  goest,  and  how  can  we  know  the 
way".  Then  Christ  has  spoken  of  Himself  as 
the  way  to  the  Father,  known  and  seen  in 
His  Incarnate  Son.  Ah!  if  they  could  only  be 
absolutely  certain  that  the  cause  of  their  Master 
is  the  cause  of  God,  then  there  would  be  no 
thing  to  fear.  Surely  He  could,  if  He  wished, 
give  them  some  visible  proof  of  this,  some 
visible  manifestation  of  the  Father  of  whom 
He  spoke  so  often.  So  St.  Philip  argues  and 
breaks  forth  into  his  passionate  entreaty,  "  Lord, 
show  us  the  Father,  and  it  sufficeth  us ". 

In  some  mysterious  way  the  prayer  of  Moses 
was  granted.  But  St.  Philip  is  only  reminded 
that  his  request  shows  an  utter  ignorance  of  the 
greatness  of  the  privilege  he  had  been  so  long 
enjoying,  of  companionship  with  Christ.  "  Have 
I  been  so  long  time  with  you,  and  yet  hast  thou 
not  known  Me,  Philip?  He  that  hath  seen  Me, 
hath  seen  the  Father,  and  how  sayest  thou  then 
'  Shew  us  the  Father'."  It  is  as  if  He  would 
have  said,  no  sensible  vision,  such  as  Moses 
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beheld,  could  give  a  revelation  of  the  nature 
and  character  of  God  half  so  clear  as  that  given 
to  you,  who  have  for  two  years  lived  in  the 
closest  intimacy  with  Myself.  To  see  God 
needs  not  some  miraculous  sharpening  of  the 
bodily  senses,  but  a  moral  capacity.  And  had 
you  already  attained  such  a  moral  capacity,  it 
must  have  shown  itself  by  a  far  more  ready 
acceptance  of  the  truth  which  as  it  is  you  have 
still  to  learn,  the  truth  that  every  word  I  have 
spoken,  every  action  I  have  performed  can  only 
mean  one  thing — that  "  I  am  in  the  Father  and 
the  Father  in  Me  ".  Now  the  lesson  is  as  much 
needed  by  ourselves,  the  lesson  that  we  must 
content  ourselves  for  the  present  with  the  revela 
tion  of  God  given  us  by  the  Christian  religion, 
as  the  fullest  and  the  clearest  possible  for  man 
under  his  present  circumstances  and  limitations. 
For  there  are  obvious  reasons  why  they  may 
sometimes  put  a  strain  upon  our  faith. 

In  one  way  it  is  easier  for  us  than  for  the 
Apostles,  apart,  I  mean,  from  the  fact  that  to 
them  the  gift  of  the  Holy  Ghost  had  not  yet 
been  given.  At  the  present  time  in  which  we 
live  it  is  far  more  certain  that  Christ,  as  the 
revealer  of  God,  has  no  rival.  Either  we  must 
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accept  what  He  has  shown  us  about  God,  or 
we  must  conclude  that  God  has  never  revealed 
Himself  to  man  at  all.  For,  of  course,  the  Old 
Testament  stands  or  falls  with  the  New,  and  all 
other  ancient  systems  of  religion  have  lost  their 
power  over  civilised  nations,  and  all  modern 
thought  and  all  modern  science  tend  more  and 
more  to  despair  of  the  possibility  of  getting  any- 
clearer  knowledge  of  God  by  the  aid  of  reason 
alone. 

In  another  way  we  have  to  face  much  the 
same  difficulty  as  the  Apostles  before  they  were 
convinced  of  the  Resurrection.  In  them  there 
was  a  growing  sense  of  disappointment  due  to 
the  apparent  want  of  success  in  their  Master's 
work.  They  were  always  hoping  that  the 
moment  had  come  for  some  clear  manifestation 
of  His  claims  which  would  be  accepted  by  their 
nation  and  secure  His  triumph  as  the  promised 
"  Redeemer  of  Israel  ".  Never  had  their  hopes 
been  higher  than  when  on  Palm  Sunday  such  a 
triumph  seemed  so  sure  ;  but,  since  then,  events 
had  not  taken  the  turn  they  expected,  and  the 
condemnation  and  crucifixion  were  on  the  point 
of  changing  disappointment  into  despair. 

We,  too,  in  spite  of  our  faith  in  the  vindication 
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of  Our  Lord's  claims  by  His  Resurrection,  have 
often  our  faith  sorely  tried  by  the  apparent 
failure  of  Christianity.  It  sometimes  seems  to 
have  done  so  little  to  make  the  world,  or  indi 
vidual  man  and  woman,  any  happier  or  any 
better.  Still  more  often  perhaps  it  seems  to  do 
so  little  for  ourselves,  so  little  to  give  us  strength 
in  temptation,  victory  over  bad  habits,  comfort 
in  our  troubles. 

In  a  third  way  our  difficulty  may  be  greater 
than  that  of  the  Apostles.  We  are  brought  into 
external  contact  with  the  life  of  Christ — not 
with  that  life  as  it  was  visible  to  them,  but 
through  the  continuation  of  it  in  the  visible 
Church.  It  is  true  that  we  can  read  about  it 
as  it  appeared  to  them  in  the  Gospels,  but  for 
our  certainty  that  the  Gospels  are  a  true  and 
inspired  record  of  His  earthly  life  we  are  again 
thrown  back  upon  the  witness  of  the  Church 
(guided  by  the  Holy  Spirit  into  all  truth),  that 
their  record  agrees  with  what  she  received  from 
the  beginning,  and  taught  for  many  years  before 
the  Gospels  were  written.  And  to  see  that  the 
life  of  the  Church  is  the  life  of  Christ,  that  there 
is  an  unbroken  unity,  a  real  identity  between 
Christ  and  the  Church  is  not  always  easy. 
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The  human  side  of  the  Church  is  far  more 
obvious  than  the  Divine.  There  has  probably 
never  been  a  time  in  her  history  when  her  claim 
to  be  the  Kingdom  of  God  upon  earth  was  not 
difficult  to  reconcile  with  the  undeniable  exist 
ence  of  grave  ecclesiastical  abuses.  Too  often 
the  very  Saints  she  honours  after  their  death 
have  been  the  objects  of  suspicion  and  perse 
cution  during  life,  too  often  her  rulers  have  been 
ambitious  and  time-serving,  and  have  trusted 
less  to  the  spiritual  powers  entrusted  to  them 
than  to  weapons  borrowed  from  the  world's 
armoury.  And  yet  the  fault  is  in  ourselves.  As 
far  as  we  are  under  the  dominion  of  the  flesh, 
the  Church  appears  to  us,  like  her  Lord  when 
He  was  visibly  amongst  men,  "without  form  or 
comeliness ".  But  as  far  as  we  are  yielding 
ourselves  to  the  guidance  of  the  Spirit,  He  who 
dwells  in  the  Church  and  makes  her  one  with 
Christ  as  Bride  with  Bridegroom,  enables  us 
to  see  Christ  in  the  Church  as  clearly  as  He 
afterwards  taught  the  Apostles  to  see  the  one 
ness  between  Christ  and  the  Father.  And  He 
will  teach  us,  if  we  will  be  patient  and  humble. 

He  will  teach  us  to  find  in  the  worship  and 
in  the  Sacraments  of  the  Church  the  only 
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answer  which  can  as  yet  be  given  to  St.  Philip's 
prayer;  in  those  who  minister  to  us  "the 
stewards  of  the  mysteries  of  God "  ;  in  our 
fellow-Christians  the  dignity  of  members  of 
Christ's  Body  and  of  heirs  with  ourselves  of  the 
same  grace  ;  in  the  Sacraments  that  union  with 
the  Humanity  of  Christ  which  makes  us  "par 
takers  of  the  Divine  Nature  "  ;  in  the  dogmas 
of  the  faith  "that  engrafted  word  which  is  able 
to  save  our  souls "  ;  in  our  common  worship  a 
true  communion  "with  angels  and  archangels 
and  with  all  the  company  of  Heaven  "  in  their 
ceaseless  adoration  "before  the  Throne  of  God 
and  of  the  Lamb  "  in  the  Heavenly  city,  and 
the  best  way  of  preparing  ourselves  for  a  closer 
communion  with  them  hereafter. 

Yet,  although,  if  we  use  them  aright,  we  may 
find  in  our  present  privileges  and  opportunities 
all  that  is  sufficient  for  our  present  needs,  there 
is  a  sense  in  which  St.  Philip's  desire  is  right 
enough.  Not  because  we  fail  to  see  Christ  in 
His  Church,  and  in  Christ  that  Divine  Nature 
which  is  one  and  the  same  in  all  the  Three 
Persons  of  the  one  Godhead,  but  because  we 
know  that  for  our  full  satisfaction  something 
more  is  required  ;  that  God  has  prepared  for 
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them  that  love  Him  things  which,  as  yet, 
neither  eye  hath  seen  nor  ear  hath  heard  ;  that 
we  have  set  before  us  the  sure  and  certain  hope 
of  one  day  passing  from  shadows  and  similitudes 
into  the  unveiled  truth,  when  we  shall  see  not 
as  in  a  glass  darkly,  but  face  to  face  and  know, 
not  in  part,  but  even  as  we  are  known. 


XIII. 
CHRIST  THE  RULER  OF  THE  STORM. 

And  when  he  was   entered   into  a  ship,  his  disciples 
followed  him. — ST.  MATT.  viii.  23. 

THERE  is  something  which  is,  perhaps,  even 
more  impressive  than  the  awfulness  of  a  storm 
at  sea ;  and  that  is  the  tremendous  change  from 
the  darkness  and  violence  and  roar  of  the  tem 
pest  to  the  sunshine  and  peace  and  silence — 
broken  only  by  the  gentle  ripple  of  tiny  waves — 
of  the  succeeding  calm.  In  the  storm  we  are 
indeed  deeply  conscious  of  His  power,  whose 
"paths  are  in  the  great  waters,"  and  who 
"  rideth  upon  the  wings  of  the  wind".  But 
there  seems  to  be  an  even  nearer  sense  of  God's 
presence  in  the  returning  calm.  It  seems  even 
a  more  wonderful  exercise  of  power  to  bring  the 
raging  winds  and  waves  into  rest  again,  than  to 
rouse  their  fury  ;  just  as  a  child's  teasing  can 

excite   in   some  wild   beast  a   rage  which   the 
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strength  of  a  giant  cannot  quell.  And  then, 
again,  there  is  a  sense  in  which  the  calm  seems 
more  directly  the  work  of  God  than  the  storm. 
For  the  storm  is  a  sign  of  the  trouble  and  con 
fusion  brought  into  the  world  by  man's  sin. 
There  were  no  storms  in  Paradise  before  Adam 
fell :  and  when  all  things  shall  be  made  new, 
"there  shall  be  no  more  sea"  in  the  sense  of 
troubled  waters,  but  only  that  still  waveless 
"  sea  of  glass,  clear  as  crystal,"  around  the 
throne.  The  storm  speaks  of  God's  anger,  the 
calm  of  His  love  ;  and  love  is  His  very  life, 
while  anger  is  only,  as  it  were,  the  violence  done 
to  His  love  when  it  is  brought  into  contact  with 
that  which  will  not  let  itself  be  loved — with  evil 
that  He  never  made,  and  never  willed  to  be. 
In  the  storm  we  see  rather  what  the  existence 
of  evil  has  forced  Him  to  permit;  in  the  calm 
what  He  Himself  delights  in,  for  "God  is  not 
the  author  of  confusion  but  of  peace  ". 

But  if  the  calm  is  the  fittest  type  of  the  life  of 
God,  the  storm  is  the  truest  picture  of  our  own, 
of  human  life,  in  this  present  world.  Yes,  when 
we  speak  of  "the  storms"  of  life,  we  are  not 
using  the  fanciful  language  of  poetry,  but  the 
sober  truth  of  fact.  Round  us,  everything 
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seems,  and  indeed  is  in  confusion.  Troubles 
and  difficulties,  of  one  kind  or  another,  tower 
above  us  like  huge  waves,  threatening  every 
moment  to  overwhelm  us.  As  the  ship  that  is 
one  moment  lifted  mountains  high  upon  their 
foaming  crest,  and  the  next  plunges  down  into 
the  fearful  depths  between,  so  we  are  tossed  to 
and  fro  by  the  ups  and  downs  of  life.  We  are 
deafened  with  the  noise,  and  blinded  by  the 
spray,  and  there  is  no  star  to  guide  us,  and  no 
power  (if  there  were)  to  alter  our  course  as  we 
drive  before  the  gale,  though  the  roar  of  the 
breakers  be  never  so  clear,  and  the  cruel  rocks 
never  so  close  at  hand. 

So  our  hearts  are  fearful,  like  the  hearts  of  the 
Apostles  in  that  storm  on  the  Sea  of  Galilee,  of 
which  we  read  in  to-day's  Gospel.  Yes,  our 
own  case  is  so  like  theirs  that  we  can  enter  into 
their  fears,  and  feel  a  real  interest  in  what  they 
did.  Of  course  their  best  reason  for  not  des 
pairing  was  this — they  had  One  with  them  in 
the  ship  who  was  a  worker  of  miracles.  They 
had  seen  Him  turn  water  into  wine.  They  had 
witnessed  the  miraculous  draught  of  fishes. 
They  had  been  with  Him  when  He  healed  the 
sick  and  cast  out  devils.  Their  first  thought 
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must  have  been — "  We  are  safe  enough  as  long 
as  He  is  with  us  ".  But  as  they  turned  their 
eyes  to  the  part  of  their  vessel  where  their 
Master  was,  they  saw  a  sight  which  filled  them 
with  dismay — "  He  was  asleep  ". 

For,  first,  to  see  Him  asleep,  raised  in  their 
minds  doubts  about  His  power.  Nothing  could 
save  them  but  some  superhuman  strength,  yet 
He  looked  now  so  intensely  human — and  not 
merely  so  intensely  human,  but  so  striking  an 
example  of  human  weakness.  At  a  time  like 
this,  a  time  of  distress  and  danger,  when  one 
would  have  thought  everybody  would  be  wake 
ful  enough,  He  was  so  tired  out  that  in  spite  of 
the  noise,  in  spite  of  the  pitching  and  rolling  of 
the  vessel,  in  spite  of  the  howling  wind  and 
driving  rain  and  icy  spray,  He  was  asleep!  If 
He  could  thus  be  overcome  by  exhaustion,  how 
could  He  master  a  storm  ? 

And  then  there  seems  to  have  been  another 
still  more  terrible  doubt  in  the  minds  of  the 
Apostles.  Our  Lord's  sleep  seemed  not  only 
a  sign  of  weakness,  but — worse  still — of  indiffer 
ence  to  their  fate,  of  want  of  love.  Perhaps 
He  may  be  sure  (they  said  to  themselves)  of 
His  own  safety,  that  God  will  take  care  of 
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Him,  but  has  He  no  thought  for  us?  For 
their  cry,  as  they  awoke  Him,  was  this — 
"  Lord,  save  us  or  we  perish,"  or,  as  St.  Mark 
records  their  words,  "  Carest  Thou  not  that  we 
perish  ? '' 

And  it  is  just  the  same,  is  it  not,  with  our 
selves?  In  our  distress,  in  our  perplexity,  in 
our  peril,  if  we  have  any  religion  at  all,  we  turn 
to  it  for  help.  And  then  comes  the  climax  of 
our  agony.  For  our  religion  seems  to  fail  us 
just  at  the  moment  of  our  utmost  need.  As, 
of  old,  our  Lord  was  asleep,  so  now  He  seems 
insensible  to  all  that  is  going  on.  And  there 
come  to  us  the  same  doubts  which,  of  old,  came 
to  the  Apostles.  Is  it  that  we  have  been  de 
ceived  about  His  power?  Can  it  be  that  evil 
is  stronger  than  He?  For  if  He  be  Almighty, 
why  are  things  allowed  to  go  so  wrong?  If  He 
be  the  Sovereign  Ruler  of  all  things,  why  all  this 
confusion  ? 

Or  is  it  that  we  have  been  deceived  about 
His  love?  For  if  He  be  for  us,  why  is  every 
thing  against  us?  If  He  loves  us,  why  does 
He  seem  not  to  care  whether  we  perish  ?  Why 
is  He  not  listening  for  our  prayers,  instead  of 
needing,  as  it  seems,  to  be  awakened,  before  we 
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can  get  Him  to  interest  Himself  in  our  affairs? 
Well,  the  only  wise  thing  to  do  under  such  cir 
cumstances  is  what  the  Apostles  did.  In  spite 
of  their  doubts  they  appealed  to  Our  Lord  to 
help  them — "  Lord  save  us,  we  perish  !  "  Don't 
let  us  wait  until  we  understand  everything,  and 
see  the  reason  for  everything.  But  with  the 
doubts  still  unanswered,  with  the  fear  still  dis 
turbing  us,  let  us  throw  ourselves  upon  His  com 
passion — let  us  pray. 

And  as  He  dealt  with  the  Apostles,  so  He 
will  deal  with  us.  For  what  does  He  do  when 
at  last  they  have  roused  Him  from  His  sleep? 
He  does  not  begin  by  stilling  the  storm  at  sea. 
No,  first  He  quiets  the  disturbance  in  their 
minds,  then  the  disturbance  without.  First  He 
says  to  them,  "  Why  are  ye  fearful  ?  "  Then  He 
rebukes  the  wind  and  the  sea. 

"  Why  are  ye  fearful?"  You  see  His  way 
of  calming  them  is  by  asking  them  a  question. 
"  For  fear,"  as  we  read  in  the  Book  of  Wisdom, 
"  is  nothing  else  but  a  betraying  of  the  succours 
which  reason  offereth  ".  So  He  teaches  them  to 
turn  from  the  unreasonableness  of  fear  to  the 
reasonableness  of  a  sober  judgment.  So  He 
will  teach  us,  if  we  ask  Him,  to  look  below  the 
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appearance  of  things  and  to  get  a  true  view  of 
the  case.  And  we  shall  see,  not  all  at  once  but 
by  degrees,  that  God's  way  of  dealing  with  us 
is  due  neither  to  want  of  power,  nor  to  want  of 
love.  "He  that  keepeth  Israel  shall  neither 
slumber  nor  sleep."  And  if  He  seems  to  be 
unmoved  by  what  is  going  on  in  the  world,  it 
is  not  because  His  strength  is  exhausted,  nor 
because  His  care  for  us  is  relaxed,  but,  first 
of  all,  to  try  our  faith  ;  to  see  whether  our 
faith  is  so  weak  that  we  can  only  trust  Him  to 
keep  us  safe,  when  skies  are  clear  and  waters 
smooth,  and  there  is  no  sign  of  danger  to  be 
seen ;  or  strong  enough  to  trust  Him  when  the 
storm  rages  and  the  light  is  blotted  out,  and  we 
can  see  no  hope  of  being  saved. 

And  next  we  shall  see  that,  as  for  our  salva 
tion  God  came  down  from  Heaven,  and,  for  our 
sakes,  submitted  to  all  the  inconveniences  and 
suffering  that  sin  has  brought  into  the  world  ; 
so  His  way  of  saving  each  one  of  us  is  not  by 
protecting  us  from  the  suffering  that  sin  has 
brought  into  the  world,  but  by  giving  us 
strength  to  bear  that  suffering,  by  making  it 
work  for  our  good,  and  by  bringing  us  through 
it  into  never-ending  peace  and  happiness.  It 


126    CHRIST  THE  RULER  OF  THE  STORM 

has  been  well  said  that  the  greatest  difficulty  in 
the  Christian  religion  is  not  that  it  obliges  us 
to  believe  in  so  many  miracles,  but  that  it  ob 
liges  us  to  get  on  with  so  few  of  them  ;  that 
for  one  man  who  loses  faith  because  he  cannot 
believe  in  miracles,  there  are  many  who  lose 
faith  because  God  lets  things  take  their  course, 
and  does  not  interfere  by  a  miracle  to  set  right 
what  is  wrong.  But  if  people  would  only  use 
their  reason  a  little  more,  they  would  see  that 
the  only  miracle  which  would  set  everything 
right  at  once  would  not  save  but  destroy  us. 
If  God  refused  to  be  any  longer  as  patient  as 
He  is  with  evil ;  if  he  were  at  once  to  destroy 
every  one  who  adds  to  the  confusion  and 
wretchedness  of  the  world  by  doing  wrong 
instead  of  right,  how  would  it  fare  with  each 
one  of  ourselves?  It  is  all  very  well  to  wish 
fire  to  come  down  from  Heaven  and  burn  up 
anybody  who  vexes  us,  but  how  should  we  like 
it  if  the  same  thing  happened  whenever  we 
vexed  anybody  ?  No,  depend  upon  it,  we  only 
find  fault  with  God's  slowness  to  put  an  end  to 
wrongdoing  when  we  shut  our  eyes  to  our  own 
sins.  But  if  He  is  to  be  still  patient  with  wrong 
doing,  He  must  also  leave  us  for  the  present  to 
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suffer  from  it.  Yet  He  will  give  us,  if  we  ask 
Him,  courage  to  face  the  danger  and  faith  to 
trust  Him  while  it  lasts.  And  if  He  does  this 
for  us,  we  had  best  be  contented  for  the 
present.  We  had  best  be  content  with  the 
certainty  that  the  winds  and  waves,  however 
madly  they  rage,  are  under  His  control ;  and 
that  whenever  it  so  pleases  Him,  He  can  silence 
them  with  a  word.  If  we  are  sure  that  when 
ever  He  is  pleased  to  speak,  the  wind  and  sea 
must  obey,  what  does  it  matter  if  as  long  as 
life  lasts  the  storm  should  rage  ?  What  does  it 
matter  if  wind  and  storm  only  fulfil  His  word? 
If  what  looks  to  us  only  like  hopeless  confusion 
is  merely  His  way  of  bringing  good  out  of  evil  ? 
If  He  endures  the  sufferings  of  the  righteous, 
only  that  He  may  give  to  all  sinners  the  longest 
time  for  repentance  ?  If  He  seems  asleep  when 
we  most  need  Him,  only  that  our  cry  for  help 
may  be  the  louder?  If  He  seems  careless  of 
our  danger,  only  that  faith  may  grow  strong  ? 
And  what  will  it  matter  if  we  keep  our  trust  in 
Him  true  to  the  end,  the  end  of  our  few  short 
years  of  trial  here  ?  For  then,  at  any  rate,  we 
look  for  the  calm  that  no  storm  shall  ever  ruffle  ; 
for  the  sunshine  that  no  cloud  shall  ever  dim  ; 
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for  the  safety  of  those  who  "  are  glad  because 
they  are  at  rest ". 

May  Christ  give  us  peace  both  here  and 
hereafter  ;  here,  because  not  by  chance  but  by 
His  word  "  the  stormy  wind  ariseth "  ;  here 
after,  because  those  who  cry  unto  Him  in  their 
trouble  He  delivers,  and  "  makes  the  storm 
to  cease,  so  that  the  waves  thereof  are  still ". 


XIV. 
THE  GENERATION  OF  GOD'S  CHILDREN. 

Yea,  and  I  had  almost  said  even  as  they ;  but  lo,  then 
I  should  have  condemned  the  generation  of  thy  children. — 
PSALM  Ixxiii.  14. 

THE  Church  is  keeping  her  glorious  and  trium 
phant  festival  of  All  Saints,  thanking  God  for, 
and  honouring  the  memory  of  all  that  great 
multitude  who,  having  lived  holy  lives  and  died 
holy  deaths,  now  reign  with  Christ  in  everlasting 
glory.  Some  are  known  and  honoured  by  name, 
but  many  more  are  known  only  to  God.  Men, 
women  and  children  of  every  age,  of  every 
nation,  who,  by  God's  grace,  have  kept  them 
selves  unspotted  from  the  world,  or  have  washed 
their  robes,  once  denied,  in  the  Blood  of  the 
Lamb,  loving  the  more  because  to  them  much 
has  been  forgiven.  And  in  order  to  enter  into 
the  full  meaning  of  this  festival,  we  must  look 

at  it  in  the  light  of  those  other  holy  days  and 
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seasons  which  are  kept  in  honour  of  the  great 
mysteries  of  redemption — the  chief  events  in  the 
life  of  Jesus  Christ  the  Incarnate  God — Christ 
mas,  Good  Friday,  Easter,  Ascension.  I  mean 
to  say,  we  are  not  to  think  of  All  Saints'  Day 
as  if  the  Church,  having  already  kept,  in  trie 
course  of  the  Christian  year,  the  feasts  of  Our 
Lord,  now  found  time  to  turn  her  attention  to 
the  Saints,  but  rather  we  are  to  consider  their 
triumph  as  inseparably  bound  up  with  His  work. 
All  Saints'  Day  is  no  less  a  day  of  Our  Lord's 
than  Christmas  Day  or  Good  Friday  and  Easter. 
Only  then  we  thought  of  the  cause,  to-day  we 
think  of  the  effect.  Then  we  saw  how  grace 
was  won,  to-day  we  see  how  it  has  done  its  work. 
From  the  foundation  of  the  world  none  has  been 
made  really  holy  except  by  God's  grace  ;  and 
from  the  foundation  of  the  world,  no  grace  has 
been  given  except  for  the  sake  and  through  the 
merits  of  Jesus  Christ.  And  as  it  is  true  that 
without  Him  there  would  be  no  Saints,  so 
it  is  also  true  that  without  the  Saints  He  would 
not  be  what  we  believe  He  is.  Of  course 
He  depends  upon  no  creature  for  His  own 
eternal  uncreated  glory,  which  was  His  from 
everlasting  as  the  Second  Person  of  the  ever- 
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blessed  Trinity.  But  were  there  no  Saints  He 
would  be  deprived  of  the  glory  of  that  office 
which  He  undertook  at  His  Incarnation,  the 
office  of  Redeemer  and  of  Mediator  between 
God  and  man.  For  He  humbled  Himself  to 
take  our  nature.  He  perfected  that  nature  by 
obedience  even  to  the  death  of  the  cross.  He 
raised  it  from  death  and  Hades  to  the  right 
hand  of  God,  that  He  might  impart  its  per 
fections  to  those  whom  the  Father  has  given 
Him,  that  He  might  be  the  Head  of  many 
members,  the  first-born  of  many  brethren, 
that  His  throne  in  Heaven  might  not  be  a  seat 
of  solitary  grandeur,  but  shared  by  those  whom 
He  has  made  co-heirs  with  Himself.  And  of 
all  who  shall  at  last  be  eternally  united  to  Him 
self  through  faith  and  charity,  those  whom  we 
honour  to-day,  are  the  forerunners,  the  first- 
fruits  of  a  mighty  harvest,  "  the  spirits  of  just 
men  made  perfect,"  as  all  shall  one  day  be 
made  who  are  found  worthy  to  be  set  on  His 
right  hand  at  His  second  coming. 

The  honour  of  the  Saints  is  bound  up  with 
the  honour  of  the  King  of  Saints.  We  cannot 
honour  or  love  Him  without  them,  or  them 

without  Him.    We  cannot  sever  the  Head  from 

^  * 
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the  members,  or  the  members  from  the  Head. 
His  merits  are  theirs,  their  merits  are  His.  In 
their  sufferings  He  suffered,  in  their  mighty 
acts  He  manifested  His  power.  In  their  vic 
tories  He  triumphed.  And  of  His  oneness  with 
them  that  earthly  union  is  but  a  type  and  figure, 
that  earthly  union  between  Bridegroom  and 
Bride,  whom,  because  God  has  joined  them,  no 
man  may  put  asunder. 

So  the  Saints  have  ever  been  most  loved  and 
honoured  by  those  who  were  Saints  themselves. 
But  we  sinners  must  love  and  honour  them  too, 
first,  and  above  all,  for  Our  Lord's  sake,  be 
cause  He  so  loves  and  has  so  honoured  them, 
but  also  for  our  own  sakes  as  well.  The  nation 
that  has  ceased  to  love  and  honour  its  heroes, 
the  men  who  won  for  it  greatness  and  liberty, 
often  at  the  cost  of  their  own  lives,  is  already  on 
the  downward  path.  The  Christian  that  has 
no  love  or  honour  for  the  Saints  is  in  peril  of 
his  soul.  For  what  does  it  mean  to  have  no 
love  or  honour  for  the  Saints  ?  Surely  it  means 
that  we  are  not  merely  sinners,  but  something 
even  worse  than  that — either  that  we  have  lost 
our  faith  in  the  possibility  of  righteousness  for 
man,  that  we  have  drifted  down  into  that  miser- 
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able  worldliness  which  believes  every  man  to 
have  his  price,  and  that  the  Saint  differs  only 
from  other  men  in  being  a  more  clever  and 
successful  hypocrite,  or  else  that  we  are  so  en 
slaved  by  sin  that  we  have  neither  hunger  nor 
thirst  for  righteousness — no  enthusiasm,  no  re 
verence,  no  admiration  for  whatever  is  honest 
and  lovely  and  of  good  report.  In  either  case, 
may  God  help  us.  But  sinners  though  we  be, 
there  is  hope  for  us  if  we  have  a  true  love  and 
true  honour  for  God's  Saints.  Then,  at  any 
rate,  we  have  not  lost  faith  in  goodness ;  then, 
at  any  rate,  we  are  not  so  fallen  as  to  have 
no  desire  for  better  things.  And  I  think  we 
have  in  this  seventy-third  Psalm  a  very  touching 
instance  of  true  love  and  honour  for  the  Saints. 
The  writer  of  this  Psalm  probably  lived  towards 
the  end  of  the  reign  of  Solomon,  at  a  time  when 
men  had  abused  God's  gift  of  a  long  season  of 
peace  and  great  prosperity  by  giving  themselves 
up  to  luxury  and  selfishness,  a  temptation  to 
which  we  know  even  the  wise  King  himself  had 
given  way.  He  sees  all  around  him  wicked, 
godless  men  enjoying  every  kind  of  earthly 
happiness.  They  are  not  only  as  well  off  as 
God's  servants,  but  better.  "  They  are  in  no 
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peril  of  death,  but  are  lusty  and  strong.  They 
come  in  no  misfortune  like  other  folk,  neither 
are  they  plagued  like  other  men."  And  be 
cause  they  seem  to  be  so  fortunate,  people  are 
beginning  to  doubt  God's  love  and  justice,  or 
to  question  whether  He  still  governs  the  world. 
"Tush,"  say  they,  "how  should  God  perceive 
it?  Is  there  knowledge  in  the  Most  High?" 
The  Psalmist  himself,  righteous  man  as  he  is, 
has  heavy  troubles  to  contend  with.  "  All  the 
day  long,"  he  says,  "  have  I  been  punished,  and 
chastened  every  morning."  Then,  stung  by  the 
seeming  injustice,  he  confesses  that  he  himself 
has  doubted  whether  he  gained  anything  by  his 
righteousness.  "  I  said,  then  have  I  cleansed 
my  heart  in  vain  and  washed  my  hands  in  inno- 
cency." 

Sometimes,  you  know,  we  fancy  that  the 
Saints  were  people  who  were  above  all  tempta 
tion  of  this  kind.  That  they  found  everything 
go  so  easily  with  themselves  that  they  had  few 
difficulties  of  their  own,  and  that  they  were  too 
narrow  to  enter  into  the  feelings  of  their  less 
fortunate  fellowmen.  But  the  fierce  passionate 
outbursts  of  Job — Job,  one  of  those  three  men 
whose  righteousness  God  Himself  declared 
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would  win  mercy  for  any  nation  whose  case  was 
not  wholly  desperate — and  the  bitter  sense  of 
wrong  and  perplexity  expressed  in  this  seventy- 
third  Psalm,  tell  a  different  tale.  The  Saints 
were  men  of  like  passions  with  ourselves,  and 
saintliness,  far  from  crushing  out,  intensifies  and 
deepens  all  noble  impulses  and  affections.  If 
they  were  more  patient  than  we  are,  it  was  not 
that  their  senses  were  more  dull  than  ours,  but 
only  that  they  had  learnt  from  God  His  patience 
as  well  as  His  hatred  of  injustice — only  that  their 
confidence  in  His  perfect  goodness  made  them 
content  to  leave  to  Him  the  answer  to  all 
doubts  and  the  righting  of  all  wrongs. 

But  there  were  times,  as  we  see  from  Job 
and  from  the  Psalmist,  when  even  for  them 
patience  was  no  easy  matter.  When  the  temp 
tation  to  rebel,  aye,  even  to  blaspheme,  was 
long  and  fierce.  "Yea,  and  I  had  almost  said 
even  as  they,"  even  i.e.,  as  those  who  accused 
God  of  being  deaf  and  blind.  But  he  did  not 
say  it ;  and  what  was  it  restrained  him  ?  What 
but  his  tender  love  and  deep  reverence  for  the 
Saints?  "  I  had  almost  said  even  as  they,  but 
lo,  then,  I  should  have  condemned  the  genera 
tion  of  thy  children."  Yes,  in  his  own  agony, 
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he  calls  to  mind  the  patient  endurance  of  the 
Saints  of  old,  of  Patriarchs  and  of  Prophets. 
He  remembers  how  they  wandered  in  exile, 
like  Abraham  and  Jacob.  He  remembers  how 
they  were  misunderstood  like  Moses — perse 
cuted  like  David.  Can  he  dare  to  say  that 
their  faith  was  vain,  that  their  self-denial  was 
folly,  that  their  heroism  was  thrown  away  ? 
No,  suffer  as  he  may,  he  will  not  reproach 
those  whom  he  loves  so  well,  he  will  not 
shame  those  whom  he  reverences  so  deeply— 
anything  rather  than  this,  to  condemn  the 
generation  of  God's  children !  And  surely  we 
have  here  a  warning  for  ourselves.  By  keeping 
All  Saints'  Day  at  all  we  do  profess  to  honour 
the  Saints.  Let  us  take  care  that  while  we 
profess  to  honour  them — the  generation  of 
God's  children — we  do  not  condemn  them. 
Let  us  take  care  that  we  are  not  like  those 
Jews  who  built  splendid  sepulchres  for  the 
prophets  whom  their  fathers  persecuted,  while 
all  the  time  their  actions  proved  that  they 
really  respected  the  prophets  as  little  as  their 
fathers.  The  fact  is  that  when  we  are  thinking 
about  the  Saints  in  glory,  when  we  are  singing 
hymns  about  their  beautiful  home  and  their 
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white  robes  and  golden  crowns  and  so  on,  it 
seems  impossible  not  to  love  and  honour  them, 
and  the  very  idea  of  condemning  them  fills  us 
with  horror.  But  we  cannot  really  love  and 
honour  them  as  they  are  now  unless  we  love  and 
honour  them  also  as  they  were  when  living 
upon  earth.  If  we  love  and  honour  a  man  when 
he  has  become  rich  and  great  whom  we  de 
spised  when  he  was  poor  and  humble,  does  it 
not  show  that  we  love  and  honour  not  the  man 
but  only  his  riches  and  his  greatness  ?  So 
if  we  love  and  honour  the  generation  of  God's 
children  when  they  are  glorious  and  happy  in 
Heaven,  but  condemn  them  as  they  were  on 
earth,  does  it  not  show  that  we  honour  and 
love  them,  not  because  they  are  Saints  but  only 
because  they  are  fortunate?  Now  what  were 
the  Saints  on  earth  ?  Were  they  not  people 
who  suffered  for  the  sake  of  their  religion  ? 
Such  surely  were  those  Apostles  who  were 
made  a  spectacle  to  angels  and  to  men — such 
were  the  Christian  Martyrs  and  Confessors — 
such  were  those  Saints  of  the  Old  Testament 
who  were  stoned,  sawn  asunder,  tempted,  slain 
with  the  sword,  destitute,  afflicted,  tormented. 
Well,  if  we  really  love  and  honour  those  who 
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suffered  so  much  for  the  sake  of  their  religion, 
this  at  least  we  shall  not  ask  for — an  entirely 
different  kind  of  religion  from  theirs,  a  religion 
which  costs  us  nothing.  Yet  we  often  do  wish 
for  it,  for  a  religion  which  would  let  us  do  more 
as  we  please,  and  had  not  quite  so  many 
rules  and  restrictions ;  a  religion  which  left  no 
mysteries  unexplained,  but  gave  us  a  plain 
answer  to  every  possible  question  ;  a  religion 
which  got  rid  of  troubles  and  difficulties  instead 
of  merely  preaching  patience  and  endurance  ; 
a  religion  which  would  make  us  good  at  once, 
and  teach  us  some  less  tedious  way  to  success 
than  that  of  wading  through  failures  ;  a  religion 
which  made  us  feel  less  uncomfortable  when 
we  sin,  and  promised  forgiveness  on  easier 
terms  than  all  this  tiresome  self-examination, 
and  contrition  and  confession  and  resolution 
not  to  sin  again.  Well,  there  is  such  a  religion. 
It  is  not  the  religion  of  the  Saints,  but  it  is  the 
religion  of  the  children  of  this  world.  They 
have  discovered  the  secret  of  stifling  conscience 
when  it  reproaches  them  ;  they  have  persuaded 
themselves  that  God  shall  not  perceive,  and 
that  there  is  no  knowledge  in  the  Most  High  ; 
they  are  tormented  by  no  remorse  for  the  past, 
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no  fears  about  the  future.  So  far  they  "do 
come  into  no  misfortune  like  other  folk,  neither 
are  they  plagued  like  other  men  ". 

And,  no  doubt,  we  are  sometimes  tempted 
to  envy  them  ;  no  doubt  we  have  sometimes 
almost  said  "even  as  they".  But  we  cannot 
yield  to  that  temptation  without  "  condemning 
the  generation  of  God's  children,"  without  dis 
honouring  those  whom  we  honour — those 
Blessed  Saints  who  would  have  scorned  to 
wear  the  crown  that  had  not  been  first  earned 
by  the  Cross. 

While,  then,  we  congratulate  them  on  their 
rest  after  labour,  their  glory  after  shame,  their 
pleasure  after  suffering,  let  us  take  care  that 
we  do  really  count  that  rest  worthy  of  the 
labour,  that  glory  worthy  of  the  shame,  that 
pleasure  worthy  of  the  suffering.  Let  us  prove 
that  our  love  for  them,  our  reverence  for  them 
is  true  and  deep  enough  to  make  us  content 
to  be  what  they  once  were — content  not  merely 
to  be  inheritors  with  them  of  the  Kingdom 
of  Heaven,  but  also  content  here  in  this  world 
"to  share  the  reproach  of  God's  people,"  here 
in  this  world  to  throw  in  our  lot  with  "  the 
generation  of  His  children  ". 


XV. 

SOME  LESSONS  OF  ALL  SAINTS'  DAY. 

I  beheld,  and,  lo,  a  great  multitude,  which  no  man  could 
number,  of  all  nations,  and  kindreds,  and  people,  and  tongues, 
stood  before  the  throne,  and  before  the  Lamb,  clothed  with 
white  robes,  and  palms  in  their  hands. —  REV.  vii.  9. 

THE  one  Church — the  mystical  Body  of  Christ, 
the  blessed  company  of  all  faithful  people  who 
are  Christ's  members — is  made  up  of  beings 
who  are  at  present  in  three  different  states  or 
conditions. 

There  are  some  who  are  living  in  this  world, 
there  are  some  whose  souls  are  being  puri 
fied  in  the  other  world,  and  being  made  fit  for 
the  sight  of  God's  unveiled  face  of  which  they 
are  not  yet  worthy.  And  there  are  in  Heaven 
the  Holy  Angels  and  the  Blessed  Saints  who 
reign  with  Christ  in  glory. 

Now  the  departed  souls,  which  still  need  our 

prayers  because  they  are  not  yet  fully  cleansed 
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from  the  stains  of  sin,  we  remember  on  All 
Souls'  Day.  And  the  Holy  Angels  we  re 
member  on  Michaelmas  Day.  The  great 
festival  which  we  begin  to  keep  this  evening 
is  our  thankful  and  reverent  remembrance  of 
"  the  spirits  of  just  men  made  perfect,"  who  no 
longer  need  our  prayers  but  who  are  always 
praying  for  us. 

And  our  first  thought  on  All  Saints'  Day  is 
the  glory  of  our  Lord  and  Saviour  Jesus  Christ. 
For  He  alone,  by  the  merits  of  all  He  has  done 
and  suffered  for  us,  has  made  it  possible  for  any 
fallen  and  sinful  man  or  woman  to  enter  Heaven. 
It  is  His  blood  alone  which  has  made  the 
robes  of  the  Saints  whiter  than  snow.  It  is 
His  grace  alone  which  has  won  for  them  the 
victory  over  sin,  and  patience  and  courage  to 
endure  "the  great  tribulation,"  out  of  which 
He  has  brought  them  into  rest  and  happiness. 
But,  more  than  this,  His  own  triumph  is  only 
completed  by  that  of  His  Saints.  The  reward 
He  has  won  by  His  perfect  obedience  as  Man 
to  the  Father's  will,  is  not  merely  that  He  should 
Himself  sit  as  man  at  the  right  hand  of  the 
Father,  but  that  He  should  sit  there  also  as  the 
Head  of  the  Church  He  has  redeemed,  "the 
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first-born  among  many  brethren  ".  This  is  the 
answer  He  claims  to  His  prayer  on  the  night 
before  His  Passion  :  "  Father,  I  will  that  those 
whom  Thou  hast  given  Me  be  with  Me  where 
I  am  ".  And  although  the  full  answer  to  that 
prayer,  the  full  triumph  that  awaits  Him,  will 
only  be  gained  when  the  whole  number  of  His 
elect  has  been  made  up,  and  His  whole  Church 
is  triumphant,  yet  over  all  who  are  already  in 
heaven  His  Sacred  Heart  rejoices,  because  in 
them  He  sees  that  the  fruit  of  His  labours  and 
sorrows  is  already  secured  to  Him.  And  as 
each  new  Saint  enters  there,  He  beholds  another 
jewel  sparkling  in  His  own  crown,  and  the 
nearer  and  nearer  approach  of  that  final  victory 
when  His  Church  which  He  has  purchased  to 
Himself  with  His  own  blood  shall  sit  with  Him 
as  His  Bride  on  His  throne  and  reign  with 
Him  for  ever.  And  next  we  rejoice  because 
we  see  in  the  Blessed  Saints  the  true  glory  of 
that  Church,  our  Holy  Mother.  As  she  is  in 
this  world,  we  see  her  not  only  despised  and 
rejected  by  the  world,  that  we  must  expect, 
because  the  world  which  despised  and  rejected 
the  Head  cannot  honour  or  discern  His  Body, 
but  also,  too  often  alas !  we  see  her  dishonoured 
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and  put  to  shame  by  the  weakness  and  the  folly 
and  the  blindness  and  the  wickedness  of  her 
own  children.  Her  history  is  not  only  a  record 
of  noble  lives  and  noble  deeds,  but  also  of  lives 
(even  of  those  in  high  places)  and  of  deeds 
which  are  a  deep  dishonour  to  the  spotless  Bride 
of  the  Lamb.  And  though,  even  in  this  world, 
God  has  always  His  Saints,  yet  the  Saints  are 
seldom  recognised  here,  and  they  seem  few  and 
far  between.  So  it  is  only  too  easy  for  the 
world  to  ask  in  scorn  :  "  Is  this  'the  Kingdom 
of  God '  ?  'Is  this  the  city  that  men  call  the 
perfection  of  beauty,  the  joy  of  the  whole 
earth  ?  ' !  Of  course  it  is  the  fault  not  of  the 
Church  but  of  her  disloyal  children.  But  even 
those  who  are  most  loyal  to  her  need  sometimes 
to  be  reminded  of  what  she  really  is  by  looking 
upward  from  earth  to  Heaven.  For  then  we 
see  that  what  looks  like  so  much  failure  is 
indeed  success.  Here  we  see  her  pleading  in 
vain  with  men  to  save  their  souls.  There  we 
see  her  ever  adding  to  the  number  of  those 
who  are  "  without  fault  before  the  throne  of 
God".  "  Here  we  see  her  walls  broken  down  and 
her  gates  burned  with  fire,"  but  there  slowly  but 
surely  a  city  is  rising  whose  walls  are  of  jasper 
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and  every  several  gate  of  one  pearl.  And  in 
that  city  there  can  "  nothing  enter  in  that  de- 
fileth  ". 

There  is  neither  division  nor  heresy  nor 
jealousy  nor  envy  nor  hate.  But  peace  for  ever 
reigns,  and  all  truth  is  honour,  and  all  faces  are 
smiling  and  all  hearts  are  loving.  And  one  day 
that  city  shall  descend  from  God  out  of  Heaven, 
to  the  astonishment  and  confusion  of  the  world, 
"as  a  bride  adorned  for  her  husband,"  and 
"  having  the  Glory  of  God,  and  her  light  like 
unto  a  stone  most  precious,  even  like  a  jasper 
stone,  clear  as  crystal ".  Then  all  men  must 
confess  that  the  gates  of  hell  have  not  prevailed 
against  her,  and  those  who  have  hated  her 
must  needs  come  to  worship  at  her  feet  and 
know  that  the  Lord  hath  loved  her. 

And  thirdly,  the  prayers  of  the  Blessed  Saints 
are  a  source  of  perpetual  strength  to  the  Church 
on  earth  in  her  warfare  with  evil.  The  great 
power  of  the  Church  is  the  power  of  prayer. 
Like  Jacob  of  old,  the  Church,  the  true  Israel, 
wrestles  with  God  and  prevails.  And  what  is 
the  power  of  prayer?  It  is  the  power  which 
springs  from  the  union  of  the  will  of  the  creature 
with  the  will  of  the  Creator.  It  pleased  God 
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when  He  made  them  to  bestow  upon  His  intelli 
gent  creatures,  angels  and  men,  the  gift  of  free 
will.  It  is  the  noblest  of  His  gifts,  the  one 
which  gives  them  the  closest  likeness  to  God. 
But  it  was  given  (if  we  may  venture  to  say  so) 
at  a  tremendous  cost.  For  what  did  it  mean, 
this  free  will  of  His  creatures,  except  that  they 
were  given  the  power  (if  they  chose  to  use  it) 
to  oppose  the  will  of  God,  and  thus  to  bring 
evil  and  unhappiness  into  His  creation?  And 
this  we  know  they  did,  first  the  bad  angels  then 
man.  Well,  the  only  cure  for  the  mischief,  as 
far  as  man  is  concerned,  is  to  make  his  will 
again  one  with  God's  will.  So  God  Himself  be 
came  Man,  and  lived  a  human  life  of  such  perfect 
obedience  that  in  Him  the  human  will  was 
altogether  one  with  God's.  And  by  the  in 
dwelling  of  His  Holy  Spirit  in  those  who  are 
made  members  of  His  Body,  He  brings  about 
in  them  also  a  true  union  of  their  wills  with  His 
own.  Now  prayer  is  the  effort  we  men  make 
to  unite  our  wills  with  the  will  of  God.  And 
the  more  perfect  this  effort  is  the  greater  is  the 
power  of  prayer.  But  it  is  only  in  Heaven  that 
there  is  no  sort  of  difference  between  the  will 

of   the    creature   and  the  will  of  the    Creator. 
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Therefore  our  Lord  bids  us  say,  "Thy  will  be 
done  on  earth,  as  it  is  in  Heaven ".  So  the 
prayers  of  that  part  of  the  Church  which  is  in 
Heaven  have  far  more  power  than  the  prayers 
of  that  part  of  the  Church  which  is  still  in  the 
world.  And  it  is  a  great  comfort  to  remember 
that  when  we  pray,  our  prayer  always  goes  up 
to  God  together  with  the  prayers  of  the  Saints 
in  glory,  and  is  offered  at  last  to  God  (with 
theirs)  by  the  King  of  Saints  Himself,  Our 
Lord  Jesus  Christ.  For  we  call  Him  the  "  One 
Mediator  between  God  and  man,"  not  because 
we  cannot  help  one  another  by  our  prayers, 
but  because  every  prayer  made  by  us,  even  if 
it  is  the  prayer  of  the  highest  Saint  in  Heaven, 
must  pass  through  His  hands  in  order  to  find 
acceptance  with  God. 

And  lastly  we  think  to-day  of  the  Blessed 
Saints  in  order  to  encourage  ourselves  by  their 
examples.  For  they  have  proved  that  it  is  pos 
sible  for  men  and  women  "  of  like  passions  with 
ourselves "  to  face  and  to  overcome  all  the 
temptations,  all  the  difficulties,  all  the  troubles 
of  this  world  and  to  win  the  crown  of  eternal 
life.  And  it  is  possible  for  us  also  just  be 
cause  the  Saints  did  this,  not  by  their  own 
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strength,  but  by  the  same  grace  which  God 
has  promised  to  every  one  of  us,  if  we  seek  it 
in  His  appointed  ways,  by  prayer  and  by  the 
Holy  Sacraments.  And  however  strong  our 
temptations,  however  great  our  difficulties  may 
be,  His  grace  will  be  enough  for  us  if  we  will 
only  try  honestly  to  do  the  best  we  can,  how 
ever  little  that  may  be.  Now,  perhaps  it  is 
want  of  courage,  more  than  anything  else,  which 
keeps  us  from  doing  our  best.  We  get  frightened 
because  the  temptations  look  so  terrible,  the 
difficulties  look  so  big,  the  troubles  look  so  heavy. 
Well,  the  best  way  is  not  to  look  at  these  more 
than  we  can  help,  but  rather  to  look  at  those 
who  have  passed  safely  through  them  all,  and 
at  their  bright  home  in  Heaven  where  their  past 
trials  are  all  forgotten  in  their  present  joy. 
But  for  our  trials  they  still  feel,  loving  us  with 
a  stronger  than  any  earthly  love.  They  watch 
over  us  "  as  a  great  cloud  of  witnesses,"  and 
they  long  for  the  time  when  we  shall  be  with 
them  and  share  their  happiness.  Then  we 
shall  have  no  more  poverty,  no  more  sorrow, 
no  more  hard  work,  no  more  temptation,  and, 
best  of  all,  no  more  sin  ;  and  we  shall  find  out 
by  our  own  experience  (what  it  is  so  hard  to 
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believe  now)  that  whatever  it  may  cost  us 
to  win  Heaven  is  worth  the  cost,  "  the  suffer 
ings  of  this  present  world  are  not  worthy  to 
be  compared  with  the  glory  "  which  shall  be 
ours. 


XVI. 

HOW  TO  FOLLOW  THE  SAINTS. 

After  this  I  beheld,  and,  lo,  a  great  multitude,  which  no 
man  could  number,  of  all  nations,  and  kindreds,  and  people, 
and  tongues,  stood  before  the  throne,  and  before  the  Lamb, 
clothed  with  white  robes,  and  palms  in  their  hands. — REV. 
vii.  9. 

WE  are  apt  to  be  discouraged,  not  only  about 
the  state  of  our  own  souls,  but  also  about  the 
state  of  the  Christian  religion. 

Indeed,  these  two  kinds  of  discouragement  are 
often  present  to  our  minds  at  the  same  moment, 
and  one  is  often  the  result  of  the  other.  On  the 
one  hand,  if  we  have  any  misgivings  about  our 
religion,  we  can  hardly  help  being  discouraged 
about  ourselves.  On  the  other,  discouragement 
about  ourselves  tends  to  misgivings  about  our 
religion.  "Is  it  true,"  we  are  inclined  to  ask, 
''that  my  failures  are  altogether  due  to  myself? 

Is  it  true  that  the  religion  of  Christ  does  give 
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all  the  help  it  promises?  Is  it  true  that  it  does 
give  to  weak,  sinful  men  and  women  the  strength 
to  rise  above  their  own  weakness  and  their  own 
sinfulness,  and  to  overcome  the  many  tempta 
tions  of  the  devil,  the  world  and  the  flesh? 
Does  it  not  rather  seem  that  our  own  experience, 
and  the  experience  of  most  professing  Christians, 
show  that  its  promises  are  in  advance  of  their 
fulfilment  ?  Are  not  prayers  prayed  in  vain  ? 
Are  not  Sacraments  received  with  no  apparent 
profit?  Is  the  Church  what  we  should  expect 
the  Kingdom  of  Heaven  should  be?  Are  its 
members  so  obviously  better  than  those  who 
reject  its  claims  ?  Do  they  find  it  so  much  more 
possible  to  resist  temptation  and  to  act  according 
to  their  conscience  than  others  who  seldom 
pray  and  never  make  use  of  the  Sacraments, 
who  either  have  no  faith  in  the  Christian  re 
ligion,  or,  at  all  events,  do  not  so  practise  it,  as 
to  justify  the  assumption  that  they  enjoy  some 
supernatural  assistance  of  which  others  are 
destitute  ? "  Now  doubts  of  this  kind  are  hardly 
worth  the  trouble  of  answering,  if  the  meaning 
of  All  Saints'  Day  is  founded  upon  solid  fact, 
not  merely  upon  pious  imagination.  For  the 
meaning  of  All  Saints'  Day  is  that  there  is 
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actually  a  great  multitude  of  men  and  women, 
once  "  of  like  passions  with  ourselves,"  once 
liable  to  the  same  difficulties  and  trials  as  we 
are,  but  now  reigning  with  Christ  in  glory,  be 
cause  by  the  power  of  His  grace  they  have 
overcome  as  He  overcame.  It  means,  too,  that 
the  Church  upon  earth  is  only  a  small  part  of 
the  whole  Church  in  which  we  profess  our  faith 
every  time  we  say  the  Creed,  that  what  we  can 
see  of  the  Church  as  it  is  below  is  only  intel 
ligible  when  we  remember  what  it  is  above. 
Here  we  are  dazed  with  the  din  of  battle  ;  here, 
amid  the  confusion  of  the  fight,  we  can  scarcely 
be  sure  whether  friends  or  foes  have  the  better 
of  the  day  ;  or  who,  among  seeming  friends,  are 
loyal,  who,  traitors.  But  there  the  victors  stand 
around  the  King,  unmistakably  His  own,  wholly 
and  completely  victorious,  rejoicing  in  a  triumph 
which  no  chance  of  war  can  reverse.  So  if  we 
have  faith  to  pierce  the  veil  which  hangs  be 
tween  this  world  and  the  next,  and  to  see  the 
Saints  in  their  glory,  confidence  in  our  Leader  is 
regained,  confidence  in  the  certainty  of  success 
which  awaits  the  cause.  At  all  events  we  are  on 
the  winning  side  ;  and  if,  as  individuals,  we  fail  to 
be  crowned  among  the  conquerors,  ours  must  be 
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altogether  the  responsibility  for  failure.  But  why 
should  we  fail  ?  What  stands  between  us  and  the 
fadeless  crown  ?  Not  surely  our  weakness,  for 
the  Saints  were,  by  their  own  confession,  weak 
as  we  are,  except  for  the  grace  of  God.  Not 
our  past  sins,  for  among  the  Saints  are  many 
who  once  were  great  sinners.  But  simply  our 
want  of  will  to  face  the  difficulty  of  overcom 
ing  our  wrong  inclinations  and  desires — just  our 
love  for  what  is  pleasant,  our  fear  of  what  is 
painful.  But  naturally  the  Saints  had  the  same 
love  for  what  is  pleasant,  the  same  fear  of  what 
is  painful,  for  they  were  men,  and  these  are 
common  to  man.  How  was  it  they  mastered 
them  ? 

First,  we  may  say  it  was  because  they  had 
the  common  sense  to  look  facts  in  the  face. 
They  listened  to  their  reason  which  assured 
them  that  pleasure  which  is  lasting  is  worth 
more  than  pleasure  which  is  only  for  a  little 
while,  that  pain  which  is  lasting  is  more  to  be 
dreaded  than  pain  which  is  soon  over ;  that  the 
real  pleasure  to  be  desired  is  therefore  that  of 
Heaven,  the  real  pain  to  be  avoided  that  of 
hell.  But  although  the  Saints  were  too  wise 
to  despise  these  lower  motives — this  desire  for 
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Heaven,  this  fear  of  hell — they  would  hardly 
have  become  Saints  if  they  had  depended  upon 
these  alone.  What  made  them  Saints  was 
their  love  for  God.  And  they  learned  to  love 
God  because  they  took  the  trouble  to  think 
about  His  own  infinite  beauty  and  perfection, 
and  the  immense  liberality  of  His  love  for  us. 
But  here  came  the  struggle.  We  may  desire 
to  love  God,  but  we  cannot  have  our  desire 
unless  we  endeavour  to  get  rid,  not  of  the  true 
reasonable  love  of  ourselves  but  of  that  false 
perverted  love  of  ourselves  we  call  "  Selfish 
ness  ".  For  the  love  of  God  and  selfishness 
cannot  exist  together ;  one  must  inevitably  de 
stroy  the  other.  Now  it  was  this  horror  of 
selfishness  as  the  enemy  of  love  which  made 
the  Saints  so  terribly  (as  it  seems  to  us)  hard 
with  themselves.  It  would  be  worse  than 
foolish  for  us  to  attempt  to  follow  them  in  some 
of  the  means  of  self-denial  they  made  use  of, 
because  their  desire  to  love  God  was  so  intense 
that  nothing  seemed  painful  to  them  except  the 
coldness  of  their  love.  But  still  we  must  in  some 
way  or  other  take  up  our  cross ;  we  must  in 
some  way  or  other  deny  ourselves  and  so  train 
ourselves  to  be  less  selfish,  if  we  are  not  merely 
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to  fancy  that  we  love  God  but  really  to  love 
Him.  And  since  this  training  must  at  first  be 
unpleasant,  it  is  this  that  we  shrink  from.  When 
we  love  God  much  self-denial  becomes  com 
paratively  easy.  It  is  while  we  are  learning  to 
love  Him  that  it  is  so  difficult.  So  we  need 
courage  if  we  are  to  follow  in  the  footsteps  of 
the  Blessed  Saints.  And  perhaps  we  imagine 
that  if  we  are  not  brave  by  nature,  we  can 
never  become  so.  This  is,  however,  a  great 
mistake.  The  Saints  were  not  brave  because 
they  were  born  so,  and  indeed  purely  natural 
courage  counts  for  little  in  the  making  of  a 
Saint.  No,  by  the  grace  of  God  they  became 
brave.  And  how  ?  By  perseverance  in  prayer 
and  in  the  use  of  the  Sacraments,  so  that  the 
power  of  grace  gradually  overcame  the  weakness 
of  nature.  "  Out  of  weakness  they  were  made 
strong."  The  life  of  Christ  Himself  gradu 
ally  took  the  place  of  their  natural  life,  until 
it  was  no  longer  they  that  lived,  but  Christ 
who  lived  in  them.  And  their  courage  was  the 
courage  of  Christ  Himself,  who  for  the  joy  that 
was  set  before  Him  endured  the  cross  and 
despised  the  shame. 

What  we  have  to  do  then  is  this.     First,  to 
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make  up  our  mind  that  it  is  really  worth  our 
while  to  win  Heaven  and  to  escape  hell. 
Secondly,  to  think  about  God  and  His  love  for 
us  so  that  we  may  begin  to  wish  to  love  Him. 
Next,  to  begin  to  fight  honestly  against  the 
selfishness  which  hinders  us  from  loving  Him. 
And  lastly,  to  begin  by  earnest  prayer  and  by  a 
right  use  of  the  Sacraments  to  get  the  courage 
to  persevere  in  this  fight  with  selfishness.  Now 
there  is  nothing  in  all  this  so  very  terrible. 

No  doubt  it  will  cost  us  a  certain  amount  of 
pain  and  difficulty,  but  it  will  also  secure  for  us 
— even  in  this  world — a  good  deal  of  pleasure, 
and  pleasure  of  the  kind  most  worth  having. 
But  the  point  is — to  leave  off  where  we  started 
—that  if  we  only  persevere  in  making  the  neces 
sary  effort  the  result  is  a  certainty.  We  are 
not  setting  out  upon  a  road  which  may  lead 
anywhere  or  nowhere,  but  upon  a  beaten  track 
marked  out  by  numberless  footprints  of  those 
who  have  gone  the  same  way  before.  And  to 
see  where  it  ends  we  have  only  to  look  up  to 
the  Paradise  of  God  where  stands  that  "great 
multitude  whom  no  man  can  number,  before  the 
throne  of  God  and  before  the  Lamb  ". 

Ask  any  one  of  these,  "If  you  had  your  time 
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on  earth  over  again,  would  you  have  a  single 
doubt  about  the  path  you  would  take  ?  "  Ask 
him,  for  example,  who  we  cannot  but  hope  has 
just  reached  the  blissful  country,  after  a  length 
of  journey  which  falls  to  the  lot  of  few — I  mean 
the  late  Canon  Carter  of  Clewer.  Ask  him, 
I  say,  if  he  regrets  now  one  labour,  one  sorrow 
of  the  many  he  has  undergone,  or  if  he  is  not 
rather  more  certain  than  ever  that  "the  suffer 
ings  of  the  present  time  are  not  worthy  to  be 
compared  with  the  glory  "  ?  No  spoken  answer 
reaches  us,  it  is  true,  from  the  blessed  dead. 
But  God  has  made  us  reasonable  beings,  and 
to  use  the  reason  He  has  given  us,  and  the 
light  of  faith  which  He  has  added  to  the 
light  of  reason,  is  to  know  what  the  answer 
must  be. 

Therefore,  let  us  act  upon  what  we  know,  and 
what  as  yet  we  know  not  will  soon  be  known. 
What  as  yet  is  the  object  of  faith  will  soon  be 
the  object  of  sight.  Once,  it  is  said,  two  great 
theologians,  who  were  also  holy  men,  promised 
each  other  that  the  one  who  died  first  would 
crave  permission  to  return  to  earth  and  to  tell 
his  experience  to  the  survivor.  The  prayer, 
so  the  story  runs,  was  answered,  and  the  living 
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man  asked  the  disembodied  soul  how  it  had 
fared  in  the  other  world.  This  was  the  only 
reply :  "  Like  as  we  have  heard,  so  have  we 
seen  in  the  city  of  our  God,  even  upon  His 
holy  hill ". 


XVII. 

ST.  GEORGE,  THE  TYPE  OF  MANHOOD 
AND  FAITH. 

Fight  the  good  fight  of  faith. — i  TIM.  vi.  12. 

IT  is,  I  suppose,  possible  to  make  a  rough 
division  of  human  lives  which  is  approximately 
true.  There  are  lives,  the  chief  interest  of 
which  centres  on  the  personality  of  those  who 
live  them.  And  there  are  others  in  which 
the  personality  of  the  actor  is  almost  swallowed 
up  in  the  splendour  of  his  action.  For  example, 
if  we  made  a  pilgrimage  to  the  grave  of  Mr. 
Keble  at  Hursley,  while  we  should  not  forget 
what  he  did  and  what  he  wrote,  our  chief  interest 
would  be  centred  in  the  man,  and  we  should 
endeavour  to  recall  all  we  have  read  of  his 
character  and  look,  and  of  his  ways  and  of 
his  sayings.  On  the  other  hand,  if  we  stood  in 

the    Coliseum   at   Rome  and    thought  of    the 
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many  hundreds  of  Christians  who  had  there  laid 
down  their  lives  for  Christ,  we  should  probably 
feel  no  regret  that  we  know  nothing  of  the 
personal  history  of  (at  any  rate)  the  vast 
majority  of  them.  One  single  fact  about  them 
all  would  occupy  our  minds  and  excite  our 
reverence,  the  fact  that  they  were  faithful  unto 
death.  So  with  regard  to  those  of  the  Apostles, 
of  whom  we  practically  know  nothing,  it  is  a 
sufficient  claim  on  our  love  and  veneration  that 
they  were  chosen  to  their  great  office  by  Our 
Lord.  Therefore,  as  we  keep  to-day  the 
festival  of  the  Patron  Saint  of  our  country, 
there  is  nothing  really  to  chill  our  devotion  in 
the  fact  that  of  his  personal  history  so  little  is 
known  to  us.  That  he  was  a  Christian  officer 
in  the  army  of  Diocletian  and  died  for  his  faith 
suffices  to  kindle  in  our  hearts  the  deepest 
respect  and  love  and  desire  to  pay  him  fitting 
honour.  Did  we  possess  the  fullest  and  most 
authentic  acts  of  his  martyrdom,  they  would 
satisfy  rather  our  historical  interest  than  our 
devotional  instincts. 

At  the  same  time,  the  extent  to  which  such 
a  special  devotion  to  this  particular  martyr 
has  prevailed  from  very  early  times,  both  in 
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Western  and  Eastern  Christendom,  may  fairly 
be  a  matter  for  some  surprise.  Devotion  to 
him  in  England  was  no  doubt  much  increased 
by  the  experience  of  the  Crusaders  as  to  the 
honour  paid  to  him  in  the  East,  and  he  was  not 
made  our  Patron  Saint  until  the  early  part  of 
the  thirteenth  century.  But  there  seems  to  be 
evidence  that  his  memory  was  honoured  even 
in  Anglo-Saxon  times,  and  indeed  there  was 
an  altar  to  St.  George  at  Glastonbury  in  the 
days  of  our  great  bishop  and  statesman,  St. 
Dunstan,  while  in  France  altars  were  dedicated 
to  God  in  his  name  by  Clotilda,  the  daughter 
of  its  first  Christian  king. 

One  reason  most  probably  is  that  St.  George 
was  regarded  as  the  fitting  representative  of  a 
type  of  sanctity  which  embodied  all  that  is 
noblest  and  most  heroic  in  Christian  manhood, 
all  that  in  the  Christian  character  stamps  its 
possessor  as  " a  good  soldier  of  Jesus  Christ". 
The  military  calling  has  given  to  the  Church 
many  Saints,  and  there  is  obviously  much  in 
the  best  side  of  the  military  spirit  which  is  in 
harmony  with  the  highest  ideal  of  Christian 
perfection,  its  loyalty,  discipline,  obedience,  self- 
devotion,  and  last,  but  not  least,  its  high  standard 
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of  honour.  No  doubt  Christianity  invested 
with  a  glory  hitherto  denied  to  them  the  more 
passive  virtues,  but  there  is  much  need  of 
caution  lest  these  should  degenerate  into  weak 
ness  and  sentimentality  ;  and  it  is  not  difficult 
to  see  the  reason  why  St.  Paul  so  often  draws 
a  lesson  for  Christians  from  the  weapons  of 
earthly  warfare  and  the  requirements  of  military 
service.  Even  in  its  more  aggressive  aspect 
the  temper  of  the  soldier  has  its  warning,  lest 
we  forget  that  a  Christian  has  to  fight  as  well 
as  to  suffer.  A  paragraph  in  a  recent  news 
paper  stated  that  in  a  Church  at  Winchelsea 
hangs  a  bell  which  bears  the  inscription— 
"  Prosperity  to  the  Established  Church  and 
no  encouragement  to  enthusiasm ".  Surely 
if  the  tale  be  true  it  is  a  striking  instance  of 
the  depths  to  which  the  Christian  religion  may 
be  reduced  when  it  ceases  to  be  a  fighting 
power. 

It  is  of  course  quite  true  that  peace  is  the 
ultimate  aim  of  the  religion  of  Him  who  bears 
the  title  of  the  "Prince  of  Peace".  But  it  is 
the  peace  that  is  attained  by  conquest  not  by 
coming  to  terms  with  the  enemy.  As  long  as 
evil  lifts  its  head  against  the  Kingship  of  her 
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Lord,  the  Church  on  earth  must  be  ever  militant. 
Even  in  its  most  material  sense  war  may  be, 
at  all  events,  the  least  of  two  evils.  There  has 
been  war  in  Heaven,  and  perhaps  we  are  not 
intended  to  attach  a  purely  mystical  meaning  to 
the  final  conflict  between  the  forces  of  Christ 
and  Antichrist  foretold  in  the  Apocalypse.  The 
war  of  nations,  not  out  of  lust  for  gold  or  con 
quest,  but  "  for  the  right,"  has  as  little  as  possible 
in  common  with  strife  of  man  with  man  out  of 
greed  and  envy  and  malice  and  revenge.  And 
if  ever  (which  may  God  forbid)  the  blood-red 
cross  of  St.  George  finds  no  willing  hands  to 
plant  it  in  the  forefront  of  the  battle  in  the  day 
of  our  country's  need,  or  (above  all)  at  the  cry 
of  the  oppressed,  it  will  surely  mean  not  the 
triumph  of  Christ,  but  of  softness  and  luxury 
and  mammon  in  the  devil's  name.  Our  God  is  in 
deed  one  "  who  maketh  men  to  be  of  one  mind  in 
an  house,"  but  He  is  no  less  one  who  "  teacheth 
our  hands  to  war  and  our  fingers  to  fight ". 
Only,  if  we  are  to  be  found  fighting  under 
Christ's  banner,  our  warfare  must  be  only  with 
what  is  evil,  and  first  and  foremost  with  the  evil 
in  ourselves.  Why  is  it  that  the  bloody  cross  of 
St.  George  is  blazoned  on  a  ground  of  spotless 
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silver,  unless  to  teach  us  that  if  the  hands  are 
to  be  strong  the  heart  must  be  pure,  and 
that  he  who  presumes  to  be  God's  champion 
must  fight  with  clean  weapons  and  with  clean 
hands  to  hold  them  ?  Was  it  not  just  the  for- 
getfulness  of  this  which  wrecked  those  heroic 
efforts  to  rescue  the  Holy  Land  from  the  in 
fidel  with  which  the  name  of  St.  George  is 
so  closely  connected.  And  the  lesson  of  the 
Crusades  abides  for  all  time.  He  must  stamp 
out  the  falsehood  in  his  own  heart  who  would 
contend  for  truth.  He  must  be  himself  holy 
who  would  guard  what  is  holy.  He  must  be 
"without  reproach"  as  a  "faithful  knight  of 
God,"  who  ventures  to  lay  lance  in  rest  against 
the  old  serpent  in  defence  of  the  Bride  of 
Christ. 

And  again,  in  St.  George  Christians  have 
recognised  the  type  of  that  faith  which  is  the 
pillar  and  ground  of  all  Christian  virtue.  It  is 
our  Easter  triumph-song.  "This  is  the  victory 
that  overcometh  the  world,  even  our  faith." 
Faith,  not  merely  in  an  orthodox  system  of 
theology,  but  in  a  living  Person,  in  Him  who 
"  liveth  and  was  dead,  and  is  alive  for  evermore  ". 

Yes,  it  was  profound  loyalty  to  a  personal  king 
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which  kept  St.  George  unscathed  in  the  barrack 
and  in  the  camp  of  a  pagan  army.  It  was 
loyalty  to  a  personal  king  which  inspired  him 
with  courage  to  face  torture  and  death  at  the 
hands  of  a  pagan  persecutor.  If  we  are  to 
follow,  however  far  behind,  in  his  footsteps,  we 
must  first  be  convinced  of  our  own  weakness, 
and  then  in  a  strength  not  our  own,  but  in  His 
in  whom  we  believe  go  forth  "conquering  and 
to  conquer".  Truly  faith  in  Him  means  faith 
in  His  Church  ;  faith  in  her  teaching  which  is 
His  ;  faith  in  His  Sacraments  which  He  has 
ordained  to  be  the  means  of  our  union  with 
Himself,  and  of  our  share  in  the  merits  of  His 
Cross  and  Passion.  But  unless  all  be  valued 
for  His  sake  alone,  it  is  only  too  possible  to 
make  our  religious  zeal  only  a  cloak  for  self- 
love,  and  to  seek  rather  the  triumph  of  our 
own  opinions  and  of  our  own  party  than  the 
coming  of  His  kingdom,  the  acceptance  of 
His  truth.  He  must  be  at  once  the  source 
of  all  our  energy  and  the  goal  of  all  our 
desire;  then  it  will  be  no  longer  "we  that 
live,  but  He  that  liveth  in  us  ".  The  world  is 
strong,  even  stronger  perhaps  when  it  smiles 
than  when  it  frowns,  when  it  endeavours  to 
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allure,  not  to  terrify.  And  it  is  only  when 
the  world  finds  as  its  adversary,  not  our  poor 
feeble  selves,  but  Him,  that  it  finds  its  Master. 
This  is  the  victory  that  overcomes  it,  even 
our  faith ;  not  merely  because  our  belief  is 
truer  than  the  world's,  but  because  faith  leads 
us  to  identify  ourselves  with  Him  who  has 
overcome  it. 

He  indeed  it  is  who  has  conquered  in  one 
and  all  of  the  noble  army  of  martyrs,  whom 
His  hands  have  crowned.  White  robed  they 
now  wait  beneath  the  altar  in  Heaven,  and  cry 
"  How  long,  Holy  and  True,  how  long  ? "  And 
hastened  by  their  prayer,  caught  up  into  His 
own  all-prevailing  intercession,  the  day  of  final 
victory  draws  nearer  as  the  ages  pass  away,  the 
day  of  the  eternal  Easter,  of  the  Marriage 
Supper  of  the  Lamb.  May  He  grant  us  grace 
to  be  true  to  Himself  as  they  were  true,  to 
fight  as  they  fought,  to  overcome  as  they  over 
came.  That  when  the  world  at  last  discovers 
that  it  has  been  foolish,  the  martyrs  wise ; 
when  those  "  whose  life  it  has  counted  madness 
and  their  end  to  be  without  honour"  it  may 
envy  but  can  no  longer  despise ;  when  all  its 
pleasures  have  vanished,  all  its  boastings  are 
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silenced,  all  its  glory  turned  to  shame ;  we 
"  may  have  some  part  and  fellowship  "  with  all 
the  Blessed  Saints  in  the  land  where  they 
"learn  war  no  more";  in  the  new  Jerusalem, 
the  city  of  everlasting  peace. 


XVIII. 
OUR  LORD'S  KNOWLEDGE  OF  US. 

Nathanael  saith  unto  him,  Whence  knowest  thou  me? — 
ST.  JOHN  i.  48. 

THERE  seems  little  reason  to  doubt  that  the 
Nathanael,  whose  call  to  be  a  disciple  of  Jesus 
Christ  is  here  described,  is  the  same  person  as 
the  Apostle  Bartholomew  whose  festival  we  are 
keeping  to-day.  When  his  friend,  St.  Philip, 
first  told  him,  "We  have  found  Him  of  whom 
Moses  and  the  Prophets  did  write,  Jesus  of 
Nazareth,"  Nathanael,  as  we  know,  showed 
some  hesitation  in  accepting  the  assertion. 
Nazareth  was  the  last  place  in  the  world  he  ex 
pected  anything  good  to  spring  from.  But  he  at 
once  showed  also  that  guilelessness,  that  honesty, 
that  sincere  love  of  truth,  for  which  Our  Lord 
praised  him,  by  accepting  Philip's  invitation,  in 

spite  of  his  prejudice,  to  ''come  and  see".     He 
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came  and  saw,  and  in  a  few  moments  all  his 
prejudice  had  vanished. 

There  is  a  great  lesson  for  us  here.  The 
lesson  that  the  best  way  to  convince  ourselves 
of  the  truth  of  religion  is  to  test  it  by  our  own 
practical  experience.  As  long  as  we  only  listen 
to  what  is  said  about  religion,  we  are  perplexed 
by  all  kinds  of  difficulties.  Much  we  are  asked 
to  believe  sounds  incredible  ;  much  we  are  asked 
to  do  seems  impossible.  But  if  we  will  only 
"come  and  see"  ;  if  we  will  only  honestly  try 
what  comes  of  believing  and  doing  what  we  are 
told,  then,  by  God's  help,  things  become  plain 
that  before  were  quite  beyond  our  understanding, 
and  we  find  that  things  become  possible  which 
before  seemed  quite  beyond  our  strength. 

And  now  what  was  it  that,  when  Nathanael 
had  come  and  seen  for  himself,  carried  convic 
tion  to  his  heart.  It  seems  to  have  been  Our 
Lord's  knowing  all  about  him.  First,  Our  Lord 
showed  that  He  knew  his  character.  "  Behold 
an  Israelite  indeed  in  whom  there  is  no  guile." 
And  next  He  showed  that  His  eye  had  been 
upon  him  when  he  fancied  himself  quite  alone — 
when  he  had  carefully  concealed  himself  under 
the  thick  boughs  of  a  fig-tree  probably  for  the 
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purpose  of  giving  himself  to  prayer  and  medita 
tion.  "  Before  that  Philip  called  thee,  when 
thou  wast  under  the  fig-tree,  I  saw  thee." 
These  proofs  of  how  well  Jesus  Christ  knew 
him  drew  from  him  first  the  exclamation  of  sur 
prise  and  wonder,  "  Whence  knowest  Thou 
me  ? "  and  then  the  strong,  if  yet  imperfect, 
confession  of  his  faith,  "  Rabbi,  Thou  art  the 
Son  of  God,  Thou  art  the  King  of  Israel ". 

And  for  us  also  this  personal  knowledge,  that 
our  Blessed  Lord  has  of  each  one  of  us,  must 
surely  be  one  of  the  most  powerful  attractions 
by  which  He  draws  us  to  Himself.  We  are 
naturally  drawn  towards  one  who  evidently 
knows  a  great  deal  about  any  matter  in  which 
we  are  deeply  interested ;  and  there  is  nothing 
else  in  which  we  take  so  deep  an  interest  as  in 
ourselves.  But  no  one  really  knows  us  as  Jesus 
Christ  does.  Possibly  we  may  fancy  sometimes 
that  we  know  ourselves,  but  how  small  our 
knowledge  of  ourselves  really  is,  is  proved  by 
our  so  often  discovering  new  facts  about  our 
selves.  A  change  of  circumstances,  an  exposure 
to  some  fresh  kind  of  temptation  reveals  to  us 
tendencies  and  weaknesses,  which  we  have 
never  suspected,  or  some  sudden  flash  of  light 
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shows  us  that  we  have  been  under  the  influence 
of  motives,  the  force  of  which  has  hitherto 
almost  entirely  been  left  out  of  our  calculations. 
Again  we  are  struck  sometimes  by  the  clearness 
with  which  some  one  else,  whom  we  have  chosen 
for  our  friend  or  adviser,  seems  to  understand 
us.  But  in  this  case  also  we  over  and  over 
again  discover,  perhaps  by  some  chance  word 
or  action,  that  their  view  of  us  is  but  partial  and 
one-sided.  We  are  so  full  of  inconsistencies, 
we  are  so  different  at  one  time  to  what  we  are 
at  another,  we  are  such  strange  mixtures  of 
good  and  evil,  true  and  false,  strength  and  weak 
ness,  that  the  more  closely  we  examine  our 
selves,  and  the  more  freely  we  are  criticised  by 
other  people,  the  more  convinced  we  become 
that  the  problem  of  what  is  really  our  true 
selves  is  too  complicated  a  one  to  be  solved  by 
any  human  intelligence.  But  yet  we  are  not 
unknown.  There  is  One  who  does  know  us,  there 
is  One  to  whom  we  may  truly  say,  "  Thou  hast 
searched  me  out  and  known  me.  Thou  knowest 
my  downsitting  and  my  uprising,  Thou  under- 
standest  my  thoughts  long  before.  Thou  art 
about  my  path,  and  about  my  bed,  and  spiest 
out  all  my  ways.  For  lo,  there  is  not  a  word  in 
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my  tongue  but  Thou,  O  Lord,  knowest  it  alto 
gether." 

And  He  knows  us,  first  because  He  is  God 
Who  knows  all  things.  Because  He  is  our 
Creator  who  made  us  and  understands  perfectly 
whatever  He  has  made.  Because  He  is  every 
where,  and  wherever  we  may  go,  wherever  we 
may  hide  ourselves,  we  can  never  get  beyond 
the  limits  of  His  presence,  or  the  range  of  His 
sight ;  and  He  knows  us,  too,  because  He  is 
Man.  Because  He  has  worn  our  very  nature, 
and  (though  without  any  blemish  to  His  supreme 
holiness)  has  tested  to  the  full,  by  His  own 
actual  experience,  the  measure  of  its  weakness 
and  of  its  strength. 

And  as  we  adore  in  Him  this  "  wonderfulness 
and  excellence  of  knowledge,"  and  bow  ourselves 
before  Him  as  Our  Lord  and  Our  God,  what 
should  it  teach  us  about  our  dealings  with  Him  ? 

First,  to  trust  Him.  Doubtless  He  often 
seems  to  deal  with  us  in  strange  ways.  Just 
when  we  are  nearest  to  the  success  on  which 
we  have  set  our  hearts  He  lets  us  fail ;  just  what 
we  cling  to  most  He  takes  away ;  just  the 
supports  on  which  we  most  depend  He  removes  ; 
just  the  temptation  comes  we  were  most  anxious 
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to  avoid;  just  when  we  need  Him  most  He 
seems  to  leave  us  ;  just  when  we  seem  most 
unprepared  to  meet  Him  He  comes.  But  the 
thing  always  to  remember  is  this.  His  treat 
ment  of  us  seems  strange  just  because  He 
knows  us  better  than  we  know  ourselves.  He 
knows  all  about  us — we  know  very  little.  We 
can  but  dimly  understand  the  past,  can  but 
grope  our  way  uncertainly  in  the  present,  can 
but  confess  our  utter  ignorance  of  the  future.  To 
Him  the  whole  is  plain — the  past  as  the  present, 
the  present  as  the  past,  the  future — aye  right 
away  on  into  the  fathomless  abyss  of  eternity — 
as  the  past  and  the  present.  To  Him  there  is  no 
complexity  in  the  tangle  of  our  lives.  To  Him 
there  can  be  no  accident,  no  surprise.  Every 
impulse  that  stirs  us,  every  motive  that  impels 
us,  every  circumstance  that  seems  to  drive  us 
in  one  direction  or  another,  every  change  in 
our  wayward  wills — all  are  foreseen,  all  are 
moulded  and  directed  so  that  His  final  purpose 
may  be  accomplished  as  long  as  we  let  Him 
decide  for  us,  and  are  not  merely  ignorant  but 
foolish  enough  also  to  decide  for  ourselves. 

And  next,  to  be  simple,  natural  and  straight 
forward   with    Him — to   imitate,    in   fact,    that 
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guilelessness  for  which  Nathanael  was  praised. 
Yes,  whatever  we  do,  let  us  take  care  that  we 
make  no  pretence,  no  attempt  to  hide  anything 
from  Him,  no  effort  to  slur  over  our  misdo 
ings,  to  excuse  our  perverseness,  to  conceal  our 
weakness,  to  whitewash  our  stains.  What  we 
are  in  His  sight,  that  we  are  in  deed  and  in  truth. 
And  this  let  us  ever  pray  that  we  may  under 
stand  ourselves  to  be  :  "  Try  me,  O  God,  and 
seek  the  ground  of  my  heart ;  prove  me  and  ex 
amine  my  thoughts.  Look  well  if  there  be  any 
way  of  wickedness  in  me,"  for  though  I  cannot 
see  myself  as  Thou  seest  me,  yet  I  wish  to  know 
the  truth  about  myself,  as  far  as  I  can  bear  to 
know  it ;  I  wish  to  claim  nothing  for  myself 
which  Thou  knowest  I  have  no  right  to.  I 
must  needs  confess  myself  ignorant,  but  keep 
me  from  adding  to  the  infirmity  of  ignorance 
the  wilfulness  of  hypocritical  self-deception. 

And  lastly,  one  word  about  our  dealings 
with  one  another.  Remember  that  Our  Lord 
was  able  to  help  Nathanael,  to  lead  him  beyond 
all  prejudice  and  doubt  to  conviction  and 
certainty,  because  He  knew  him.  We  cannot, 
as  I  have  said,  know  one  another  perfectly  ; 
but  if  we  want  to  be  of  real  use  to  anybody, 
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we  must  try  to  understand  them  as  well  as  we 
can.  We  must  not  have  hard  and  fast  rules 
which  we  apply  to  every  one  ;  under  all  circum 
stances  we  must  not  treat  one  another  as  if  we 
were  all  alike,  all  cut,  as  it  were,  exactly  to 
one  shape  and  pattern,  like  a  box  of  wooden  toys. 
We  must  have  patience  to  study  and  liberality 
to  make  allowance  for  each  one's  individual 
peculiarities.  We  must  be  very  slow  to  judge, 
slower  still  to  condemn.  We  must  dig  deep  in 
hope  of  striking  gold  at  last  under  unlikely  soil. 
We  must  learn  to  discriminate  between  faults 
of  manner  and  faults  of  character,  between 
thoughtlessness  and  malice,  between  vices  and 
weaknesses,  between  evil  that  springs  from  a 
corrupt  will  and  the  results  of  bad  education 
and  unfavourable  circumstances — above  all,  be 
tween  evil  that  is  loved  for  its  own  sake  and 
evil  that,  though  it  be  yielded  to,  is  still  struggled 
against  and  hated  and  repented  of. 

And  both  ourselves  and  one  another  let  us 
commit  to  the  keeping  of  that  Good  Shepherd 
who  hath  said,  "  I  know  My  sheep,"  with  all 
confidence  that  because  He  knows  us,  He  can 
do  better  for  us  than  we  can  do  either  for  our 
selves  or  for  one  another. 
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Thou  knowest,  Lord,  the  weariness  and  sorrow 
Of  the  sad  heart  that  comes  to  Thee  for  rest ; 
Cares  of  to-day  and  burdens  of  to-morrow, 
Blessings  implored  and  sins  to  be  confessed — 
I  come  before  Thee,  at  Thy  gracious  word, 
And  lay  them  at  Thy  Feet :  Thou  knowest,  Lord. 

Thou  knowest,  not  alone  as  God,  All-knowing ; 
As  man,  our  mortal  weakness  Thou  hast  proved  ; 
On  earth,  with  purest  sympathies  o'erflowing, 
O  Saviour,  Thou  hast  wept,  and  Thou  hast  loved. 
And  love  and  sorrow  still  to  Thee  may  come 
And  find  a  hiding-place,  a  rest,  a  home. 

Therefore  I  come,  Thy  gentle  call  obeying, 
And  lay  my  sins  and  sorrows  at  Thy  feet — 
On  everlasting  strength,  my  weakness  staying ; 
Clothed  in  Thy  robe  of  righteousness  complete. 
Then  rising  and  refreshed,  I  leave  Thy  throne 
And  follow  on — to  know  as  I  am  known. 


XIX. 

HOW  TO  BE  OF  MOST  USE  TO  OUR 
FELLOWMEN. 

Mary,  of  whom  was  born  Jesus  who  is  called  Christ. — ST. 
MATT.  i.  16. 

ALTHOUGH  in  our  present  Prayer  Book  Kalendar 
the  Nativity  of  the  Blessed  Virgin  is  no  longer 
one  of  those  greater  festivals  for  which  a  special 
service  is  appointed,  but  is  only  one  of  those 
commonly  called  "black-letter  days,"  yet  it  is 
natural  that,  in  a  church  dedicated  to  God  in 
her  name,  we  should  mark  the  observance  of 
her  birthday  with  special  honour. 

And,  of  course,  as  Christians,'  there  is  no 
other  birthday  in  which  we  can  feel  we  have 
the  same  interest,  except  that  of  Our  Blessed 
Lord  Himself.  Because  in  the  eternal  counsels 
of  God  the  Blessed  Virgin  was  the  only  created 
being  whose  free  consent  was  necessary  to  the 

accomplishment  of  the  mystery  of  the  Incarna- 
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tion.  We  feel,  no  doubt,  that  a  certain  measure 
of  gratitude  is  due  to  the  mother  of  every  great 
benefactor  of  our  race.  But  the  case  of  Mary 
is  very  different  from  that  of  any  other  mother, 
not  merely  from  the  infinite  difference  between 
hers  and  any  other  son,  but  also  because  she 
became'  the  Mother  of  our  Redeemer  ;  not  as 
a  merely  passive  instrument  in  the  hands  of 
God,  not  by  the  mere  operation  of  natural  law, 
but  by  a  conscious  and  voluntary  acceptance  of 
God's  will  as  revealed  to  her  by  the  message 
of  His  angel.  Just  as  truly  indeed  as  we  owe 
to  the  unbelief  and  disobedience  of  Eve  the 
beginning  of  our  downfall,  so  do  we  owe  to  the 
faith  and  obedience  of  Mary  the  beginning  of 
our  restoration.  As  the  one  was  free  to  give 
or  to  withhold  her  consent  to  the  words  of  the 
serpent,  so  the  other  was  free  to  give  or  to  with 
hold  her  consent  to  the  words  of  Gabriel,  for  we 
must  not  dream  that  the  abundance  of  Divine 
grace  bestowed  upon  the  chosen  Mother  of  Our 
Lord  in  any  way  deprived  her  of  her  liberty  or 
forced  her  to  believe  without  hesitation  in  God's 
power  to  work  in  her  the  greatest  of  miracles. 
And  again  it  was  not  faith  alone  which  could 
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Incarnate,  although  the  perfection  of  her  faith 
was  in  itself  a  sure  sign  of  the  co-existence  in 
her  of  all  other  virtues.  It  implied  a  measure 
of  habitual  self-surrender  of  her  whole  being  to 
God's,  possible  only  to  the  deepest  humility,  the 
most  stainless  purity,  the  most  fervent  love. 
Deep  then  must  be  our  thankfulness  to  her,  and 
of  course  immeasurably  deeper  to  God  Who 
created  her,  and  Whose  grace  made  her  what 
she  was,  that  through  her  He  might  give  us  the 
greatest  of  all  His  mercies,  the  gift  of  His  Only 
Begotten  Son. 

Now  although  the  privilege  of  being  the 
chosen  instrument  of  the  Incarnation  belongs 
by  necessity  to  Mary  alone,  yet  the  bestowal 
of  His  gifts  to  mankind,  through  the  instrumen 
tality  of  man,  is  part  of  the  ordinary  working  of 
the  providence  of  God.  Every  man  and  woman 
born  into  the  world  is  created  for  a  particular 
end  and  object  The  first  end  and  object  of 
every  one  is  undoubtedly  to  glorify  God  by  sav 
ing  their  own  souls,  but  every  one  has  also  a 
duty  to  fulfil  towards  his  fellowmen.  We  are  all 
intended  to  be  of  use  to  others  in  some  way  or 
other,  to  be  fellow-workers  with  God  whose 
love  embraces  all  His  creatures,  and  who  is 
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ever  providing  for  their  necessities,  both  tempo 
ral  and  spiritual.  Thank  God,  at  the  time  in 
which  we  live,  there  has  sprung  up  a  wonderful 
realisation  of  this  part  of  our  duty  ;  and  perhaps 
there  never  was  an  age  in  which  more  activity 
was  displayed  in  endeavouring  to  alleviate  every 
form  of  suffering  and  misery.  But  the  success 
of  such  endeavours  must  depend  very  largely 
upon  the  way  in  which  the  attempt  is  made. 
And  since  Mary  is,  from  a  Christian  point  of 
view,  the  greatest  benefactress  the  world  has 
ever  known,  her  example  is  of  supreme  import 
ance  for  all  who  are  honestly  desirous  of  help 
ing  others. 

First,  we  must  imitate  her  humility.  It  was 
not,  remember,  that  false  humility  which  makes 
the  sense  of  our  own  deficiencies  an  excuse  for 
shirking  any  duty  that  we  are  really  called  upon 
to  undertake.  There  was  nothing  in  it  of  timidity 
or  faint-heartedness.  But  the  humility  of  Mary 
was  a  profound  conviction  that  she  had  no 
strength,  no  holiness,  except  as  the  gift  of  God. 
Hence  she  saw  in  the  immense  dignity  bestowed 
upon  her  not  any  reward  due  to  her  own  worthi 
ness,  but  the  triumph  of  His  free  benevolence 
who  gives  to  the  poor  and  lowly  the  gifts  he 
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denies  to  the  rich  and  to  the  proud.  So  with 
ourselves,  our  capacity  for  real  usefulness  de 
pends  upon  our  conviction  that  we  are  merely 
instruments,  although  free  and  intelligent  instru 
ments,  which  it  pleases  God  to  make  use  of,  not 
for  our  self-glorification  but  to  carry  out  His 
own  gracious  purposes.  Nothing  that  we  can 
give  to  others  must  be  counted  our  own,  and 
therefore  we  must  give  it  not  so  much  as  if  we 
were  conferring  on  them  a  favour,  but  rather  as 
bound  in  common  honesty  to  employ  whatever 
has  been  entrusted  to  us  in  the  way  intended 
by  the  giver.  We  must  look  upon  ourselves 
not  so  much  as  the  benefactors  but  as  the 
servants  of  our  fellowmen. 

Secondly,  we  must  imitate  her  faith  in  God. 
To  us,  as  to  Mary,  no  word  of  His  must  seem 
impossible  ;  for  us,  as  for  her,  there  must  be  no 
conceivable  limits  to  His  power,  His  wisdom 
or  His  love.  Whatever  the  work  we  under 
take  may  be,  we  must  look  upon  it  as  His  work, 
as  the  carrying  out  of  His  will.  Then  the 
apparent  absence  of  any  visible  results,  and  the 
inevitable  and  innumerable  failures  which  are 
the  great  trial  of  all  who  honestly  endeavour  to 
do  their  duty,  will  not  discourage  us. 
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Our  little  lives  pass  quickly  away,  and  we 
labour  for  a  harvest  that  ripens  slowly,  but  God 
is  eternal  and  can  afford  to  wait.  Our  successes 
are  few  compared  to  our  mistakes  and  failures, 
but  God  makes  no  mistakes  and  can  never 
fail.  To  look  at  ourselves,  to  reckon  up  our 
own  achievements,  is  to  court  despair,  but  to  see 
by  faith  "  Him  who  is  invisible,"  to  watch  how 
His  purpose  is  carried  on  from  age  to  age, 
slowly,  but  with  infallible  certainty,  overcoming 
every  obstacle  that  is  raised  by  the  ignorance 
or  the  folly  or  the  perverseness  of  man — this 
is  to  have  within  ourselves  an  unfailing  source 
of  hopefulness  and  courage  which  will  bear  the 
strain  of  all  those  disappointments  which  will 
otherwise  sooner  or  later  quench  enthusiasm  and 
paralyse  effort. 

Lastly,  the  example  of  Mary  teaches  us  that 
our  usefulness  really  depends  not  on  our  cir 
cumstances  but  upon  what  we  are  by  the  grace 
of  God.  We  so  often  fancy  that  if  our  position 
in  life  were  a  different  one,  if  our  sphere  of  use 
fulness  were  less  contracted,  then  we  should  do 
great  things.  But  the  best  thing  ever  done  for 
this  world  by  a  mere  creature  was  done  by  a 
Syrian  peasant  girl  in  a  country  village.  She 
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so  used  God's  grace  that  she  found  favour  in 
His  sight,  and  through  her  He  gave  Himself 
for  the  redemption  of  all  men.  And  if  we 
begin  by  attending  to  our  own  souls,  if  we 
honestly  try  to  be  as  good  as  we  can,  to  grow 
in  virtue  and  to  overcome  our  faults,  no  matter 
what  our  circumstances  may  be,  God  will  make 
use  of  us  in  His  own  way  ;  and  in  ways  we  never 
dream  of  He  will  make  us  a  blessing  to  others. 
He  will  be  formed  in  us  Who  was  born  of  Mary, 
and  through  all  our  weakness  and  sinfulness  the 
light  of  His  wisdom,  and  the  majesty  of  His 
strength,  and  the  tenderness  of  His  compassion, 
and  the  glory  of  His  patience  will  shine.  And 
we,  too,  shall  give  to  the  world  as  we  pass  through 
it  something  of  what  Mary  gave,  something  of 
Him  Who  can  alone  cleanse  its  sin  or  comfort 
its  sorrows,  its  Incarnate  God. 


XX. 

THE  FEAST  OF  THE  ASSUMPTION. 
Blessed  are  the  dead  which  die  in  the  Lord. — REV.  xiv.  13. 

THROUGHOUT  the  greater  part  of  the  Church,  in 
the  East  as  well  as  in  the  West,  the  i5th  of 
August  is  observed  in  remembrance  of  the 
death  of  Our  Lord's  Blessed  Mother,  and  of  her 
entrance  into  the  life  of  glory.  And  although 
this  festival  has  ceased  to  be  publicly  observed 
in  our  own  Communion,  it  is  scarcely  a  day 
that  we  can  afford  to  forget  altogether.  For 
surely,  if,  as  Holy  Scripture  assures  us,  "  the 
death  of  His  Saints  is  right  dear  in  the  sight  of 
the  Lord,"  none  can  be  more  precious  than  hers 
who  found  such  grace  in  His  sight  that  she 
alone  was  chosen  out  of  all  creatures  to  be  His 
Mother,  to  supply  of  her  undefiled  substance 
that  Flesh  and  Blood  which  was  taken  and 
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Son ;  to  bear  within  her  for  nine  months  the 
Only  Begotten  of  the  Father ;  to  have  the 
charge  of  guarding  and  training  her  Divine 
Child  throughout  the  years  of  His  infancy  and 
boyhood  ;  and  to  be  His  most  constant  com 
panion  for  thirty  out  of  the  thirty-three  years  of 
His  earthly  life. 

People  sometimes  wonder  why  so  little,  com 
paratively,  is  said  about  Our  Lord's  Mother  in 
the  Gospels,  but  we  must  remember  that  the 
Gospels  are  the  history  not  of  Our  Lord's  whole 
life,  but  almost  entirely  of  that  short  period 
before  its  close,  during  which  the  work  of  His 
public  ministry  separated  Him  to  a  great  ex 
tent  from  all  but  occasional  intercourse  with 
Mary.  That  intercourse  may  have  been  re 
newed  to  something  of  its  old  intimacy  during 
His  brief  stay  upon  earth  after  the  Resurrection, 
but  the  Ascension  into  Heaven  quickly  followed, 
and  then  for  many  years  Mary  was  deprived  of 
the  visible  presence  of  her  Son.  Precious  indeed 
then  must  that  death  have  been  which  reunited 
for  ever  the  Son  and  the  Mother  in  the  King 
dom  of  Heaven.  Great  indeed  must  have  been 
the  joy  to  Our  Lord  when  He  could  welcome 
her  to  His  Father's  house ;  when  He  could  be 
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to  her  no  longer  the  cause  of  her  intense  sorrow 
but  the  fulness  of  her  everlasting  reward. 
Great  indeed  must  have  been  the  joy  of  Mary 
when  she  beheld  again  her  Son  and  her  God, 
when  there  was  no  shadow  of  approaching 
separation  or  of  His  coming  agony  to  pierce 
her  heart,  but  the  consciousness  that  He  was 
for  evermore  the  King  of  glory,  and  that  her 
own  place  was  for  evermore  beside  Him,  and 
her  one  happiness  to  gaze  for  ever  on  the  face 
she  had  kissed  at  Bethlehem  and  Nazareth,  the 
face  into  which  she  had  once  looked  when  it  was 
"more  marred  than  any  man's,"  and  cold  and 
motionless  in  death,  the  face  now  the  light  of 
the  Heavenly  City,  so  that  it  needs  neither  sun 
nor  moon.  For  Mary  death  was  all  gain. 
There  was  no  remembrance  of  guilt  to  terrify 
her  at  the  thought  of  meeting  Him  who  was 
her  judge  as  well  as  her  child.  There  was  no 
painful  separation  from  what  she  loved,  for  all 
her  treasure  had  been  in  Heaven  since  the  one 
object  of  her  love  had  been  veiled  from  her  eyes 
by  the  cloud  which  received  Him  as  He  ascended 
from  the  Mount  of  Olives.  To  her  indeed  it 
was  the  ending  of  all  sorrow,  the  fulfilment  of 
all  desire,  the  "  falling  asleep  "  when  her  work 


1 86  THE  FEAST  OF 

was  finished,  the  spring  of  that  eternal  summer 
when  the  winter  was  past,  and  the  rain  was  over 
and  gone,  the  destruction  of  all  dying,  the 
dawn  of  endless  life.  From  the  midnight  when 
Gabriel  greeted  her,  she  had  been  God's 
anointed,  but  hers,  like  her  Son's,  was  none  of 
this  world's  kingdoms.  On  earth  her  rank  was 
a  peasant's,  her  home  no  palace,  but  the  stable 
and  the  cottage  ;  her  clothing  poor,  her  estate 
mean,  her  lot  obscure  and  unknown.  It  was 
death  that  revealed  the  majesty  of  God's  Elect. 
For  her  brows  only  a  celestial  crown  was  worthy, 
for  the  true  Ark  of  David  no  house  was  fitting 
but  that  which  is  "eternal  in  the  Heavens". 
For  the  Bride  of  the  Holy  Ghost  no  royal  robes 
were  seemly  but  that  vesture  of  gold,  wrought 
with  divers  colours,  which  clothes  her  at  the 
King's  right  hand  where  He  is  seated  at  the 
right  hand  of  the  Father.  "Out  of  all  the 
flowers  of  the  field  He  hath  chosen  one  lily,"  but 
that  lily  must  bloom  in  her  full  beauty  and  frag 
rance  not  by  "the  waters  of  Babylon,"  but  by 
"  the  river,  clear  as  crystal,"  that  gladdens  "the 
Paradise  of  God  ". 

Death  then  for  Mary  had  no  terrors.     It  is 
not  so  with  ourselves.     We  fear  death  for  many 
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reasons.  There  is  first  of  all  with  most  of  us 
the  natural  fear,  the  natural  shrinking  from  that 
strange  and  altogether  new  experience  of  put 
ting  off  our  bodies  and  passing  into  the  state 
of  disembodied  souls,  a  state  so  unlike  anything 
we  have  ever  known  that  we  can  only  dimly 
imagine  what  it  will  be.  We,  again,  probably 
cling  too  closely  to  the  world,  and  to  the  things 
of  this  world  to  be  able  to  leave  it  without  some 
regret  and  misgiving.  It  often  happens  that 
people  feel  a  strange  unwillingness  to  leave  a 
home  with  which  they  have  been  long  familiar, 
even  if  it  has  been  far  from  a  happy  one,  and 
even  if  they  are  going  where  they  have  every 
reason  to  expect  better  fortune.  No  wonder, 
therefore,  that  we  shrink  back  when  we  think 
of  going  out  of  the  world  altogether,  and  parting 
for  ever  with  the  pleasures  and  the  occupations 
which  we  have  grown  so  accustomed  to  that 
we  can  hardly  realise  the  possibility  of  existing 
without  them.  And  above  all  there  is  for  us 
the  fear  of  sinners  who  know  that  death  means 
being  brought  face  to  face  with  every  sin  they 
have  ever  committed,  in  thought,  word  or 
deed,  before  the  judgment  seat  of  God,  who 
know  that,  as  soon  as  the  soul  has  left  the  body, 
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there  is  no  more  place  for  repentance,  that  it  is 
too  late  to  be  sorry  then,  if  they  have  not 
been  sorry  before  ;  too  late  to  seek  for  mercy 
then,  if  it  has  not  been  sought  before,  who  know 
that  the  moment  of  death  so  far  decides  their 
state  for  all  eternity,  that  it  places  them  at  once 
and  for  ever  on  one  side  or  the  other  of  that 
great  gulf  which  separates  the  sheep  from  the 
goats,  the  lost  from  the  elect  of  God,  who  know, 
too,  that  the  fire  of  His  awful  justice  must  "  try 
every  man's  work  what  it  is,"  and  that  it  is  one 
thing  to  pass  through  that  trial  unscathed, 
because  the  soul  has  nothing  left  in  her  unfit  for 
the  unveiled  presence  of  her  God,  another  to  be 
saved  indeed,  yet  saved  "so  as  by  fire  ". 

And  a  certain  fear  of  death  is  neither  wrong 
nor  unreasonable.  Only  to  be  right  and  to  be 
reasonable,  fear  must  not  exceed  its  due  limits. 
There  is  a  bright  side  of  death  as  well  as  a  dark 
one,  and  to  have  a  true  idea  of  anything  we 
must  never  look  at  it  from  one  side  only.  And 
if  we  look  only  at  the  dark  or  terrible  side  of 
death,  we  shall  probably  be  afraid  to  look  at  it 
at  all.  We  shall  put  the  thought  of  it  as  much  out 
of  our  minds  as  possible,  and,  if  so,  we  shall 
lose  one  of  the  greatest  helps  towards  so  living 
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in  this  world  that  death,  when  it  does  come, 
may  be  far  less  dreadful  than  we  have  expected. 
Our  Lord  has  come  to  deliver  us  from  all  un 
worthy  terrors,  and  we  Christians  are  not  to  be 
as  those,  who,  ignorant  of  God's  great  love  for 
them,  were  "through  fear  of  death  all  their  life 
time  subject  to  bondage  ".  We  must  not  forget 
that  in  dying  we  do  but  share  with  Him  what 
He  was  content  to  endure  for  us,  that  death  is 
a  road  that  has  been  hallowed  by  His  own  foot 
steps,  and  by  those  of  all  His  Blessed  Saints, 
and,  although  it  is  in  itself  an  evil,  yet  it  has 
been  changed  for  those  who  love  God  into  a 
good.  "  Blessed  are  the  dead  who  die  in  the 
Lord." 

So  with  regard  to  our  salvation — we  must 
needs  fear  our  own  immense  wilfulness  and 
weakness — nothing  will  be  gained  by  over-con 
fidence  or  presumption.  At  the  same  time  we 
are  bound  to  have  so  firm  a  hope  in  God's 
infinite  mercy  and  compassion,  that  distrust  of 
ourselves  never  runs  into  anything  like  despair. 
We  must  be  certain  that  as  far  as  God's  help 
goes,  we  shall  always  have  not  only  as  much 
but  more  of  it  than  we  need  in  order  to  be 
saved.  And  if  we  do  what  we  can  (God  never 
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asks  of  any  one  what  is  impossible)  to  keep 
from  wilful  sin,  and  to  repent  truly  for  our  falls, 
we  must  not  let  ourselves  doubt  that  God,  who 
has  borne  with  us  so  long,  who  has  given  us 
such  numberless  proofs  of  His  forbearance  and 
compassion,  will  enable  us  to  persevere  to  the 
end,  and  to  die,  as  it  is  safest  to  die,  true  peni 
tents.  And  if  we  do  not  honestly  feel  that  we 
have  sufficient  longing  for  the  life  the  Saints 
live  in  Heaven  to  overcome  entirely  our  other 
fears  and  regrets  about  death,  let  us  remind 
ourselves  of  two  or  three  gains  that  death  will 
bring  us,  gains  that  we  can  well  understand, 
without  aiming  at  anything  too  high  for  us  as 
we  are  at  present. 

First,  then,  death  will  place  us  beyond  the 
reach  of  all  uncertainty,  and  the  uncertainty  of 
everything  in  this  world  is  no  light  burden. 
We  shall  no  longer  be  uncertain  about  God's 
will  for  us.  We  shall  never  again  be  perplexed 
by  any  difficulty  of  deciding  what  is  false  and 
what  is  true.  We  shall  never  again  be  troubled 
by  any  difficulty  in  reconciling  God's  dealings 
with  us  with  His  perfect  love.  We  shall  (if,  as 
we  firmly  hope,  we  die  in  a  state  of  grace)  be 
absolutely  certain  that  an  eternity  of  happiness 
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lies  before  us.      It  may  not  be  at  once  that 
perfect  happiness  is  ours,  it  may  be  long  before 
it  is  so.     But  whatever  may  be  wanting  to  com 
plete   the  joys  that   will   be  ours  at  last,    this 
absolute  certainty,  this  absolute  freedom  from 
all  the  manifold  distress  and  anxiety  of  blind 
ness  and  doubt  and  misgiving  must  be  in  itself 
a  delight  far  beyond  any  this  world  can  give  us. 
And  second,  as  we  shall  be  free  from  all  un 
certainty,  so  we  shall  be  free  from  all  vexation  and 
impatience.      We  know  how  almost  any  suffer 
ing  is  endurable  if  our  minds  are  perfectly  at 
rest,  and  how  almost  any  pleasure  fails  to  please 
us  if  we  are  not  at  peace  within.     Well,  what 
ever  they  may  need  in  the  way  of  purification 
before  the  glory  of  the  unveiled  face  of  God 
can  be  endured    without   shame    and    without 
suffering,    the    blessed    dead    have   this   peace 
within  them.     Whatever  they  may  suffer  they 
will  to  suffer,  for  they  only  desire  to  be  rid  at 
any  cost  of  all  that  clings  to  them  of  earthly 
imperfection.      Whatever  pleases  God  pleases 
them,  and  they  have  therefore  that  peace  which 
we  feel  is,  after  all,  the  one  thing  most  necessary 
of  all  others  to  real  happiness.      It  is  the  fretful 
worry  of  life  that  presses  on  us  more  hardly 
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than  downright  pain,  and  this,  at  any  rate,  we 
trust  to  leave  behind  us  for  ever  when  we  leave 
the  world. 

Lastly,  if  we  die  in  God's  favour  we  can 
never  sin  again.  We  do  not,  it  is  true,  as  yet 
understand  the  full  joy  of  this  liberty,  because 
we  do  not  as  yet  understand  how  hateful,  how 
miserable  a  thing  sin  is.  But  still  we  can  enter 
into  something  of  the  delight  of  what  it  must 
be  never  to  feel  again  "  I  have  done  wrong," 
never  to  know  again  the  wearisome  restraint 
of  having  to  keep  a  constant  watch  over  thought 
and  word  and  deed,  an  incessant  guard  over 
eye  and  ear  and  our  other  senses,  as  we  must 
do  now,  or  else  feel  the  sharp  sting  of  an  accus 
ing  conscience.  Only  when  we  'can  think  and 
speak  and  act  with  the  certainty  that  nothing 
we  think,  nothing  we  say,  nothing  we  do  can 
ever  again  bring  shame  and  remorse,  or  be 
displeasing  in  the  sight  of  God,  shall  we  be 
really  free.  And  what  is  so  precious  as  freedom  ? 
Will  not  men  choose  to  die  rather  than  to  live 
in  bondage?  Well,  the  blessed  dead  are  free, 
and  however  we  cling  to  life,  this  at  least 
we  shall  gain  by  death,  we  shall  share  their 
freedom, 
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While,  then,  we  see  in  the  death  of  Mary 
how  beautiful,  how  clear  from  all  bitterness,  all 
terror,  all  regret,  death  may  be,  shall  we  not 
count  it  less  an  enemy  than  a  friend,  less  as  a 
fell  destroyer  than  as  God's  angel  messenger 
who  comes  in  love  and  not  in  anger  ?  Shall  we 
not  mark  how  the  dark  entrance  to  the  grave 
is  but  the  passage  to  a  land  of  everlasting 
light  beyond  ?  Only  let  us  summon  up  our 
courage  to  live  as  we  ought,  and  how  or  when 
we  die  we  may  safely  leave  to  One  who 
knows  more  than  we  know,  and  who  loves  us 
better  than  we  love  ourselves.  Only  let  us 
fear  sin,  and  there  is  nothing  else  we  need  fear, 
for  nothing  but  sin  can  separate  us  from  God, 
while  death  does  but  bring  us  nearer  to  Him  ; 
and  as  without  Him  there  is  nothing  to  be 
desired  in  life,  so  with  Him  there  is  nothing  to 
be  feared  in  death.  "  Though  I  walk  through 
the  valley  of  the  shadow  of  death,  I  will  fear  no 
evil,  for  Thou  art  with  me.  Thy  loving  kind 
ness  and  mercy  shall  follow  me  all  the  days  of 
my  life,"  and  then  "  I  will  dwell  in  the  House 
of  the  Lord  for  ever  ". 
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